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T h e S a l v a t i o n A r m y a n d t h e 

E v a n g e l i c a l T r a d i t i o n 

Roger J. Green, Ph.D. 

Introduction 

This is a time of critical scholarly reflection in the life of the Church. 

Essential to that reflection is a renewed interest in British and American funda

mentalism and evangelicalism, the Wesleyan expression of evangelicalism, and 

the history and theology of The Salvation Army. As will be demonstrated in this 

paper, those three movements are integrally related to each other. It has been 

clearly demonstrated in many venues that this is one of the most important theo

logical moments in the brief history of The Salvation Army. That moment will be 

appreciated only as it is understood in the larger context of the Church in general, 

and of evangelicalism and the Wesleyan tradition in particular. 

There are many examples that could be used to illustrate the scholarly ren

aissance that is taking place in the areas mentioned. A few will be given as part 

of this introduction and, as will be readily apparent, are not intended as an 

exhaustive list of works but merely as illustrative of the scholarly culture in 

which we now work when discussing the topic at hand. Three of the works which 

began a new and exciting historical and theological look at British and American 

fundamentalism and evangelicalism are Ernest Sandeen's The Roots of 

Fundamentalism (1970), Bernard Ramm's The Evangelical Heritage: A Study in 

Historical Theology (1973), and Donald Dayton's Discovering An Evangelical 
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Heritage (1976). Discussion about fundamentalism and evangelicalism was fur

thered by the historical insights given by George Marsden in many of his works 

including Fundamentalism and American Culture: The Shaping of Twentieth 

Century Evangelicalism, 1870-1925 (1980), Evangelicalism and Modern 

America (1984), and his work titled Reforming Fundamentalism: Fuller 

Seminary and the New Evangelicalism (1987). 

One of the most significant books written on evangelicalism is the recently 

released Revive Us Again: The Reawakening of American Fundamentalism 

(1997) by Joel A. Carpenter, an important account of the shaping of the funda

mentalist and evangelical traditions and the impact of those traditions upon the 

broader American culture. Recent sociological approaches on these subjects 

include the works of two Gordon College graduates: James Davidson Hunter's 

American Evangelicalism: Conservative Religion and the Quandary of 

Modernity (1983) and Evangelicalism and the Coming Generation (1987), and 

Christian Smith's American Evangelicalism Embattled and Thriving (1998). 

What is true for fundamentalism and evangelicalism also holds for Wesleyan 

studies. Compiling some of the most important essays of Albert C. Outler is the 

book titled Essays of Albert C. Outler: The Wesleyan Theological Heritage 

(1991). Essential for a study of the history of Methodism are Richard P. 

Heitzenrater's Wesley and the People Called Methodists (1995), the biography of 

John Wesley by Henry Rack titled Reasonable Enthusiast: John Wesley and the 

Rise of Methodism (1989), and two recent works of Kenneth J. Collins—The 

Scripture Way of Salvation: The Heart of John Wesley's Theology (1997) and A 

Real Christian: The Life of John Wesley (1999). 

Finally, the discovery of the Army complements what is going on in the 

context of scholarly research on the Church. There is renewed study of the history 

and theology of the Army from writers either within or without the movement. 

Also, the Army's recent inauguration of its own theological journal titled Word 

& Deed: A Journal of Salvation Army Theology and Ministry provides a venue 

for a high level of international discourse regarding the Army while at the same 

time providing research material for scholars outside the Army, especially those 

in the broader evangelical world who are interested in what the Army is all about. 

Four recent books written about the Army by scholars from outside of the 

Army tradition are illustrative of a growing scholarly interest in the Army. The 
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first book (an expansion of her Ph.D. dissertation) is titled Red-Hot and 

Righteous: The Urban Religion of The Salvation Army (1999) by Diane Winston, 

Winston has also read papers that she has written on The Salvation Army before 

many scholarly societies. Another recent work on the Army in America comple

ments what Winston has done. If is titled Hallelujah Lads and Lasses: Remaking 

The Salvation Army in America, 1880-1930 (2001) by Lillian Taiz. 

Two works on the Army in England also demonstrate outside interest in the 

Army. The first is the much-reviewed recent biography of William and Catherine 

Booth by Roy Hattersley titled Blood and Fire: William and Catherine Booth and 

Their Salvation Army (1999). The second is Pamela J. Walker's Pulling the 

Devil's Kingdom Down: The Salvation Army in Victorian Britain (2Q01), the ini

tial research for the book having been done for Walker's Ph.D. dissertation on 

The Salvation Army. Many articles on the Army in scholarly journals increas

ingly complement these books. 

It is evident, when reading these and other works, that there are three streams 

running together which are worth investigation. This paper will explore their 

relationship. Primarily within the context of the American experience, this paper 

will demonstrate that The Salvation Army—in its history, theology, and practice 

—is inextricably linked with Protestant evangelicalism in general, and with the 

historic Wesleyan expression of evangelicalism specifically. In developing this 

thesis it is important first to identify the evangelicalism to which The Salvation 

Army is connected, including the Wesleyan expression of that evangelicalism, 

and then to articulate how the Army has been, and continues to be, a part of that 

tradition. A word about the direction for the future will conclude this paper. 

I . T h e E v a n g e l i c a l T r a d i t i o n 

While acknowledging that there is debate on whether or not the term evan

gelicalism is still useful, this paper will side with the option that the term is 

helpful in clearly identifying part of the wider Christian Church. This option is 

taken in many recent books and articles on this subject. For example, Mark Noll, 

the prolific Wheaton College historian, has recently written a book on evangeli

calism titled American Evangelical Christianity: An Introduction. At the outset of 

the book he identifies the historical roots of the word in the following way. 
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The word "evangelical" has several legitimate senses, all related to the etymo
logical meaning of "good news." For Christians of many types throughout his
tory the word has been used to describe God's redemption of sinners by the 
work of Christ. In the Reformation of the sixteenth century it became a rough 
synonym for "Protestant." That history explains why many Lutherans still 
employ the term (e.g., the Evangelical Lutheran Church in America). The most 
common use of the word today, however, stems from the renewal movements of 
the eighteenth century and from practitioners of revival in the nineteenth and 
twentieth centuries, especially as personified by such noteworthy preachers as 
Charles Grandison Finney, D. L. Moody and Billy Graham.1 

It is clear, therefore, that a convergence of various traditions took place, 

including the eighteenth century Wesleyan revival, all indispensable in shaping 

and forming evangelicalism today. Understanding those'traditions, especially 

Wesleyanism, will lead to a better understanding of the Army and provide clearer 

light for the way ahead as the Army explores its relationship to evangelicalism. 

Careful attention by historians to the Wesleyan roots of present American 

evangelicalism has not always been the case. Evangelicalism has often been 

treated as a Reformed movement alone, and scholars like George Marsden and 

David Wells have been challenged for their one-sided view of the historical and 

theological roots of evangelicalism. The most prominent challenge to this has 

come on two levels from the work of Donald Dayton. The first concern of 

Dayton, already mentioned, is of evangelicalism being viewed predominately as 

a Reformed movement. The second examines the methodology by which 

Marsden and others interpret evangelicalism. The latter is beyond the scope of 

this paper, but the former—the roots of evangelicalism—is important to the 

Army's self-understanding as a movement rooted in Wesleyanism.2 

Supporting his argument, Donald Dayton states that "I would argue that 

what happens in Methodism is thus determinative for our interpretation of 

American evangelicalism as a whole."3 Dayton's evidence is compelling, and in 

his writings he reminds his readers that some movements and people who were 

influential in the shaping Of evangelicalism in America had Methodist roots 

rather than Reformed roots, which have been assumed in many discussions on 

this subject. Two such examples are Wheaton College, originally founded by 

Methodists and today a premier Christian college in America, and Harold J. 

Ockenga. It is generally assumed today that Wheaton College's beginnings were 
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in the Reformed tradition, but such is not the case. Likewise, Harold J. Ockenga, 

arguably the most influential person in the shaping of neo-evangelicalism begin

ning in the 1940s, was reared in Methodism. The importance of Ockenga cannot 

be emphasized enough. He was one of the founders and the first president of 

Fuller Theological Seminary; he was one of the founders of Christianity Today; 

he was the president of Gordon College and the first president of the merged 

Gordon-Conwell Theological Seminary; he served as mentor for the young 

evangelist Dr. Billy Graham; and he was one of the founders of the National 

Association of Evangelicals. Some aspects of his own theology remained faith

ful to the Methodism and Wesleyanism that he had known in earlier days. Dayton 

states that "Garth Rosell, director of the Ockenga Institute at Gordon-Conwell 

and working on a biography of Ockenga, has lectured to the Wesleyan Holiness 

Study Project at Asbury on his own reading of Ockenga's theology, which Rosell 

is convinced remained basically 'Wesleyan' in its shape until his death... ."4 

The debate about the foundation for contemporary evangelicalism, therefore, 

is an important one. Historical accuracy is at stake. The theological richness of 

evangelicalism is better understood. And finally, groups such as Pentecostalism 

and The Salvation Army, which have been excluded from discussions about 

present evangelicalism, are now included in this dialogue. It is important for the 

Army to note that one of the values of Joel Carpenter's Revive Us Again: The 

Reawakening of American Fundamentalism is that the author gives due recognition 

to John Wesley, the Wesleyan movement, and the American holiness movement. 

There are certain definable tenets that identify evangelicalism today, and The 

Salvation Army shares these with the broader evangelical tradition. There are 

many summaries of such tenets, often combining historical, theological, and 

sociological elements, and each has its obvious limitations.5 However, one of the 

most succinct recent summaries of the theological commitments of the broader 

evangelical tradition is found in Alister McGrath's book titled Evangelicalism & 

the Future of Christianity. McGrath identifies these commitments as "controlling 

convictions" and writes the following: 

Evangelicalism is grounded on a cluster of six controlling convictions, each of 
which is regarded as being true, of vital importance and grounded in Scripture. 
These are not only purely "doctrinal," if this term is understood to refer purely 
to a set of objective truths; they are also "existential," in that they affirm the 
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manner in which the believer is caught up in a redemptive and experiential 
encounter with the living Christ. These six fundamental convictions can be set 
out as follows: 1. The supreme authority of Scripture as a source of knowledge 
of God and a guide to Christian living. 2. The majesty of Jesus Christ both as 
incarnate God and Lord and as the Savior of sinful humanity. 3. The lordship of 
the Holy Spirit. 4. The need for personal conversion. 5. The priority of evangel
ism for both individual Christians and the church as a whole. 6. The importance 
of the Christian community for spiritual nourishment, fellowship and growth.6 

Sustained commitment to these convictions is critical to the continuation of 

evangelicalism. Such tenets continue to be supported in a number of ways in the 

broader evangelical tradition, including a network of churches and denominations, 

colleges, and seminaries which identify themselves as evangelical, parachurch 

groups, and scholarly societies such as the Evangelical Theological Society, the 

Wesleyan Theological Society, and the Evangelical group within the American 

Academy of Religion. The focus of this paper, however, will be to demonstrate 

precisely how The Salvation Army identifies itself within this evangelical tradition 

and what contributions the Army is able to make to evangelicalism. 

Before turning to the Army, it is important to note that evangelicalism does 

not exist without internal as well as external criticism. It is beyond the scope of 

this paper to address those criticisms in any significant way, but the mention of 

four of the most salient criticisms is essential to its central thesis. Evangelicalism 

is criticized first for its failure to appreciate the richness of the tradition of the 

Church, including aesthetic dimensions of Church life and liturgy. Expressions 

of the arts, including the visual arts, have always been central to the ongoing life 

and worship of the Church. 

Second, evangelicalism has been criticized for its intellectual shallowness, a 

particularly searing criticism of a movement that traces its roots to such great 

thinkers as Luther, Calvin, Wesley, or Edwards. However, Mark Noll's work 

titled The Scandal of the Evangelical Mind still demands the attention of all who 

identify themselves as evangelicals. In his chapter titled "Why the Scandal 

Matters" Noll writes that "Evangelicals do not, characteristically, look to the 

intellectual life as an arena in which to glorify God because, at least in America, 

our history has been pragmatic, populist, charismatic, and technological more 

than intellectual."7 In similar fashion another evangelical, David Wells, criticizes 
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contemporary evangelicalism for, among other things, its failure to bring the life 

of the mind to the service of the gospel. 

Third, evangelicalism has failed to remain faithful to the social commit

ments of the evangelicals of the nineteenth century. Donald Dayton's earlier 

work, Discovering an Evangelical Heritage, was a reminder of the considered 

cultural influence of evangelicalism in the nineteenth century in areas such as the 

abolition of slavery, the equality of women and men in ministry, and, the peace 

movement—all efforts to bring about radical social change with a thoroughly 

biblical theology. Dayton gives attention, in his book to the importance of 

William and Catherine Booth and the founding of The Salvation Army in that 

evangelical ethos.' 

The fourth and final criticism of evangelicalism is that it has accommodated 

to the culture. The twentieth century has witnessed evangelicalism settling into 

middle-class values and lifestyles while failing to speak—often prophetically— 

to the culture. This is especially true in the postwar years, according to David 

Wells in his book titled God in the Wasteland: The Reality of Truth in a World of 

Fading Dreams. For example, in his criticism of the church growth movement, 

Wells stated that "As theology moved from the center to the periphery of evan

gelical faith, technique moved from the periphery to the center. The one gained 

at the cost of the other. A new and more culturally adapted evangelicalism 

emerged, the central figures of which were no longer the scholars who had been 

prominent in the immediate postwar years but rather a host of managers, planners, 

and bureaucrats—and, not far behind them, marketeers."9 Robert H. Gundry 

warns that "The scandal of the evangelical mind pales before the scandal of evan

gelical acculturation."10 

However, in spite of these criticisms there is a positive picture emerging for 

evangelicalism. As Christian Smith reminds us, evangelicalism is not only 

embattled but thriving. He observes that contemporary American evangelicalism 

"appears to be the strongest of the major Christian traditions in the United States 

today."11 Smith elaborates by stating: 

For our purposes, then, we will consider any American Christian faith-tradition 
to be strong when its members (1) faithfully adhere to essential Christian religious 
beliefs; (2) consider their faith a highly salient aspect of their lives; (3) reflect 
great confidence and assurance in their religious beliefs; (4) participate regularly 
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in a variety of church activities and programs; (5) are committed in both belief 
and action to accomplishing the mission of the church; and (6) sustain high 
rates of membership retention by maintaining members' association with the 
tradition over long periods of time, effectively socializing new members into 
that tradition, and winning new converts to that tradition.12 

While Christian Smith's appraisal of evangelicalism is from the perspective 

of a sociologist, McGrath, a theologian, is also optimistic about the future of 

evangelicalism, as is evidenced by the title (previously mentioned) of his book. 

McGrath suggests that evangelicalism is uniquely positioned as a movement to 

reform the center of a Protestantism now disillusioned with the promises of 

liberalism and seeing the need to return to biblical orthodoxy. Furthermore, he 

envisions evangelicalism as the tradition best positioned for combining a clear 

and reasonable approach to the Christian faith with a commitment to evangelism, 

pastoral care, and the importance of religious experience. But he warns that 

If "evangelical rationalism" represents one unwelcome potential development, 
the other is an unthinking emotionalism that spurns the objective, cognitive 
dimension of faith in favor of its subjective, experiential aspects. Evangelical
ism offers us a vision in which theologians are evangelists and evangelists [are] 
theologians.13 

I I . T h e S a l v a t i o n A r m y a n d t h e E v a n g e l i c a l T r a d i t i o n 

As with evangelicalism, there is also a renaissance in the study of the Army. 

The Army is being discovered by the larger scholarly world, both within and 

without evangelicalism. Owen Chadwick in The Victorian Church referred to 

William Booth as "the most remarkable revivalist of the age."14 In his recent book 

titled Turning Points: Decisive Moments in the History of Christianity, Mark Noll 

devoted twelve chapters to events in the Christian Church—from the fall of 

Jerusalem in 70 A.D. to the Edinburgh Missionary Conference in 1910—which 

have shaped and formed Christianity in decisive ways. In the introduction to his 

book he confesses the difficulty in choosing those particular decisive moments, 

admitting that "a good case could have been made for including many other 

events." In his consideration of other events he included "the emergence of 

significant protest and humanitarian movements that decisively influenced the 
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shape of later history" and there he includes William and Catherine Booth and 

the founding of The Salvation Army in 1878.13 

Noll reminds his readers of the importance of the Booths and the Army to 

the life of the broader Church and, indeed, the life of Western culture. This is a 

timely reminder for Salvationists who fail to appreciate what others outside of 

the tradition find compelling about them and their religious tradition. The 

Army's failure at such appreciation, however, has had the effect of not under

standing where we fit into the larger picture of the history of the Church. The 

contention of this paper is that, in both theology and practice, our home is within 

the broader evangelical tradition, and clarity about that relationship will serve to 

strengthen both the Army and evangelicalism. 

However, the thesis of this paper is that while we align with evangelicalism 

in general, both our theological roots and our historical roots are in the classical 

Wesleyan expression of evangelicalism. An inability to appreciate and sustain 

that distinction permits our connection with the broader evangelical tradition to 

be nebulous and ill-defined. If The Salvation Army is to be faithful to its own 

heritage, and, indeed, if the Army is to contribute in any significant way to evan

gelicalism, this is the time for clarity of thought about issues of identity and 

about the Army's relationship to evangelicalism and to the broader Christian 

Church by way of our Wesleyan heritage. 

Some have contended that the Army was not rooted in genuine Wesleyan 

theology and tradition, but in the American expression of Wesleyanism, which 

they claim is far-removed from eighteenth century Wesleyanism. The argument 

states that the Wesleyan tradition was filtered through the American experience 

because of the impact on the Booths of people such as James Caughey, Phoebe 

Palmer, and Charles Grandison Finney—all American preachers, teachers, or 

revivalists who had an impact upon British Methodism and revivalism. 

Granted, what has been labeled "transatlantic revivalism" played a part in 

the lives of the Booths. (Catherine Booth was forever telling people to read 

Finney's Lectures on Revivals of Religion.) However, a case has yet to be estab

lished in which any significant theological influence of these people upon the 

Booths would have redirected the shape of their Wesleyan theology. There can be 

no doubt, though, that the practices of these Americans influenced the Booths. 

"It is fair to claim that the Booths were the products of revival ideas carried to 
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England by Americans and that The Salvation Army is the fruit of that influ

ence."16 The theological expression of the Booths and others around them, by 

contrast, is wrapped within the context of their own Wesleyan rearing and 

commitment.!7 Their contact with, and attention to, American revivalists did not 

change that, and any attempt to connect The Salvation Army today with the 

broader evangelical tradition will fail without a concerted effort to make that 

connection by way of classical, historical Wesleyanism. 

It is important to the thesis of this paper to note that our own theological 

heritage is being more clearly articulated, an invaluable contribution not only for 

Salvationists but for scholars who desire to do further research into the Army's 

theological roots. The most recent official expression of the Army's theological 

convictions titled Salvation Story: Salvationist Handbook of Doctrine has well 

demonstrated our relationship to the broader evangelical tradition through 

Wesleyanism. The introduction to that work states the following: 

Doctrine is the teaching of the Church. It is an expanded explanation of faith, 
founded on Scripture and developed from a basic creed. The eleven Articles of 
Faith are an expression both of personal faith and of a common vision. They are 
consistent with the classical Christian creeds and identify Salvationists as mem
bers of the universal Church. They also express the fundamental evangelical 
convictions of Wesleyanism, the branch of the Church out of which The 
Salvation Army grew. Salvationists emphasise in their doctrine and in their mis
sion the Universal call to personal salvation, the challenge to holiness and the 
need for evangelical zeal.18 

Salvation Story also correctly asserts that the roots of our doctrine "are clearly 

in the Wesleyan tradition" and therefore moves beyond identifying our doctrinal 

roots as simply in a holiness tradition. 

The articles bear a striking similarity in words and content to Methodist New 
Connexion doctrines, which can be traced back to at least 1838. William 
Booth was an ordained minister of the New Connexion, whose founders 
claimed their doctrines to be "those of Methodism, as taught by Mr. Wesley." 
With the Movement's birth in 1865, William Booth adopted seven articles of 
belief. Three more were added in 1870 and the last . . . in 1876. Each addi
tional point can be traced back to the New Connexion document.... Our doc
trine statement, then, derives from the teaching of John Wesley and the evan
gelical awakening of the eighteenth and nineteenth centuries. While there was 
significant correspondence between evangelicals in the mid-nineteenth century 
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. . . the distinctives of Salvation Army doctrine came from Methodism. Our 
strong emphasis on regeneration and sanctification, our conviction ,that the 
gospel is for the whosoever and our concern for humanity's free will all find 
their roots there." 

While our theological tenets are clearly from a Wesleyan perspective, we 

believe, as did John Wesley, that such a perspective is nevertheless biblically 

based. Therefore our first and primary connection with the broader evangelical 

tradition is in the undisputed authority of the Word of God revealed in Scripture. 

We continue to hold with fervor some of our cherished theological convictions, 

such as the equality of women and men in ministry, not in spite of the Bible but 

because of the Bible. The broader evangelical tradition recognizes that this equal 

partnership in ministry is "still very much a minority view,"20 but evangelicals 

increasingly appreciate our contribution in the area of women in ministry largely 

because we demonstrate the viability of this position from a biblical base as well 

as an historical one. 

We concur with certain theological affirmations of evangelicalism, while 

stressing others such as holiness of heart and life, women in ministry, centrality 

of the sacramental life, and the practical ministries (i.e., feeding the hungry and 

comforting the homeless). Just as the broader evangelical tradition supports the 

tenets of evangelicalism through a large network of agencies, The Salvation 

Army's theological life finds support through such events as the inauguration of 

our theological journal, the founding of the William and Catherine Booth 

College, summer Bible conferences, and several continuing education programs 

throughout the world. The recent international theological conference held by 

The Salvation Army in Winnipeg, Canada, bears witness to the importance of our 

ongoing theological life. These are still tenuous efforts for a denomination yet in 

its primacy. The Army is only now coming into an understanding of what it 

means to have a corporate theological life. We realize that such a life is critical 

for the future viability of an organization that must be an integral part of the rich 

evangelical tradition from which we were born and to which we must return. 

The question remaining is this: Are the criticisms that have been leveled 

against evangelicalism also criticisms with which we must deal if we are to be 

connected to our evangelical heritage? These criticisms will be taken in order as 

we attempt to answer this question. 
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First, there has been a failure in evangelicalism to appreciate the richness of 

other traditions of the Church. This criticism is also true of the Army largely 

because of our Methodist heritage that emphasized plainness in worship, as well 

as the religious proclivities of our Founders to disregard art, architecture, and the 

importance of the liturgical life of the Church. There was, nevertheless, genuine 

religious drama in the early Army in its marching to the street meetings, in the 

use of brass music, and in the military imagery that formed and shaped the 

Army's ethos. By connecting to the Church universal through evangelicalism, the 

Army has the opportunity to demonstrate a respect for other traditions within the 

Church from which we can learn and grow. This is especially important in this 

theological day when people from many Church traditions, including Anglican 

and Orthodox, are identifying themselves as evangelicals. 

Evangelicalism is a mosaic of denominations, and the Army's connection to 

the broader evangelical tradition begins with a respect for what God has estab

lished in other denominational life. Likewise, this connection also provides 

opportunities to contribute to the richness of Church life, not by giving up those 

aspects of Army life and ministry that are unique, but by accentuating them. This 

is a time not to become less "Army," but to become more "Army." Otherwise, by 

default, we become generically evangelical, and no one gains from this.21 

Second, evangelicalism has been accused of an intellectual shallowness. 

While the evidence from the early Army is that the Founders and others around 

them were good thinkers (their writings often giving evidence to clarity of 

thought), they failed to follow John Wesley in his appreciation for the life of the 

mind. The Wesleyan quadrilateral enjoins us to study the Scriptures with all the 

resources of reason, tradition, and experience.22 

While the Booths and the Army have been accomplished at seeing truth 

through the lenses of the Bible and of experience, the Army at times has neg

lected the tradition of the Church and also has neglected—sometimes 

despised—the use of reason. If The Salvation Army is to be part of the broader 

evangelical community it must reassert the place of reason in the movement. In 

this way people in the Army will be faithful to the words of John Wesley, who 

advised his followers in A Plain Account of Christian Perfection: 

I advise you, never to use the words wisdom, reason, or knowledge by way of 
reproach. On the contrary, pray that you yourself may abound in them more and 
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more. If you mean worldly wisdom, useless knowledge, false reasoning, say so; 
and throw away the chaff, but not the wheat.23 

As the Army identifies with evangelicalism, the road ahead is by way of a 

reasonable and thoughtful approach—one that matches, and indeed strengthens, 

the rich experiential side of Army life and worship. In this approach, the doctrines 

will be well-grounded in both experience and reason, and the future life of the 

Army will be sustained in such a way as to have genuine and lasting contributions 

to make to the broader Church. 

Third, what of The Salvation Army's contributions to the culture? It is beyond 

doubt that in America it was the social ministries that brought the Army to a 

place of prominence in the broader culture. Recent works on the Army have 

made that fact readily apparent. It is equally important to note, however, that the 

social ministries of the nineteenth century, such as the Purity Crusadcof 1885, 

were indeed culturally transforming. The law of the land was changed largely 

because of the Army's involvement in that crusade. By contrast, the twentieth 

century record has been more ambiguous. While the social ministry is strong, its 

political, legal, or economic impact upon broader culture is in question. 

While the broader culture still recognizes the Army for its good works, the 

cultural identity does not have a central role that it once did in the American 

experience. Diane Winston witnesses to this in her book titled Red-Hot and 

Righteous: The Urban Religion of The Salvation Army, especially in her analysis 

of the importance of Evangeline Booth in the wider cultural American experience 

and in her remarkable chapter demonstrating the portrayal of the Army in the 

American film industry. "Between 1919 and 1950 the Army evolved from an 

urban religion to one of the nation's most respected charities. In a period when 

political and social upheavals, notably the Great Depression and World War II, 

provided favorable settings for the Army's band of active religiosity, 

Salvationists' work was represented in theater, film, and the popular press."24 

The fourth criticism of evangelicalism is inextricably linked with the third 

and may be framed with this question: Has evangelicalism accommodated to the 

broader culture in such a way that it has lost its impact upon the culture? The 

relationship of Christianity to the culture will always be debatable. However, as 

mentioned, the criticism of David Wells or Robert Gundry is precisely here. And 

the Army cannot escape this criticism. For all her appreciation of the Army, this 
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is Winston's most serious criticism, as well. Speaking of the Army during and 

after World War I, Winston states: 

The Army's success sprang from... a credo for living that hallowed the soci
ety's core values but that differed significantly from the key Christian message 
of salvation through Jesus Christ. Rather than spiritualizing the profane, the 
Army's message had become diffuse, able to be absorbed by a religiously 
diverse society.25 

Furthermore, the question which Christian Smith raises of evangelicalism in 

his American Evangelicalism: Embattled and Thriving may also be asked of the 

Army. Evangelicalism faltered in transforming the world for Christ "not so much 

because the secularizing modern world has eviscerated the American evangelical 

tradition"26 but because evangelicalism lacks the tools "for effective social analysis 

and change."27 Therefore, the criticism of accommodation such as we have in 

Winston's book may be the wrong direction. Concentration on accommodation 

to the culture can cause an institutional paralysis with the attendant belief that the 

best days are the ones that have passed. Both evangelicalism and the Army need 

to concentrate, rather, on how they can best identify their Christian communities 

and move into the future in ways that they deem to be biblical-focused, 

Christ-honoring, and life—affirming. Questions of accommodation to the culture 

or transformation of the culture can be raised only in that theological context. 

The question now is—what of the future? 

I I I . T h e A r m y ' s F u t u r e R e l a t i o n s h i p t o t h e 

E v a n g e l i c a l T r a d i t i o n 

Three observations may be helpful in attempting to determine the way ahead 

in the Army's relationship with the broader evangelical community. Again, the 

analysis of Christian Smith is invaluable for the first observation. Evangelicalism 

will survive and thrive in a pluralistic modem society only when it develops, nur

tures, and sustains communities of believers in which those believers find meaning. 

What is true for evangelicalism is also true for the Army: a relationship to the 

broader evangelical tradition will be valuable only as the Army identifies itself in 

ways that provide meaning. People adhere to their religious faiths "because they 

provide identity, solidarity, meaning, order, and purpose—very fundamental 

human requisites."2* 
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The Army's contribution to the broader evangelical community will be 

valuable only if the Army identifies itself clearly as an intentional community 

framed by the military metaphor and all that implies. Clarity of identity, mission, 

and purpose came for the Wesleyan revival largely through the use of the class 

meetings, small groups of believers meeting during the week, thereby reinforcing 

the Christian message heard in the Sunday meetings. The Army can easily rein

troduce the use of the class meeting into Army life, as was suggested by the 

report of the International Spiritual Life Commission of The Salvation Army.2' 

Reshaping the Army as another in a myriad of community churches will not 

strengthen but will eviscerate it to the point where the Army will have nothing 

distinctive to bring to the table. The Army will be appreciated by the broader 

evangelical community and by the Church only as it is able to contribute by way 

of its strengths. 

There is a paradox here, which is immediately recognizable. The greatest 

challenge to the culture came when the Army was clearest about its identity and 

mission, which was largely sectarian and counter-cultural. Salvationists sang 

with fervor, "I'm bound for the land of the pure and the holy." Accommodation 

to the broader culture signaled a decrease in impact upon the culture—not 

because people liked quaint sectarian groups with bonnets and tambourines but 

because, ultimately, people respect intentional communities who are faithful to 

their own traditions, heritage, and way of life. So it is with the Church. The point 

of greatest influence will come not as the Army becomes more like the local 

community church, but as the Army identifies and embraces what most marks it 

as an intentional community—the military metaphor by which Salvationists live 

and die, the emphasis upon social and personal holiness, the commitment to 

women and men in ministry, a vision of the sacramental life, and a unique form 

of worship which includes the use of brass bands: 

The second observation follows that the Army's impact upon the culture will 

be most effective by first influencing the evangelical community. A strategic shift 

is needed from thinking that we are able to impact the fallen culture directly to 

understanding our impact upon that culture in concert with other- evangelicals. 

Part of the reason for the strength of the Wesleyan revival was that it made a sig

nificant contribution among other evangelicals. The American evidence of this is 

seen in the rise and influence of Methodism at the end of the eighteenth century. 
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And so the Army today seeks points of common commitment with the broader 

evangelical tradition. For example, Salvationists rejoice that the evangelical 

community has once again embraced the need to serve a suffering and needy 

world as a primary witness to the gospel. The Salvation Army's association with 

the broader evangelical tradition will strengthen that evangelical intent because of 

the Army's experience in this practical ministry, to which the Church is turning. 

Third, the Army must seek ways to associate formally with the broader evan

gelical tradition, beginning at the local level where officers and soldiers should 

engage other evangelicals in meaningful dialogue and useful service. This is also 

the case in various national holiness and evangelical groups. Likewise, 

Salvationists are witnessing a renewed effort on the part of the Army to reach out 

to the broader evangelical world internationally. The membership of the Army in 

the World Evangelical Alliance, the Army's commitment to the Lausanne 

Covenant and support of the Lausanne Movement, and finally the Army's 

involvement in the Global Consultation for World Evangelization all bear witness 

to such involvement. In addition, the Army continues an evangelical witness, 

along with other evangelicals, to the broader Church through the Conference of 

Secretaries of Christian World Communions and with an advisor status in the 

World Council of Churches.30 

Conclusion 

This paper has attempted to relate The Salvation Army to the evangelical 

tradition, recognizing the'Army's particular location within the Wesleyan expres

sion of evangelicalism. It was important, therefore, to identify evangelicalism 

and then to identify Wesleyanism within evangelicalism. Following that, it was 

necessary to identify The Salvation Army and then to see its connections with the 

broader evangelical tradition. In attempting to relate the Army to that tradition, 

an effort was made to strengthen both the Army and evangelicalism. This paper 

marks the beginning in this exploration, not the final conclusion. The history of 

the Church, as well as its future course, compels the Army to relate to the Church 

universal, and the Army does so best by association with the Church as evangel

icals, as Wesleyans, and as a particular and intentional expression of that evan

gelical and Wesleyan tradition. 
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S e r m o n : 

T h e E n d a n d t h e B e g i n n i n g 

Now and Then 

Making sense of life is difficult enough without asking what happens to 

humankind after we die. The question of the now and then is one which, like a 

stone in a shoe, demands attention. Responses to life's mysteries and impon

derables range from carefully considered positions to knee-jerk reactions to 

passionate cries in the night. From the mundane to the miraculous, the mind 

seeks to cope and asks why? Hope and despair vie for solid grip. What is 

believed, and what is not, often depends on, our current situation in life, our 

present position in relation to our contented selves. 

Questions clamor for an answer: Why are we here? Who are we? What is life 

all about? After you die, what happens? Is there life beyond death? If so, which 

form will it take? Do sinners really go to hell? What is heaven like? Then there 

are questions about God and Christ: Where does the kingdom of God fit into all 

this? What do we mean when we say Christ will come again? Should we take 

judgment seriously? 

The eleventh article of Salvation Army doctrine states: 

We believe in the immortality of the soul; in the resurrection of the body; in the 
general judgment at the end of the world; in the eternal happiness of the right
eous; and in the endless punishment of the wicked. 

It expresses a belief based on Scripture. The fullness of life known by the 

believer now continues eternally after death. Those nonbelievers remain such and 

condemn themselves to endless separation from God, without whom are as good 

as dead. Depending upon which company you belong to, the final outcome is that 

Jim Bryden is a major in The Salvation Army and is presently serving as the Territorial 
Ecumenical Officer for the United Kingdom. 
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of indescribable joy or unbelievable misery (Daniel 12:2,3). The question is 

literally a matter of life and death. No decision can be more important in this life 

than where to spend eternity! 

Here we focus on the "last or end things" and what follows ultimately after 

death in the realm of eternity—what Christian theology identifies as eschatology. 

This study addresses final and ultimate matters related to the world and its inhab

itants, in particular the ideas of resurrection, hell, and eternal life—what I have 

called "the end and the beginning." 

Those issues of identity and purpose, previously raised, are hardly consid

ered to be speculative but spring out of an awareness planted by God in the 

human heart. Apart from God, the world has no meaning, no future. It is in our 

subjection to his rule and in our personal relationship with him, that we know we 

have life eternal. 

What Is Life Eternal? 

It should not be confused with the concept of nonstop time, as a huge clock 

recording and measuring each microsecond and millennium with amazing pre

cision and predictability. Duration like this is depressing. The story of Gulliver's 

Travels tells of a people cursed with immortality. Imagine what we are now never 

coming to an end—a nightmare scenario! 

Be Like Him. 

The eternal life, promised to the believer, is very different. As an army of 

God's people we preach, pray, and live that people may also share with us in the 

reality of wholeness, gifted through the redeeming work of our Lord Jesus Christ. 

He makes us, the new humanity. Our "faith and his great fullness meet." The fight 

with evil and the evil one continues until death, at which point the conflict is 

over. Our battle with sin and self has been won. What God has planned for 

believers happens the moment we die. While eternity, beyond the limits of time 

and space, touches us now, it is then—after death—that we enter a different 

realm not conditioned or controlled by physical boundaries. The clock and the 

calendar that have counted the now for so long and have counted for so much, 

have no place there. In that sphere, as spiritual beings, we will be like him. (1 John 

3:2; 1 Corinthians 15:49; 2 Corinthians 3:18; Philippians 3:21) 
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God's Apprentices 

Some years ago, my wife Helen visited her general practitioner. Finding him 

in deep thought, she cleared her throat to catch his attention. The good doctor 

apologized saying, "Sorry, Mrs Bryden, I was just thinking of heaven." Startled, 

Helen replied, "Doctor, I've just come for a cough bottle!" The doctor was Dr. 

Kinnear, translator of Watchman Nee's Christian publications, among which The 

Normal Christian Life is regarded as a spiritual classic. He went on to share with 

Helen his vision of what heaven would be like. Instead of prolonged choir prac

tice, the redeemed would be apprenticed to God and together would share in his 

work of creation and recreation—a plausible view and quite a fascinating 

prospect! In the here and now, the believer has a foretaste of the joy to come. The 

promise of God produces hope in those who listen and obey. What we now know 

instills confidence in a future with God. Were it not for such glimpses of glory in 

the now, we would be unable to utter one word of this great mystery of eternal life. 

Matters of the now and then also have to do with the kingdom of God. 

Another kingdom, namely Satan's, is dedicated to the overthrow of God's. All 

around us a cosmic war is raging. In the end, only one will conquer. 

God's Kingdom, Not Men's 

In Scripture, life eternal is synonymous with life in the kingdom of God. The 

word kingdom denotes others are included. This is no private matter. Say the 

word kingdom and you say community. Such a life is shared, precious, and 

unique because it springs out of perfect communion with God. Only transformed 

people are citizens of this kingdom. 

History confirms that schemes to "set up the kingdom" in this world by the 

Church are futile. In the twentieth century alone, hundreds of wars and bloody 

revolutions have defied the naive optimism that gripped the nineteenth century 

with the notion of "progress." It has been a century of blood spilled'throughout 

Africa, in the Middle East, in both eastern and western Europe, Japan, Korea, and 

Vietnam. And the new millennium has unleashed new kinds of terror—ones that 

are not confined to geographical borders. What conclusions are we to draw from 

all this? There are many, but one that stands above the others is the fact that 

human nature frequently fails to deliver justice, equity, and peace. Man's ideas 

are very different from God's. And establishing a "kingdom" is well beyond our 
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limitations. It is God, and God alone, who creates the kingdom. And what he 

creates, stands forever. Man's "know-how" cannot create it—nor can his folly 

frustrate it—but where God reigns supreme in a man, his motives and actions in 

the everyday life confirm the reality of the kingdom on earth. 

Kingdom Come 

Where Jesus prays, Your kingdom come... he is not suggesting that human 

agencies and powers are the means by which the kingdom is to be brought about. 

This is not a plea for Utopia here and now; it relates rather to what God will do 

through his Son when he returns to earth and ultimately, when this universe no 

longer exists. With the words . . . Come O Lord! (1 Corinthians 16:22), Paul 

mirrors the longing of the early Church. Only at Christ's Second Coming, at the 

end of the age, will the full impact of the kingdom be known. 

The Church still has much to learn from those first believers who lived in the 

atmosphere of the end time, who with intense urgency spread the gospel and 

clung to the promise given by their risen and ascended Lord, "Yes, I am coming 

soon." To which they responded, Amen. Come, Lord Jesus (Revelation 22:20). 

Kingdom Practices 

Does this mean while we wait for his coming, we do nothing? Quite the 

opposite. God, through his people, is working out his eternal purposes. The king

dom values, as outlined in the Sermon on the Mount (Matthew 5-7), are there to 

be followed by its citizens each day that comes. The future is with God; the 

present he has given to us. We do not hold the blueprints of the kingdom; that is 

God's business. We are, however, servants of the kingdom with clearly set goals: 

. . . Stand firm. Let nothing move you. Always give yourselves fully to the work 

of the Lord, because you know your labour is not in vain (1 Corinthians 15:58). 

The kingdom, then, has implications for life now and after death. Our forebears 

were all too aware of this. Our founders lived on the edges of eternity, believing 

emphatically in sin and damnation and that only Christ could save them from 

hell. "God and souls" meant everything to them. There was a gripping sense of 

urgency about matters eternal. I fear we have lost this today. 

Being a pragmatist, William Booth inspired his battalions to battle against 

social evils, sparing no offence, fearless in opposition, dismissive of criticism, 
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and heedless of respectability in the fight for right, godliness, and truth. 

Passionate and persuasive in his preaching, matters of the now were indissolubly 

linked to life after death. Decisions made in this life would determine whether 

the joys of heaven or the terrors of hell awaited you in the next. The real mission 

of the Army was "to save men; not merely civilize them . . . save them from sin 

and hell, to bring them to God and bring God to them." 

An army without guns we are—spiritual pacifists we are not. War is our 

business. Either we engage the enemy or we die. We have no peace accord with 

evil or its master. With evangelistic fervor and holy aggression we take our stand 

against sin, injustice, oppression, and exploitation. These fronts are our battle

fields. What made our forefathers special was their fearless courage. They cared 

nothing for public image, shunned personal interests, and placed above every

thing else the living and telling of the glorious gospel. The cost did not count. 

They lived to "save and serve." At the installation in Manchester of the current 

territorial commander, Commissioner Alex Hughes called on Salvationists to be 

"people of passion . . . full of fire! The fire of the Holy Spirit." There is no other 

way forward than to be an Army on fire for God. This fire, this power of the Holy 

Spirit, will ultimately raise the believer to come face to face with Christ. 

Another fire, hell's fire, "never goes out," and those who suffer its agony do 

so without end (Mark 9:44; Jude 7). Can this be true? 

What Happens after You Die? 

As Christians we reject two things: that we cease to exist, and that we are 

absorbed into the life of the divine—both robbing us of our God-given identity. 

Rather, when we die, it is the end and the beginning—the end of this life, the start 

of another. For those in Christ, death opens the door to heaven and to life in the 

eternal presence of God. 

A very different reality meets those who have chosen to shut out God's Son 

from their lives. After they die they face a terrible beginning, a beginning that 

more accurately may be described as the end. Though they live, they are as good 

as dead, for God is not present. No language could convey the torment of spend

ing eternity without God, without love, without hope on the part of those who 

refuse to acknowledge God's Son as Lord and Savior. They might wish for 

absorption, but not even extinction will be an alternative! To answer the question 
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Do sinners really go to hell? Yes, they do. And what is hell but being locked into 

a self-centered, destructive, devilish existence. Worst of all, it is to be cut off 

from God! God's grace rejected is hell's anguish accepted (Matthew 13:49, 50). 

No Life without God 

Both heaven and hell are dimensions of existence entered upon as a result of 

choices made, in this life. The question of immortality of the soul should not be 

confused with resurrection of the body. Life, whatever form it takes, comes from 

God as Creator. Nothing has a life of its own or can be placed beyond his control. 

Eternal life, in terms of eternal soul, or risen body, is possible purely because 

God, without beginning or end, is himself the source and sustainer of such life 

(ITimothy 6:16). The idea that we are naturally immortal is not Christian but 

Greek. Of the two terms, resurrection more correctly describes the Church's 

belief, if for no other reason than it points to the survival of the whole person and 

not part, as immortality of the soul would suggest (1 Corinthians 15: 42-44). If 

there is such a thing as "eternal soul," then its timelessness is God-given. Nature 

and the natural world are fallen. It is on a collision course to destruction. Eternal 

survival derives not from the cosmos but from its Creator. 

The End and the Beginning 

After death, comes judgement: a sphere where Christ will be lifted high and 

before whom all will acknowledge his lordship (Philippians 2:9-11). God's ways 

will be seen to be right, injustices will be addressed, wrongs righted, truth will 

be triumphant. Believers and nonbelievers will face Christ as Judge (Romans 

14:10-12). Those who in life refused to repent and obey God will find his abhor

rence of sin not to have changed. His holiness and justness means he cannot 

abide unrighteousness. Warnings of the consequences of doing "one's own 

thing," as opposed to God's, will result in alienation from his presence for two 

reasons. First," as God is not in the business of coercion, the decision people have 

made will be upheld. In freedom, the disobedient have decided upon deliberate 

rejection of Jesus Christ as Lord and Savior. In love, God will not ignore his own 

righteousness by overriding the exercise of free will given fo humanity. Second, 

the wrath of God, while not a vengeful, irrational explosion of anger (as can be 

the case with humans), flows from his love and holiness. As such, it is in perma

nent revulsion against what is contrary to his holy nature and will. 
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The God of Love and Justice 

Today Christian thinking is dominated by the notion of God as Love to 

such a degree that there is a tendency to downplay his wrath. Says A. W. Tozer, 

"The vague and tenuous hope that God is too kind to punish the ungodly has 

become a deadly opiate for the consciences of millions." The fact remains, God 

makes no compromise with sin—not now, not then—as Paul so starkly points out 

in Romans 1:18; 24-32 and as John does in Revelation 19:15; 20:11-15. By their 

refusal to turn from rebellion to repentance, from self-assertion to God-worship, 

sinners have effectively placed their signature to their own banishment order 

from God and consigned themselves to a living death. "Whoever believes in the 

Son," says Jesus, "has eternal life, but whoever rejects the Son will not see life, 

for God's wrath remains on him." (John 3:36) Having refused God's priceless 

salvation, they continue in sin and, as such, God will banish them to their chosen 

way (Isaiah 59:2; Luke 16:19-31; Romans 2:8). 

What is hell? Writes Will J. Brand in verse 3 of song 885 in The Salvation 

Army Song Book: 

Where God is not! O awful thought, 
A realm deserted, cast aside, 

With sin to full fruition brought 
And evil crowned and deified. 

Where dread remorse and vain desire 
Bum like an unconsuming fire. 

"I am constantly astounded," writes Dr. Billy Graham in his book, Angels: God's 

Secret Agents, "that God's decrees and warnings are considered so lightly in our 

modern world—even among Christians." 

For Christ's followers the story will be vastly different. That new life begun 

on earth will expand to limitless depth of joy and peace and praise as they enter 

into that perfect union with God himself, whose word, given in promise, is final

ly and completely brought to pass in perfect reality! That walk of faith, now 

shrouded in mystery, will clear to make all things known. High and above all else 

will be the sight of him, our Lord Christ, who died to bring life in all its fullness. 

What joy, what peace, what wonder, where the faithful, called to like him, will 

share finally in the fullness of his presence! (1 John 3:2; 4:17; Revelation 5:6ff). 
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In heaven, after "ages of ages" of growing glory [writes Alexander MacLaren], 
we shall have to say, as each new wave of the shoreless, sunlit sea bears us 
onward, "It doth not yet appear what we shall be like." What begun and blos
somed in time and history, becomes imperishable fruit: Then the angel showed 
me the river of the water of life, as clear as crystal, flowing from the throne of 
God and of the Lamb down the middle of the street of the city. On each side of 
the river stood the tree of life, bearing fruit.. .. (Revelation 22:1, 2) 

In the splendor of that new dawn where the Son reigns and where there will 

be no more night (Revelation 22:5), those in Christ will see their Lord, covered 

in glory! They will look into the face of him who, by his own life, saved them 

(1 Corinthians 13:12; Revelation 22:4). At one with God, they shall enter into 

that perfect radiance, joy, and peace. This is life, life eternal. 
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Michael L. Peterson. With All Your Mind: A Philosophy of Education. 
Notre Dame, IN: University of Notre Dame Press, 2001. 260 pp. 

Reviewed by Elaine Becker, Territorial Headquarters, Canada and 
Bermuda Territory. 

Peterson begins with an overview of "traditional" and "contemporary" 

philosophers and in each case examines how an acceptance of these various 

views influences educational practices. Using that as his basis, the second part of 

the book moves on to establish a Christian view of education. Basing the meta

physics of Christianity squarely in the idea of a created universe and creator 

behind that reality, and Christian espistemology in the fact that the creator, God, 

possesses all knowledge, Peterson thus recognizes that "truth" exists and can be 

known. He goes on to explain Christian axiology, recognizing the value of all of 

creation, attributing worth and beauty to all creation. 

From this position, Peterson develops an educational approach framed with

in a Christian worldview. He then proceeds to address current education theory 

issues as well as some current education practice issues. Christianity and the 

"Pursuit of Excellence" is the theme on which Peterson concludes his book, chal

lenging Christians to be fully given over to the pursuit of knowledge based on the 

simple premise, "knowledge helps us manage our lives in God's world." (p. 194) 

Peterson challenges Christians to be actively engaged in study and to be active

ly involved in constructive cultural discussions. 

Aristotle's statement that "proper education enlivens the mind and shapes 

the whole person," (p. 1) motivates the contribution of this book to the current 

considerations of education. Any hope for improvement of an educational system 

rests in a deep understanding of the philosophy and ideals which drive it. 
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Educational practice tends to shift from serving one ideal to another without the 

discipline of serious enquiry, and Michael Peterson would like to see the practice 

and policy of education scrutinized based on the underlying worldview which 

fuels it. Thus the real questions of educational goals and objectives rest in deep

er questions about the nature of reality, knowledge, and humanity itself. 

The issues addressed by Peterson need to be studied by Christian educators 

and this book may serve to instigate some serious dialogue. Peterson devotes a 

chapter to issues of educational theory in which he addresses liberal education 

and professional training. Can liberal education and training for a profession be 

incorporated into a single effective education system? He posits the question of 

moral values being presented in formal education. He opens dialogue on the role 

of the teacher in the educational process, in an environment where it might be 

acceptable to see knowledge and facts as primary. Peterson says, "Students do 

not simply need to learn facts and acquire skills; they need to witness well-inte

grated personalities manifesting strong intellectual capabilities" (p. 154). 

Peterson devotes another chapter to five issues related to educational prac

tice. He deals with public and private education, academic freedom and duties, 

multiculturalism in education, the new generation of learners, and finally com

puter technology and its influence on education. The chapter only scratches the 

surface of the issues and Peterson might well pursue any of these matters in 

future writing. 

Peterson has expertly reduced complex philosophical ideas into understand

able terms for the lay person or student who may need a refresher or concise 

overview of the various philosophical positions. He may be accused of over

simplifying the various philosophies and issues presented but he seems to open 

the door effectively to dialogue and discussion. He critiques each philosophy all 

the time seeking a "a philosophical outlook that relates religious commitment to 

educational concerns" (p. 5). For too long education may have been reactive to 

culture rather than being proactive in creating thinkers, particularly within the 

Church, who can articulate and formulate new directions for Christian influence 

in cutting edge cultural issues. Peterson is calling the Christian educator to a 

more responsible analysis of the educational process. 

I agree with Peterson's concern for the lack of liberal education in our current 

Western culture in our attempt to produce skilled workers. Peterson sees the 
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study of common humanity being essential to education but in today's culture it 

is valued less than practical courses or what might be called "more relevant" 

courses (p. 132). 

Peterson sets the challenge in his comment, "A Christian institution should 

be the most aggressive of all institutions in seeking open encounter with oppos

ing views, stimulating creativity, and searching for understanding" (p. 138). 

This book stimulates the reader to ask: How am I using my intellect to 

glorify God? How is the Church actively shaping culture through intellectual 

pursuits and debate on the cutting edge issues of life? In particular I hear the 

challenge of Peterson's writing to The Salvation Army world in the area of 

officer training. Is our goal to produce functional officers for the work force 

to the exclusion of educated officers who can set new courses for'the future or 

must the two be mutually exclusive? 
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Lillian Taiz. Hallelujah Lads & Lasses: Remaking The Salvation Army 
in Ameriqa, 1880-1930. Chapel Hill, NC: University of North Carolina 
Press, 2001:239 pp. 

Reviewed by Gordon S. Sparks, School for Officer Training, USA East 

The five long and deep chapters that constitute this work on "The World's 

Greatest Romance" (Evangeline Booth, p. 165) are the fruit of careful cultural 

analysis by social historian Lillian Taiz, associate professor of history at 

California State University. This account spans a half century, 1880 to 1930, and 

concentrates on The Salvation Army's transition and adaptation to the United 

States and the new organization that emerges. 

Drawing on the literature of the sub-disciplines of class, labor, and 

women's history, Professor Taiz recounts mostly familiar early U.S. Salvationist 

history with a cool clarity—a style befitting the historian's mnemonic function. 

As a result, when her investigations do periodically yield new information, the 

surprise of revelation jolts and intensifies to expose new interpretive possibili

ties. Though neither a Salvationist nor a Christian (p. 2), she demonstrates an 

insider's familiarity with The Salvation Army and an uncanny understanding of 

the movement's idiosyncratic evolution of its U.S. American "bureaucracy and 

religious culture" (p. 9). 

The sources for this work include the conventional materials of historical 

investigation: "organization publications, memoirs, diaries, personal and busi

ness correspondence, and internal and external reports" (p. 8). In addition, how

ever, Taiz attends thoughtfully to "Salvationists' published and unpublished tes

timony or conversion narratives" (p. 8). The author values these materials in that 

"(t)he conversion experience gave the working-class person selfhood by making 

her life story significant" (p. 8). This is liberating scholarship that, like the testi

mony meeting, provides a platform to those who so often are not heard over the 

roar of the mainstream. 

Hallelujah Lads & Lasses' five-chapter exploration proceeds topically. 

Chapter 1, "Missionaries to America: The Americanization of The Salvation 

Army," treats specifically the transition of the movement from a British missionary 

advance in the United States to a comfortably U.S. American evangelistic agency 
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with an ambivalence towards its British heritage (p. 12). Taiz astutely observes 

that it was "the Army's reliance on cultural adaptation to 'market' the organiza

tion [that] made Americanization essential" (p. 14). Chapter 2, '"Red-Hot Men 

and Women' in The Salvation Army, 1879-1896," introduces the world of indi

viduals, working-class and middle-class men and women who enlisted in this 

new Anglo-American, working-class-dominated alternative sacred community 

in which, together, they could engage purposeful kingdom work (p. 50). 

In chapter 3, "The World Salvationists Made: Democracy and Autonomy in 

The Salvation Army, 1879-1896," the discussion ranges around the important 

and complex relationship between democracy, autonomy and autocracy found in 

the early days of this U.S. salvation movement, the leadership's acceptance of 

this ambiguity due to the voluntary nature of the membership (p. 102), and the 

democratic religious culture (p. 74) that emerged. Chapter 4, "A New Message 

of Temporal Salvation: Reinventing the Army at the Turn of the Century," takes 

up the U.S. Salvation Army's embrace of the General's vision of "salvation for 

both worlds," a shift from decentralized to centralized governance for the effi

cient promotion and management of social services (and, possibly, more control 

in general) and a division of labor, "separating the organization into two spe

cialized branches, spiritual and social . . ." (p. 108) to avoid misemploying 

"successful spiritual personnel" and to waylay fears that donated dollars would 

be applied to the building of an ecclesiastical empire (p. 129). 

In chapter 5, "Salvationism at the Turn of the Century: Refining Religious 

Culture, Reconceiving a Religious Market," Taiz documents the Army's move 

"uptown," leaving the streets and, with them, the boisterous, bombastic, icono

clastic, performed spirituality of urban revivalism, in exchange for religious gen

tility that proved more appealing to second generation Salvationists "who were 

less willing to accept outsider status" (p. 144). And she attributes this second-

generational upward mobility to the "impulse for higher education" which 

resulted from "the Army's decision to advertise salvation through social work" 

(p. 155). So, ironically and tragically, the social worker's equipping for serving 

the poor distanced him from the poor. When finally this evolution (devolution?) 

was full-blown, "in the early decades of the twentieth century, older 

Salvationists and new converts alike had to either adapt to the organization's now 

more decorous expression of religion or select another path" (p. 7). 
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In his introduction to Discovering an Evangelical Heritage, Donald W. 

Dayton observes that historical writing is either "implicitly a form of advocacy 

or a search for a 'usable history'" (p. x). This work verifies Dayton's thesis. 

Hallelujah Lads & Lasses is an outgrowth of Taiz's 1980 search "for a disserta

tion topic that would somehow resonate with [her] own lengthy experience living 

on the economic margins as a single mother of two" (p. 2). The writer, thus, iden

tifies with her subjects' marginality, which is "implicitly a form of advocacy." 

And as to the matter of "usable history," many pertinent themes wend their way 

throughout the book and trigger the imagination for application to Salvation 

Army advance. A few are identified below with citation and comment: 

Class 

Whereas in the early U.S American Salvation Army, the working-class 
was given to rapid-fire urban revivalism for the salvation of souls, the 
middle-class was given to slower-burning preaching and teaching of 
holiness for the cultivation of saints (p. 6). We must recover commitment 
to these two stages in the order of salvation. 

The reality of working and middle classes partnering in the service of the 
Master, demonstrated in the fact that "between 1872 and 1896 
Salvationists created a working-class-dominated, cross-class organiza
tion devoted to advertising salvation and waging a spirited battle for 
souls" (p. 50) is startling and exhilarating. We will be enriched if we inten
tionally and courageously seek such unity—in-diversity partnerships. 

Ballington and Maude Booth cultivated The Salvation Army Auxiliary 
League for the middle and upper classes and tolerated segregation. 
These groups proliferated until by 1889 there were eight auxiliaries to 
one corps (pp. 43-44). Evangelism, fund-raising, or respectability by 
association may have been the motivation for these efforts. May we 
guard ourselves from class-conscious arrangements that compromise 
our commitments to kingdom justice and good news for everyone. 



Book Reviews 85 

Costly Grace 

"Idealization of militarism grew, in part, out of a concern that the citi
zenry had become 'debilitatfed by the] materialism of the city' and that 
young men and women were becoming 'soft.' To the contrary, The 
Salvation Army, complete with uniform bespeaking readiness to work 
and sacrifice for Jesus, offered an alternative vigor—costly grace. In 
using military imagery The Salvation Army . . . established] the group 
as advocates of a very 'muscular' or aggressive . . . form of 
Christianity" (p. 19 and pp. 58-59, 69-70). In this light, we can view 
our uniform and "all things military" as bearing the dignity of a sacra
ment of costly grace. 

Community 

"The men and women who joined the organization also found them
selves attracted to the sacred community created within The Salvation 
Army" (p. 50 and pp. 60-68, 76,144). Identification as sacred commu
nity, as opposed to "a church," is much more biblically rich and potent 
for providing comprehensive identity for the membership. This notion 
invites contemporary Salvationists' consideration and experimentation. 

Conviction 

"Concerns about critics who viewed the work as a means to establish a 
new and powerful denomination, ensured that the group would not 
integrate Salvation Army religious experience and rituals into social 
work" (p. 129 and 130, 131, 132-133). The fundamental Salvationist 
conviction that the Army is "saved to save" came under fire in the first 
decades of the movement's history. We most holdfast to and act upon 
this conviction more fiercely than ever today. 

Culture 

"William Booth . . . saw no reason to 'harmonize' with Americans. 
Historically, his concept of cultural adaptation expressed itself through 
gestures of solidarity with class or caste rather than with emblems of 
national identity (p. 32).. . . The worldwide nature of the organization, 
he argued, transcended any single national identity" (p. 40). More than 
ever, a renewed Boothian globalism is worth serious consideration. 
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Conclusion 

With Lads & Lasses, Lillian Taiz manages deft interpretation of the first fifty 

years of The Salvation Army in the United States and, in so doing, brings clarity 

to much of the contemporary U.S. Salvation Army reality. This work demands 

the serious engagement of both the Salvationist-reflective practitioner and the 

Army-interested scholar alike. 

The one flaw that asserts itself in a few sections of the work is an apparently 

confused understanding of salvation—spiritual and social—and William Booth's 

understanding of the same. Taiz writes of "advertis[ing] salvation through social 

as well as spiritual service" (p. 9) and "the army's new approach to the salvation 

of the poor" (p. 105) and of "the general's conversion to social Christianity" 

(p. 106). Throughout his lifetime, Booth proclaimed the need for the whosoever 

to be "washed in the'blood of the Lamb." His thinking, and that of the movement 

he founded, evolved to see salvation as being broader than he had originally envi

sioned. However, at points throughout her work, Professor Taiz may raise some 

doubt, possibly due to the employment of careless language, about the general's 

lifelong commitment to personal, spiritual salvation. 
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Never the Same Again 
Encouragement for new and not-so-new 

Christians 
by Shaw Clifton 

This book explains the fundamentals and deeper 
aspects of faith in down-to-earth language, offering 
great encouragement and sound instruction. Whether 
readers are new Christians or revisiting the founda
tions of faith, the author helps them see that as they 
grow in Christ, they are Never the Same Again. This 
is an ideal gift for new converts. 

Christmas Through the Years 
A War Cry Treasury 

Along with kettles and carols, the Christmas War 
Cry remains one of The Salvation Army's most 
enduring yuletide traditions. This anthology con
tains classics that have inspired War Cry readers 
over the past half century. Longtime readers will 
find a classic treasury sure to spark their memo
ries, while those new to The War Cry will benefit 
from a rich literary heritage that continues to the 
present day. 
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Celebrate the Feasts of the Lord 
The Christian Heritage of the Sacred Jewish 

Festivals 
by William W. Francis 

This critically acclaimed book offers a fresh per
spective on the sacred Jewish festivals and reveals 
their relevance to modern-day Christians. The 
book reveals how Jesus participated in the feasts 
and how, in Himself, their meaning was fulfilled. 
Study questions at the end of each chapter make 
this book perfect for group or individual study. 



Pictures from the Word 
by Marlene J. Chase 

This collection of 56 meditations brings to life the 
vivid metaphors of Scripture, addressing the fre
quent references to the vulnerability of man met by 
God's limitless and gracious provision. The author's 
writing illustrates passages often so familiar that 
their hidden meaning eludes us. Pictures from the 
Word will enrich your time of personal devotion and 
deepen your understanding of the Word. 

A Little Greatness 
by Joe Noland 

Using word play and alliteration, the author 
explores the book of Acts, revealing paradoxes in 
the life of a believer. Following the story of the 
early Church, readers find contemporary rele
vance. A Bible study and discussion guide for each 
chapter helps the reader to fully apply the lessons 
of Scripture, making this an ideal resource for 
individual or group study. 
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Romance & Dynamite 
Essays on Science and the Nature of Faith 

by Lyell M. Rader 
"Whatever God makes works, and works to perfec
tion. So does His plan for transforming anyone's 
life from a rat race to a rapture." Anecdotes and 
insights on the interplay between science and faith 
are found in this collection of essays by an "Order 
of the Founder" recipient known as one of The 
Salvation Army's most indefatigable evangelists. 



Who Are These Salvationists? 
An Analysis for the 21st Century 

by Shaw Clifton 
A seminal study that explores The Salvation 
Army's roots, theology and position in the body of 
believers, this book provides a definitive profile of 
the Army as an "authentic expression of classical 
Christianity." Salvationists and non-Salvationists 
alike will find this to be an illuminating look at the 
growth and optimistic prospects of the Army for 
the twenty-first century. 
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Easter Through the Years 
A War Cry Treasury 

This Easter, spend time reflecting on the wonder
ful gift of salvation God has given by reading 
Easter Through the Years, a companion volume to 
Christmas Through the Years. Articles, fiction, 
poetry and artwork culled from the last 50 years of 
the Easter War Cry will recount the passion of 
Christ and unveil in unique ways the events sur
rounding the cross and the numerous ways Easter 
intersects with life and faith today. 

Slightly Off Center! 
Growth Principles to Thaw Frozen Paradigms 

by Terry Camsey 
The author challenges us to welcome a new gener
ation of Salvationists, even though their methods 
may be different from those of Salvationists of the 
past. Slightly Off Center! is ideal for stimulating dis
cussion in group settings and will encourage corps 
officers, soldiers and corps councils to renew then-
vision and fine-tune their purpose and ministry. 



He Who Laughed First 
Delighting in a Holy God 

by Phil Needham 
This invigorating book questions why there are so 
many sour-faced saints when the Christian life is 
meant to be joyful. The author explores the secret 
to enduring joy, found by letting God make us 
holy, to become who we are in Christ: saints. He 
Who Laughed First helps the reader discover the 
why and how of becoming a joyful, hilarious saint. 

A Salvationist Treasury 
365 Devotional Meditations from the 

Classics to the Contemporary 
edited by Henry Gariepy 

This book brings to readers the devotional writings 
from over a century of Salvationist writers. From 
Army notables to the virtually unknown, from the 
classics to the contemporary, this treasure trove of 
365 inspirational readings will enrich your life, 
and is certain to become a milestone compilation 
of Army literature. 

Our God Comes 

And Will Not Be Silent 
by Marlene J. Chase 

Like the unstoppable ocean tide, God reveals 
Himself throughout all creation and will not be 
silent. The author shares in her poems the symme
try in all creation that draws us toward the good
ness of God. She invites the reader to distinguish 
His voice, that speaks as only our God can speak. 



Fractured Parables 
And Other Tales to Lighten the Heart 

and Quicken the Spirit 
by A. Kenneth Wilson 

At times it is both fun and beneficial to apply the 
truths of Scripture to contemporary situations. The 
people of the Bible are as real as we are today. The 
author challenges and entertains the reader, help
ing him see the humor in the mundane and deftly 
showing the spiritual application. 

T f T w o 
U S h a l l 
A g r e e 

If Two Shall Agree 
The Story of Paul A. Rader and Kay F. Rader 

of The Salvation Army 
by Carroll Ferguson Hunt 

The author tells the fascinating story of how God 
brought these two dedicated servants together and 
melded them into a compelling team who served for 
over 35 years, leading The Army to new heights of 
vision, ministry and growth. See how God leads 
surrendered believers to accomplish great things 
for Him. 

Pen of Flame 
The Life and Poetry of Catherine Baird 

by John C. Izzard with Henry Gariepy 
Catherine Baird lived a life of extraordinary artistic value 
to The Salvation Army. As a poet, hymn writer and edi
tor, Baird changed the way the Army viewed the impor
tance of the written word. From a decade of research and 
devotion John C. Izzard has painted a compelling word 
picture of one of the Army's strongest and yet most del
icate authors. 



Andy Miller 
A Legend and a Legacy 

by Henry Gariepy 
Andy Miller has had a powerful spiritual impact 
as an American Salvationist on innumerable lives, 
both within and outside the ranks of The 
Salvation Army. His vast ministry across the nation 
has left its indelible impact upon countless people. 
This biography by Colonel Henry Gariepy seeks 
through anecdotes to convey the story of one of the 
most colorful and remarkable leaders in the history 
of the Army. 

A Word in Season 
A collection of short stories 

'Tor every season of our lives," writes Lt. Colonel 
Marlene Chase in her introduction, "the world of 
story can help us define our experience and move 
us beyond ourselves." More than thirty writers, 
including Max Lucado, have contributed to this 
compilation, which features factual accounts of his
torical events as well as fictional narratives within 
the panoply of Christian belief. It's the everyday 
experiences made extraordinary through faith. 

e a s o n 

S V N C T I F I K I ) 

SANITY 

H. IHvm RuvimiiKi' 

Sanctified Sanity 
The Life and Teaching of Samuel Logan Brengle 

by R. David Rightmire 
Many Salvationists may still recognize the name, 
but fewer appreciate the influence that Brengle had 
on the development of the Army's holiness theology. 
The author has written a theological reassessment 
of Brengle's life and thought to reacquaint those of 
the Wesleyan-holiness tradition in general, and The 
Salvation Army in particular, with the legacy of this 
holiness apostle. 



All titles by Crest Books can be purchased through your 
nearest Salvation Army Supplies and Purchasing department: 

ATLANTA, G A — ( 8 0 0 ) 7 8 6 - 7 3 7 2 
DES PLAINES, IL —(847) 2 9 4 - 2 0 1 2 

RANCHO PALOS VERDES, C A — ( 8 0 0 ) 9 3 7 - 8 8 9 6 

W E S T NYACK, N Y - ( 8 8 8 ) 4 8 8 - 4 8 8 2 


