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ifitended’as a derogatory term, the Wesley’s welcomed it.10
Perhaps while studying the classics with the Holy Club, Wesley came upon

Justin Martyr’s writings on Holy Communion, in which he advises that a collec-
tion be received following the sacrament for the aid of widows and orphans:

Henceforward, we constantly remind ofie‘another of these

things. The rich among us come to the aid of the poor, and we

always stay together. For all the favors we enjoy we bless the

Creator of all, through His Son Jesus Christ and through the

Holy Spirit. On the day which is called Sunday we have a com-

mon assembly of all who live in the cities or in the outlying

districts, and the memoirs of the Apostles or the writings of the

Prophets are read, as long as there is time. Then, when the

reader has finished, the president of the assembly verbally

admonishes and invites all to imitate Such examples of virtue.

Then we all stand up fogether and offer up our prayers, and, as

we said before, after we finish our prayers, bread and wine and

Wwater are presented. He who presides likewise offers up

prayers and thanksgivings, to the best ‘of his ability, and

the people express their approval by saying '‘Amen.” The

Eucharistic elements are distributed and consumed by those

present, and to those who aré absent they are sent through the

deacons. The wealthy, if they wish, contribute whatever they

desire, and the collection is placed in the ‘custody of the presi-

dent. {With it} he helps thé otphans and widows, those who

are needy because of sickness or any other reason, and the cap-

tives and strangers in our midst; in short, he takes care of all

those in need.!!

1
Whatever the source of his concern for the poor, John Wesley made it clear

that works of both piety and mercy are necessary for sanctification. Being
engaged id both of these works was a means of working out our full salvation.

The impact of his ministry
John Wesley's economic ethic is often quoted, pafdphrasing it as Wesley
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himself did, in three phrases: “Gain all you can,.save all you can, and give all you
can.” 12 Wesley's actual economig ethic can be summarized in four points:

1. Ultimately everything belongs to God;

2. Resources are placed in our care to use as God sees fit;

3. God desires that we use these resources to meet our necessities (i.e., pro-
viding shelter and food for ourselves and dependents), and then to help others in
need; thus

4. Spending resources on luxuries for ourselves while others remain in need
is robbing God! 12

John Wesley would have thought it a mortal sin to possess surplus accumu-
lation while being surrounded by those whose economic needs remained unmet.
He was not entirely successful in convincing others of this, for Methodists were
prone to retain any hard-won surplus for themselves. Wesley issued wamnings in
numerous sermons against.retaining wealth instead of sharing it with those who
were in need, admonishing his hearers that this correlated directly with a decline
in their spiritual growth and in the progress of the revival.!* There is a noted
absence of such an emphasis, for the most part,. in present day North American
Methodism, if not in the Protestant feith in general.

While serving as pastor of a Church in Yirginia, I maintained a running argu-
ment with the Chairperson of the Church’s Mission Committee. He would say to
me “all this prayer and Bible study you dp is nice, but that’s not where it's at!
People need to get involved in social action! That’s what is really important!” I
would respond: “No, you've got it all wrong. Prayer and Bible study come first,
then comes the social action. Otherwise, people won’t understand why they are
involved in social action, and the tendency is to pat yourself on the back for what
you did and think that your service came from a sense of duty rather than serv-
ing in the name of Christ. His response was not Wesleyan! John Wesley main-
tained that consistent and faithfu] social action must be grounded in communal
spiritual formation. The empowerment for social actjon stemmed from one’s per-
sonal relationship to God through Jesus Christ.

Wesley linked one’s sanctification (the holiness of heart and life) with one’s
involyement with the poor. In 1743 he published The Character of a, Methodiss,
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his first tract on Christian perfection. He listed as characteristic of his movement,
these emphases:

* By salvation [the Methodist] means holiness of heart and life. ... We do not
place the whole of religion (as too many do, God knoweth) either in doing no
harm, or in doing good, or in using the ordinances of God ...

+“What then is the mark?” ... a Methodist is one who has “the love of God
shed abroad in his heart by the Holy Ghost given unto him”; one who “loves the
Lord his God with all his heart, and with all his soul, and with all is mind and
with all his strength” ...

* And while he thus always exercises his love to God ... this commandment is
written in his heart, that “he who loveth God, loves his brother also”.. ..

... His obedience is in proportion to his love, the source from whence it
flows. And therefore, loving God with all his heart, he serves him with all his
strength ...

+Lastly, as he has time, he “does good unto all men” —unto neighbours, and-
strangers, friends and enemies. And that in every possible kind; not only to their
bodies, by “feeding the hungry, clothing the naked, visiting those that are sick or
in prison”; but much more does he labour to do good to their souls, as of the
ability which God giveth. 1

In his 1765 sermon “The Scripture Way of Salvation,” Wesley integrates the
two emphases: (1) Salvation is by grace, yet (2) God upholds a place for our
responsive appropriation of this grace. Wesley insists that both works of piety
and works of mercy are “necessary to sanctification,” being the way that God has
appointed us to “wait for complete salvation.” This connection is also prominent
in his classic sermon “On Working Out Our Own Salvation” (1785), where the
major means that he recommends for working out our full salvation is faithful
engagement in both works of piety and works of mercy. 6

On the Day of Pentecost (Acts 2), the community of believers was so open
and responsive to the Holy Spirit that they were unanimously and immediately
transformed into full holiness of heart and life. An expression of this transfor-
mation was the members’ love for one another, which constrained them to hold
all things in common. John Wesley lamented the way that the later Christian
church-had fallen from this pristine model. He longed for the Methodist move-
ment to become the pioneering community that led to the church’s recovery. 1’
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I John 3:17 no doubt impacted John Wesley: “If anyone has material pos -
sessions and sees his brother in need but has no pity on him, how can the love of
God be in him?” (NIV) To have the love of God within was to imitate Christ.
Embracing a life of self-denial was a mark of a disciple of Jesus Christ, because
self-denial was a defining characteristic of the life of Jesus.

.In his sermon on “The Means of Grace,” John Wesley defines the means of
grace as “outward signs, words, or actions ordained of God, and appointed for
this end—to be the ordinary channels whereby he might convey to men prevent-
ing, justifying, or sanctifying grace.” His initial list of the means of grace
includes three elements: “prayer, whether in secret or with the great congrega-
tion; searching the Scriptures ( which implies reading, hearing, and meditating
thereon), and receiving the Lord’s Supper.” Later Wesley adds fasting and
Christian conference. 18

I have served as pastor of a two-point charge (two congregations served by
one pastor), a city congregation, a larger wealthy suburban congregation, as a
District Superintendent with supervisory responsibilities for 82 congregations
and 54 active pastors, and as a member of the Bishop’s Cabinet in Virginia where
the Bishop has pastoral oversight for 1225 congregations. For the past two years
I have served as General Secretary of the World Methodist Council, an organi-
zation which links the “people called Methodist” in the Wesleyan tradition in
seventy-seven member churches located in over 132 countries of the world. All
of this has taken place while living in the United States, for the first 32 years in
the state of Virginia and the last two years as a resident of North Carolina. My
current appointment puts me in contact with the Methodist family worldwide as
well as other Christian World Communions, including the Salvation Army. I have
discovered in my ministry that, although the name of John Wesley is regularly
lifted before the people, and the “Wesleyan Heritage” is proudly proclaimed,
very few of Wesley’s ideals and admonishments regarding the poor are upheld.
Some of the realities in my ministry, which I have found to prevail include:

1. No congregation,will ever “out-run” its pastoral leadership. The pastor
sets the tone for ministry. The congregation and pastor may share the same
vision, and if so, then significant advances in the Kingdom of God may occur. If
the pastor and congregation do not share the same vision, both are capable of hin-
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dering any progress or advancement toward the other’s vision for mission and
ministry, and often working toward a shared vision for mission and ministry is
difficult at best. Too much potential good for the Kingdom of God is lost over
such stalemates.

2. When invited to participate in mission and ministry, most people favor
responding by “sending a check” rather than “getting involved.” While this may
soothe one’s conscience, it denies the personal experience of one human being
involved in the life of another human being, and maintains a distance that avoids
intimacy and caring at a deeper level.

3. “Mission is provided for in the apportionments.” This is a common state-
ment heard when an opportunity arises for a congregation to respond to a need,
particularly a need that does not hit close to home. The apportionment system is
a levy applied to congregations who share in the general ministries of the denom-
ination. In my experience in the United Methodist Church, the apportionments
are more often viewed as a “tax” and thus often become the last thing be paid (or
the first to,be cut if a shortage of funds exists) rather than viewed as mission and
ministry which is vital to the congregation’s purpose and reason for existing. As
a District Superintendent, I discovered that many pastors were negligent in their
duties to promote the missional giving of the denomination through the appor-
tionment system, leaving that instead to me, thereby avoiding taking‘a stand,
avoiding potential conflict with the nay-sayers of the congregation, and neglect-
ing the opportunity to exercise leadership in this area.

4. Institutional maintenance prevails! Maintaining the facilities is often
more important to a congregation than ministering to the needs of the communi-
ty around the church. My own Annual Conference spends a disproportional
amount of time discussing clergy benefits while devoting less time to “Christian
Conferencing,” Bible study, prayer and discerning God’s will for the Church.
The popular church consultant in the United States, Lyle Schaller, once said “the
purpose of the board of trustees in a church is to keep people from using the facil-
ities!” I have often quoted the anonymous person who said that the “pillars of
the church are the ones that are always holding things up!”

5. Giving to the poor, serving the poor, helping the poor is often a “season-
al” or a momentary event, and not a lifestyle. Examples: In the United States,
churches will share “Thanksgiving baskets” with “the needy” in late November,
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often showing little or no concern for the sdme individuals the remaining eleven
months of the year. Charitie$ target the Christmas season because our hearts are
more motivated toward giving at that time than at'other times of the year. My
mailbox receives more solicitations in the last two months of the calendar year
than in the entire previous ten-month period. Churches may stock their food
pantry once a month with donations and wait four more weeks to “ask again,”
regardless of the need that may arise in the intervening time.

6. In spite of what we want people to think, human beings are basically self-
ish. A prominent attorney, Mr. Martin, in a congregation I once served, told me
that his mother would cut the buttons off of the shirts she gave to Goodwill
because “she thought she might loose a button one day, and then where would
she find one?’ Most of us know where our next meal is going to come from, and
yet there are those who have no idea from whence their next meal will come, and
it is of little or no concern to most of us. Our closets are often lined with cloth-
ing, which we seldom, if ever, wear, while others are in want. A parishioner of
mine was once convicted of her excesses when a homeless mother with two chil-
dren the same age as her thildren came to the homeless shelter the week our con-
gregation sponsored it. She went home and gathered enough “surplus” clothing
to provide multiple outfits for both children and the mother, and never even
missed the items of clothing!

7. We tend to “pick and choose” the parts of scripture we take to heart: We
want to “be fruitful and multiply” (Genesis 1: 22a) while we choose to disregard
the words John, “If anyone has material possessions and sees his brother in need
but has no pity on him, how can the love of God be in him?” (I John 3:17 NIV)

8. In the United States, the “Great American Dream” (owning your own
home, having more than one automobile, raising children to be successful and
productive members of society, building a tomfortable retirement portfolio with
abundant leisure opportunities on the horizon, etc.), and buying into the adver-
tisement of Madison Avenue, which targets your own selfishness, your desires,
happiness, beauty, good times, etc., have contributed to a self-serving, un-ful-
filled, “chronically un-happy with what you have'and with who you are” popu-
lation who may know of the Great Commission (“Go and make disciples of all
nations, teaching them to observe all that I have comianded you, baptizing them
in the name of the Father, Son and Holy Spirit...”Matthew 28: 16-20) and the
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Great Commandment, (“A new commandment I give you, love one another.”
John 13:34) but who are inclined to go to Church and then go home, remaining
unchanged by the message of the Gospel to reach and care for the least and the
lost.

9. “God only calls a certain type of person to be a minister or a missionary.
If you’re not that type of person you get a regular job. People in “regular jobs”
have to support the people who “do the ministry.” This is a quote from a relative
of mine! We have developed a “professionalized” ministry and neglected teach-
ing the “ministry of the laity.” John Wesley would never have allowed for this
differentiation, for the role of caring, teaching, visiting, and providing for the
poor was the responsibility of every believer.

Methodism, as it began in Oxford in the 1730s, emphasized a ministry of
mercy to the poor. Children’s educational needs were attended to, food was taken
to the needy, wool and other materials were provided from which people could
make clothing or other durable goods to wear or to sell. An extensive prison min-
istry was carried out. The “Methodists” were characterized by their particular
emphasis on “love of neighbor” and by their following of Christ’s example
(“who went about doing good,” Acts 10:8)

Methodism lacks such a defining characteristic today at the local level. In
the mid 1990s the United Methodist Church in the United States, the largest
member church of the World Methodist Council, hired a consulting agency to
determine society’s image of the Church. The results of the costly study deter-
mined-that the United Methodist Church “had no image to speak of.” An inten-
sive and expensive advertising campaign was then approved, and the results will
be shared with the next General Conference of the denomination in 2004.

Methodism would be strengthened and the Kingdom of God significantly
enhanced, in my opinion, if the emphasis that John Wesley’s placed on works of
piety and works of mercy going hand in hand were actively adhered to in today’s
world. Believers would then be compelled, not by a sense of “duty,” but out of a
sense that.caring for and sahring with others, particularly those who are poor,
marginalized, disenfranchised and disadvantaged, is as vital as caring for one’s
own spiritual life.
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The Witness of Early Methodist
, Women

Paul W. Chilcote

Introduction

The 'Wesleyan Revival under the direction of the Wesley brothers arose as a
renewal movement within the Church of England. The Wesleys never intended
to found a new denomination; rather, they organized small groups within the life
of the church in order to rediscover a living faith rooted in love. These
“Religious” or “United Societies,” as they were originally called, functioned as
catalysts for renewal and provided a supportive environment within which new
disciples could explore their callifi as Christians. In these groups, which aug-
mented the liturgical rhythms and normal worship life of the Anglican Church,
the early Methodists shared the vision of the Christian life as a spiritual journey,
a way of devotion in which faith working by love leads to holiness of heart and
life. The heartbeat of the whole movement was personal religious experience and
its power to transform both the individual and society. This revival of essential
Christianity involved a rediscovery of the Bible, an emphasis on the experience
of conversion or saving faith, and a vision of activity in the life of the world as
women and men together participated in God's mission. In contrast to the ciil-
tural context in which it emerged, the Methodist movement gave elevated status
to the place and role of women within its structures and common life.

Réduzscovery of the Bible. The Wesleyan Revival, like virtually zll other

Paul W, Chilcote is visiting professor of the Practice of Evangelism at Duke Divinity
School.
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authentic movements of Christian renewal, was quite simply a rediscovery of the
Bible. The early Methodist people understood the Bible to be the supreme
authority in matters of faith and practice. In both preaching and personal study,
the scnptura] text sprang to new life, formmg, informing, and transforming their
lives with immediate affect and lasting influence. For the, women, scripture was
liberating; but the freedom they discovered in Christ through the Word often
demanded their prophetic witness to the truth in the face of opposition. Their
defense of the ministry of women, for example, ran counter to the accepted social
and ecclesial norms of their day and required great courage.

Liberation through a Community of Grace. Encounter with the Word imme-
diately draws God’s children into community through shared experience. From
the time of Christ there has always been an evangelical faith—a community of
life rooted in a God who proclaims good news. There have always been men and
women of faith who have experienced God’s love in their lives through Jesus of
Nazareth as a liberating experience of grace. This was particularly true for the
women of 18%® century Britain. It is not too much to say. that early Methodism
was comprised, in large measure, of many small communities of women.!

Centrality of Mission/Evangelism. Those who encountered the good news of
the gospel and were subsequently drawn into Christian communities of love were
also propelled into the world with a mission of witness and service. Wesleyanism
is essentially concerned with social justice and mission rooted in evangelical
faith.2 The women of early Methodism were people of‘vision, and the image of
the church they lived out was one of active social service, commitment to the
poor, and advocacy for the spiritually, politically, and socially oppressed.? For
the women there could be no separatlon of their personal experience of God in
Christ from their active role as agents of reconciliation and social transformation
in the world. Mission and evangelism were not viewed as separate (and even,
perhaps, optional) aspects of the Christian life; rather, they were the very essence
of what it meant to be a Christian in the Wésleyan tradition.

Methodist women, therefore, sought out people in need—the poor, the hun-
gry, the destitute and the neglected. They preached the Word, visited prisons,
established orphanages and schools, and practiced their servant-oriented faith as
devoted mothers who discerned the presence of God in the most menial of
chores. Hardly passive Christians for whom ministry was performed; these
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women were active, ministering servants who cared for one another and extend-
ed their ministry into the communities they served. The advice of Wesley to a
Methodist woman aspiring to “perfection” is a typical expression of this gospel
alongside the poor: “Go and see the poor and sick in their own little hovels. Take
up your cross, woman! Remember the faith! Jesus went before you, and will go
with you. Put off the gentlewoman: You bear a higher character.™

The Elevated Status of Methodist Women

Why was it that women tended to find enlarged opportunity for participation
and service in early Methodism? Certainly a wealth of factors combined both in
the founder and the movement to create a climate conducive to the acceptance
and empowerment of women. Three factors, however, seem to have been partic-
ularly significant.

The Personal Influence of John Wesley. Firstly, the elevated status of women
within the Wesleyan Revival cannot be understood apart from the person of John
Wesley. Much of his appreciation for the place of women in the life of the church
can be traced to his formative years in the Epwarth rectory.-Largely due to the
influence of his mother, Susanna, Wesley seldom wavered, from this fundamen-
tal principle: No one, including a woman, ought to be prohibited from doing
God's work in obedience to the inner calling of her conscience. This conviction
would later lead him not only to sanction but to encourage the controversial prac-
tice of women's preaching. Wesley was an outspoken advocate for the rights of
women in an era of tremendous social upheaval. Many statements from his ser-
mons and treatises reflect his desire to translate spiritual equality into day to day
reality in the lives of women. Many students of Wesley today claim him as one
of the most significant “feminist” thinkers of the 18th century.

The Egalitarian Impuise of Wesleyan Theology. Secondly, the egalitarian
impulse.of the Wesleyan Revival was founded upon certain principles held in
common with a number of Christian renewal movements. Included among these
were the value of the individual soul, the possibility of direct communion with
God, the emphasis on the present activity of the Holy Spint in the life of the
believer, the importance placed upon shared Christian experience, the rights of
conscience, and the doctrine of the priesthood of all believers. These views all
cambined to create a theological environment conducive to the empowerment of
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women. Wesley's goal was personal, religious experience and its power to trans-
form both individuals and society. His ‘dynamic view of salvation and the
Christian life, evoked by a gift of grace, tended to transcend gender and social
differences. His stress on charismatic leadership fostered a leveling sentiment
among the Methodists. The unity and equality of all believers in Christ became
an inherent aspect of the evangelical preaching of Wesleyan itinerants. Not only
was faith to be expressed in the works of all, but individual talents were to be
developed as a sacred trust from God..These attitudes undercut prevailing stereo-
types about the status and role"of women in society. And so, the phenomenon of
female leadership was a natural progression, a logical extension of the Wesleyan
theology of religious experience.

The Liberating Environment of the Methodist Society. Thirdly, the Methodist
Society provided a liberating environment for women. One of the unique features
of early Methodisnr was its capacity to create its own leadership from within.
The early pioneers who were responsible for the initiation of new Societies nat-
urally assumed positions of leadership. The large extent to which women func-
tioned in this sphere was a major factor contributing to the inclusiveness and
vitality of the movement. By allowing women to assume important positions of
leadership within the structure of the Societies, Wesley gave concrete expression
to the freedom he proclaimed in his preaching. The end result was that individu-.
als who stood impotently on the periphery of British society were empowered
and gifted for service in the world. Women, who were otherwise disenfranchised
in a world dominated by men; began to develop a new sense of self esteem and
purpose.

The Methodist Societies, which were themselves ecclesiolae in ecclesia (lit-
tle churches within the church, functioning as catalysts of renewal inside the
established church), were composed of still smaller groups known as class and
band meetings. All members of the Methodist Society ‘were allocated to “little
companies or classes.” But while the classes were heterogeneous groups of
about twelve members and integrated with regard to gender, the smaller band
meetings (4-7) were divided between men and women and by marital status.
These intimate circles of ‘married and single women, under the leadership of
women, were the primary locus of leadership development as well as spiritual
accountability. Characterized by close fellowship and stricter obligations, the
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bands were potent in the empowerment of women and the development of their
gifts for ministry and mission. There is no question that this cellular structure of
the Methodist drganism accounts in large measure for the growth and dynamism
of Wesley’s mission.’

The Status and Role of Women in Early Methodism

What still remains to be fully appreciated is the major role that women
played within the life of this movement, both historically and theologically. The
fact of female preponderance in the Methodist network of Societies only serves
to illustrate a much larger reality. Anecdotal evidence concerning the formative
influence of women abounds in journals, diaries, and has been preserved in some
local history. Women were conspicuous as pioneers in the establishment and
expansion of Methodism. They founded prayer groups and Societies, and in their
attempts to bear witness to their newly-discovered faith often ventured into are-
nas that were traditionally confined to men.

The story of Dorothy Fisher illustrates a typical missiological scenario.
Converted under John Wesley’s preaching in London, Dorothy joined the Society
there in 1779. She introduced Methodism to Great Gonerby in Lincolnshire in
1784 by inviting the itinerant preachers to hold services at her home after her
move to the north. Two years later she purchased a small stone building which,
after renovation, served as a Methodist chapel. Learning of Dorothy’s pioneering
work, Sarah Parrot (having been told by God to do so) invited her to help estab-
lish a Methodist Society in Lincoln. Discerning that this was indeed a call from
God, Dorothy consented, settled her affairs, moved to Lincoln, procured a suit-
able residence, and commenced her pioneering labors once again in Pauline fash-
ion. In 1788 a small Society was formed in an old lumber room near Gowt’s
Bridge, consisting of four women, Dorothy Fisher, Sarah Parrot, Hannah Calder,
and Elizabeth Keyley. Dorothy built yet another chapel with an adjoining resi-
dence, all of which was deeded to the Methodist Conference in later years. This
story is consistent, in much of its tone and detail, with the many accounts of
Methodist origins throughout the British Isles:

The Preponderance of Women in Methodism.” A little more than two years
after the establishment of the Foundery Society in London, Wesley drew tp the
first list of sixty-six leaders. Of this group of formative leaders'within nascent
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Methodism, forty-seven were wamen. This example from the heart of the early
movement is typical of the whole. Early records of the Society.in Bristol afford
similar evidence with a 2:1 ratio of women to men. Exclusively female societies
were noteworthy in the early years of the revival and actually elicited some of
Wesley's antagonist most biting criticism concerning the founder and his inten-
tions. There can be no doubt that women wielded tremiendous infleence during
these critical years wherever Methodism was planted and flourished.

The Pioneering Work of Women. Certainly, the primary training ground for
the women was in the area of band and class meeting leadership.-It was within
this arena that women found the widest range of opportunity. These leaders also
stood nearest to the rank and file of the miovement, and for this reason occupied
a strategic position within the Societies. The primary function of these leaders
was to assist their Methodist brothers and sisters in a common quest for holiness.
Appointment to such an office was based primarily upon one’s ability to
empathize with the spiritval and temporal struggles of the members for whom
they cared. Of the other offices in which women functioned as pioneers, the most
important include those of housekeepers, visitors of the sick, preacher’s wives,
and local and travelinig preachers.?

Of much greater significance than might be inferred from the title, house-
keeper was an office within the Methodist institutional structure which entailed
serious managerial dnd spiritual responsibilities.® Sarah Ryan was one of the-ear-
liest housekeepers and viewed her provision of hospitality and the' maintenance
of order among her appointed “family” to be serious aspects of her Christian
vocation. Another office in which the early Methodist women excelled was that
aof sick visitor. Wesley first developed this office in London in 1741, but
described this important role in his Plain Account of the People Called
Methodists: “It is the business of a Visitor of the sick, to see every sick person
within his district thrice a week. To inquire into the state of their souls, and to
advise them as occasion 'may require. . . . What was Phebe the Deaconess, but
such a Visitor of the sick?"10

Grace Murray, later Bennet, was #n early example of this type of leadership
in the early years of the Wesleyan Revival and stdfds out as the clear model of
the Methodist woman. An important excerpt from her journal reveals the extent
of her work in the newly established Society at Newcastle:
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Mr. Wesley fixed me in that part of the work which he thought
proper; and when the House was finished, I was appointed to
be the Housekeeper. Scon also,:the people were again divided
into Bands, or.small select Societies; women by themselves,
and the men in like manner. I had full a hundred in Classes,
whaom I met in two separate meetings; and a Band for each day
of the week. I likewise visited the Sick and Backsliders, ... We
had also several Societies in the country, which I regularly vis-
ited; meeting the women in the-day time, and in the evening
the whole society. And oh, what pourings out of the Spirit have
I seen at those times! !

Women Preachers in Early Methodism. It is a little known fact that Wesley
promoted and approved the preaching ministry of women in his evolving move-
ment as early as the 1760s. He had come to the affirmation of women preachers
over time, and not without some personal struggle; but once he was convinced
that God was working through a whole host of women called to preach, he
embraced their work on behalf of his movement wholeheartedly.!2-' A number of
these women were key players in the amazing drama of female liberation and
promotion. Primary among them are Sarah Crosby, the first authorized woman
preacher; Margaret Davidson, blind evangelist and first woman preacher in
Ireland; Hannah Harrison; Elizabeth Hurrell; Sarah Mallet; Dorothy Ripley;
Mary Stokes; and Mary Taft, greatest female evangelist of the nineteenth centu-
1y, among others. Whether 2 member of this illustrious band or a simple class
leader in a local Society, however, in the multiplicity of the offices they assumed,
early Methodist women functioned as co-workers, pastors, and partners in God’s
renewal of the church. They felt free to express themselves, exercise their gifts
and lead the Methodist family in simple acts of worship and service. They were
the glue that held Wesleyanism together on the most practical levels
of its existence.

The Spiritoality of Early Methodist Women-
Before turning to several distinctive characteristics related to the spirituality
of early Methodist women, it might prove helpful to survey some of the common,
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salient themes,of Wesleyan spirituality, namely, the foundation of grace, spiri-
wal autobiography and the narrative of liberatioi/néw-creation, accountable dis-
cipleship and the communal nature of spirituality, works of piety (including
prayer and fasting, immersion in scripture, worship and Eucharist), and works of
mercy.

The Foundation of Gtace: Christian discipleship—the arena of God’s con-
tinuing activity in the life of the believer—is, first and foremost, a grace-filled
response to God’s all-sufficient grace. Perhaps no early Methodist woman was
more widely acclaimed for her proclamation of grace than Grace Murray, whom
we have just met, the major prototype for female leadership within the move-
ment. At the end of her life and many years of faithful service to the Methodist
cause, she left this dying testimony:

I would have ho encominms passed on me; I AM A SINNER,
SAVED FREELY BY GM@: Grace, divine grace, is worthy
to have all the glory. Some people I have heard speak much of
our being faithful to the grace of God; as if they rested much
on their own faithfulness: I never could bear this; it is GOD’S
FAITHFULNESS 1o his own word of promise, that is my only
security for salvation,!?

Spiritual Autobiography and the Narrative of Spiritual Liberation. All
Christian faith is autobiographical.!* One of the characteristic emphases in the
writings of early Methodist women, therefore, is the experience of conversion—
a process involving a call to personal repentance, moral transformation, and con-
comitant freedom to love. The decisive conclusion to be drawn.from these
accounts, however, is that salvation for women essentially meant liberation. This
new found freedom was rooted in the concept of “new creation” developed pri-
marily in the Pauline corpus of the New Testament scriptures.

Accountable Discipleship and the Communal Nature of Spirituality. Intimate
circles of married and single women, the Wesleyan band meetings under the
leadership of women, were the primary locus of spiritual accountability.
Characterized by close fellowship and stricter obligations, the bands were potent
in the empowerment of women and the development of their spiritual gifts. The
primary purpose of these bands was intense personal introspection coupled with
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rigorous mutual confession for those who were “pressing on to perfection.” 15 It
was in these intimate groups that friendship and fellowship emerged as critical
aspects of a developing Wesleyan spirituality. The Christian fellowship and inti-
macy provided through the class and band meetings were, for thé women in par-
ticular, a potent means of grace. Frances Pawson, one of the guiding lights and a
leading force in Yorkshire Methodism, recalled: “I cannot repeat all the good
things I heard from Mrs. Crosby, Mrs. Downes, and others. I can only add, that
those little parties, and classes, and bands, are the beginning of the heavenly soci-
ety in this lower world.”!¢ In the intimacy of these small groups, and particularly
the bands, women learned what it meant to grow in Christ and, together, plumbed
the depths of God’s love for them all.

Works of Piety and Works of Mercy

Works of Piety. The “means of grace,” namely, prayer and fasting, Bible
study, Christian fellowship, and participation in the Sacrament of Holy
Communion, not only nurtured and sustained their growth in grace, but also pro-
vided the “energy” which fueled the Wesleyan movement as a powerful religious
awakening.!7 Those aspects of Wesleyan spirituality that surface most frequent-
ly in the pages of the women'’s writings have to do with the necessity of growth
in grace and immersion in the means of grace.

No means of grace, however, was as importantto the Wesleys or the women
as the Sacrament of the Lord’s Supper. The early Methodists sang, and the
women bore witness to'the testimony of the hymn:

The prayer, the fast, the word conveys,
When mix’d with faith, Thy life to me;
In all the channels of Thy grace

I still have fellowship with Thee:

But chiefly here my soul is fed

With fulness of immortal bread. '8

These “feasts of love,” as the women.often described them, shaped their
understanding of God’s love for them and their reciprocal love for God, all pow-
erfully symbolized for them in the sharing of a meal.

Works of mercy. Those who encountered the good news of the gospel and
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were subsequently drawn into Christian communities of love were also propelled
into the world with a mission of witness and service. Wesleyan spirituality
always demonstrates an essential concern for social justice and mission rooted in
evangelical faith. The women of early Methodism were people of vision, and the
image of the church they lived out was one of active social service, commitment
to the poor, and advocacy for the spiritually, politically, and socially oppressed.
For the women thete could be no separation of their personal experience of God
in Christ from their active role as agents of re¢onciliation and social transforma-
tion in the world. Their autobiographical portraits are bold images of people liv-
ing in and for God's vision of shalom. The women had learned from the Wesleys
that authentic Christianity is mission and sincere engagement in God’s mission
is true religion. The center of this missiological calling and identity, moreover,
was simply their desire to share the good news they had.experienced in Christ
with others. In-other words, in their 'view, the heart of mission was evangelism.

Methodist women, therefore, sought out people in need+-the poot, the hun-
gry, the destitute and the neglected. They preached the Word, visited prisons,
established orphanages and schools, and ptacticed their servant-oriented faith as
devoted mothers who discerned the presence’ of God in the most menial of
chores. Hardly passive Christians for whom ministry was performed; these
women were active, ministering servants who cared for one another and extend-
ed their ministry into the communities they served.

Distinctive Themes in the Spirituality of Methodism Women

In her preface to the life of Elizabeth Mortiiner, Agnes Bulmer claims that
the central thrust of early Methodist women’s lives was “a renovated spirit, and
a holy life.”1® She provides a simple definition of “spirituality” that helps frame
the distinctive features of the spirituality lived out by women like the subject of
her biography. Spirituality involves every aspect of life, she maintains, that
demonstrates “there is a real, a delightful, a transforming intercourse to which
the human spirit is admitted with the ever-blessed God.” 2% In addition to the var-
ious aspects of spirituality held in common with many of the early Methodist
men, the spirituality of early Methodist women is distinctive in its revolution
around pathos (mystery in life), beauty (majesty in life), and love (miracle in
life). It is a spirituality that is real, blessed, and loving.
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A Spirituality of Pathos—The Mystery in Life. Early Methodist women were
masters at practicing the presence of God. They managed to find God in the com-
mon round of daily life. Because of this their writings reflect a healthy realism
grounded in the ordinary, the tragedies and triumphs of real life. One line out of
an extended narrative related to the birth of a child under extremely harrowing
circumstances speaks volumes with regard to the.experience of women and the
nature of their spirituality: “[God] made me the living mother of a living child.”

A Spirituality of Beauty—The Majestic in Life. The women are quick to
make connections between life in the Spirit and the wonders of creation that sur-
round them. While not creation-centered, theirs is an aesthetic spirituality that
values beauty and majesty. The blind preacher-poet, Margaret Davidson,
expressed it so well in her tribute to the five senses:?!

Happy soul, what canst thou hear
Midst all these various sounds?
Jesus charms my list’ning ear—
With joy my heart abounds.
Thunder, hail, and tempests roar—
Trumpet forth Immanuel’s name;
Drawn by Mercy's sweeter lure,

I know no other theme.

Happy soul, what canst thou learn
From all that feeds the eye?

Only Jesus I discern—

He shines thro’ earth and sky:
Radiant orbs, and beauteous flow’rs,
Sparkling diamonds seem to say,
Glory to our glorious source,

Who gives eternal day.

Jesus, thou art all in all—
Thy love surpasses wine;
In honey, vinegar, and gall,
I taste thy love divine;
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Seas’ning all our earthly food,

The curse incurr’d by sin departs—
Ev’ry creature leads to God,

Who banquets in our hearts.

Cassia, myrrh, and frankincense,
Their spicy odours breathe—

Rich perfumes they all dispense—
But oh! how far beneath

Christ, the lilly of the vale!

In fragrant fields, and gardens gay,
Sharon’s rose, well pleas’d, I smell,
More sweet by far than they.

What delights my feeling sense
Doth Jesu’s goodness prove;

Still I feel his love immense,
Where’er I rest, or rove:

In downy bed, or balmy air,

The scorching sun, or cooling tide,
Faith can find its object there—
My Jesus crucified.:

Whate’er [ hear, or see, or taste,
Whate’er [ smell, or feel,

Christ’s my music, light, and feast,
My rose, and pillow still:

In him I always live and move—
Exercise thy senses five,

O my soul, and let thy love,

Be fervent, and alive.

Omnipresent Lord, my God,
I can no longer doubt;
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Now I feel thy precious blood,
And loud Hosannahs shout:
Glory, honour, thanks and praise
Be render’d to the sacred Three!
Praise employ my happy days,
And bless’d eternity!

A Spirituality of Love—The Miracle in Life. The language of spirituality that
is more pervasive than any other among the women is related to their over-
whelming sense of God’s presence or the gift of overflowing love. It is the lan-
guage of the heart filled with love. Linked directly in the Methodist mind to holi-
ness, this image often carries with it the overtones of humility, purification, and
the miraculous wonder of in-filling love. The spirituality of the Wesleyan women
is quite simply, but profoundly, a spirituality of love. Holiness equals love; love
equals holiness, and all is miracle as the faithful live out their lives on the foun-
dation of God’s grace.??

For the Wesleys, the purpose of the Christian life was the restoration of the
image of God in the heart of the believer. “Ye know that thé great end of reli-
gion,” John would repeat on a number of occasions; “is to renew our hearts in the
image of God, to repair that total loss of righteousness and true holiness which
we sustained by the sin of our first parents.”?> Holiness in the Wesleyan tradi-
tion, however, was both a holiness of heart and a holiness of life; it is internal and
external, love of neighbor a necessary co-implicate of love of God. The essence
of the Christian spirituality lived out daily by the women of early Methodism was
this perennpial bifocal nature of lif¢ in Christ—love of God and love of neighbor.
Perhaps no woman personified this vision of the Christian life more fully than
Mary Bosanquet.

The legacy of Mary'’s early life is also an amazing testimony to the place and
influence of Wesleyan women. In 1763 a property near her place of birth in
Leytonstone, known locally as “The Cedars,” became vacant. Mary and Sarah
Ryan (the'friend whom John Wesley would later describe as her “twin soul”)
moved there on March 24 with the-intention of establishing an orphanage and
school on the basis of Wesley’s own prototype at Kingswood. After much care-
ful deliberation the women decided to take in none but the most destitute and
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hopeless. The children came, as Mary recalled, “naked, full of vermin, and some
afflicted with distemper.” At first the family consisted 6f Mary, Sarah, a maid,
and Sally Lawrence, Sarah Ryan’s orphaned niece of about four years of age.
With the addition of five more orphans and confronted- with the problem of
Sarah’s declining health, Ann Tripp was secured as a governess for the children.
They formed themselves into a tightty knit community, adopted a uniform dress
of dark purple cotton, and ate together at a table five yards in length. Over the
course of five years they sheltered and cared for thirty-five children and thirty-
four adults. Mary and her circle of woman combined vital piety and social serv-
ice and gave their Methodist progeny a model that would be replicated through
the generations to our own day.

The Women’s Legacy: The Church As Mission
This understanding of Christian life as servanthood is well expressed in one
of Charles Wesley’s-hymns, “A Charge to Keep I Have™:
To serve the present age,
My calling to fulfil;
O may it all my powers-engage
To do my Master’s will.

These very familiar words declare an extremely important principle. They
remind us that God has chosen us to be servants. God has not chosen us for priv-
ilege. We are not called so that we can declare to others that God has not called
them in order to make ourselves feel special. We are called to be servants, and
the field of our service is God’s world. Our charge —our duty and responsibility
as Christians—is to serve the present age. And we are to use all of our gifts, all
of our powers, to declare the amazing love of God to all. The context of our mih-
istry, therefore, is wherever we live. The women expressed these rediscoveries
potently in their lives.

Social holiness, in this sense therefore, has everything to do with mission.
And our calling to be servants of shalom is rooted in our vision of the church.
What is the essential calling of the church? The conclusion of the early
Methodist women was that the central purpose of the church is mission—God’s
mission: The church is not called to live for itself, but for others. It is called, like
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Christ, to give itself for the life of the world. It is not so much that the church has
a mission or ministries; rather, the church is mission..The church of Wesley’s
England had exchanged its true vocation—mission—for maintenance, a confusion
that often slips into the life of the church in every age! It had become distant
from and irrelevant to the world it was called to serve: It neéded desperately to
reclaim its true identity as God’s agent of love in the world. The Wesleys firmly
believed that God raised up the Methodists specifically for the task of resuscitat-
ing a mission-church and often used the lives of:women to illustrate this goal.

The primary question for the Methodist, therefore, is not, “How can I be
saved?” The ultimate question 1is, “For what purpose am I saved?” For the
Wesleyan women, the answer was clear. My neighbor is the goal of my redemp-
tion, just as the life, death, and resurrection of Christ are oriented toward the sal-
vation of all humanity. The self-giving love of Christ must therefore become the
goal, purpose, and style of our lives. The genuine Christian is the one who
embraces the mission of Jesus in humility and servanthood. But what was the
mission of Jesus in concrete terms? In what did it consist? Jesus’ mission was
characterized by healing those who were sick, liberating those who were
oppressed, empowering those who stood on the margins of life, and caring for
the poor. In all of these actions’he incarnated shalom, God’s vision of peace, jus-
tice, and well-being for all.

In the opening pages of his Advice to the People called Methodists, Wesley
laid-out the mission of his followers in this simple definition: “If you walk by this
rule, continually endeavouring to know, and love, and resemble, and obey the
great God and Father of our Lord Jesus Christ, as the God of love, of pardoning
mercy; if from this principle of loving, obedient faith, you carefully abstain from
all evil, and labour, as you have opportunity, to do good to all men, friends and
enemies; if, lastly, you unite together to encourage and help each other in thus
working out your salvation, and for that end watch over one another in love—
you are they whom I mean by Methodists.”

Mission, on its most basic level, is nothing more nor less than offering Christ
to others through concrete actions.

Or listen to these powerful words of a “song for the poor” by Charles
Wesley:

Happy soul, whose active love
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emulates the Blessed above,
in thy every action seen,
sparkling from the soul within:

Thou to every sufferer nigh, ‘
hearest, not in.vain, the cry :
of widow in distress,

of the poor, the shelterless:

Raiment thou to all that need,

to the hungry dealest bread,

to the sick givest relief,

soothest hapless prisoner’s grief:

Love, which willest all should live,

Love, which all to all would give,

Love, that over all prevails,

Love, that never, never fails.

Love immense, and unconfined,

Love to all of humankind. !

Notice in particular Wesley’s language of “active love.” A disciple with a
living faith is the one whose whole heart has been renewed, who longs to radiate
the whole image of God in his or her life and therefore hears the cry of the poor
and wills, with God, that all should truly live! The Wesleyan vision of social
holiness, thus understood, is a life that unites piety and mercy, worship and com-
passion, prayer and justice. It involves a humble walk with the Lord that is lived
out daily in kindness and justice. Those who are truly servants of Christ.in the
world empty themselves of all but love and find their greatest reward in the real-
ization of God’s dream of shalom for all. This is the-living legacy of the ‘early
Methodist women for us today.
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The Salvation Army’s Priority Focus
on Evangelism

Perspectives on the Army’s Focus on Evangelism with specific
emphasis on the Caribbean

Lester T. Ferguson

Evangelism: The Army’s Heartbeat

Late one summer’s evening in 1865, William Booth walked through
London’s East End towards his home in Hammersmith. As he journeyed home
from preaching at an evangelistic tent meeting held in East End, William Booth
was overwhelmed by the prospects of the evangelical ministry in which he was
engaged and his sense of God’s leading him into that ministry. But along his
journey home he was also overwhelmed by the sights of abject poverty and spir-
itual bankruptcy which had become characteristic of England’s poor. Arriving
home he slumped into a chair and declared to his wife Catherine, “Darling, I've
found my destiny.”! That became a defining moment for both William and
Catherine Booth and the movement which would later become The Salvation
Army, a movement which would encircle the globe with its mission to “win the
world for Jesus.”

William Booth said, “We are a salvation people. This is our specialty.
Getting saved, keeping saved and getting someone else saved.” Evangelism is
at the heart of who The Salvation Army is and what it does. This dualism of iden-
tity and purpose is perhaps best encapsulated by the very name of the movement.
Prior to being called The Salvation Army, the movement which Booth led was
named The Christian Mission, “a volunteer Army of converted working people”

Lester T. Ferguson is a major in The Salvation Army and serves with his wife as the
Army’s divisional leaders in Kingston, Jamaica.
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reported George Scott Railton, William Booth’s lieutenant and secretary of The
Christian Mission. But Booth strongly objected to the use of the phrase Volunteer
Army, insisting that the Mission's work of reaching the masses with the Gospel
was mandatory and that its workers were always on duty. He crossed out the
word volunteer on thie printer’s proof copy of Railton's report, and abové it wrote
Salvation, declaring, “We are a Salvation Army.” The movement, whose nature
and chief concern from it$ conception was the salvation of souls, now had a name
that clearly enunciated who it was and what it was about,

William Booth intended the movement and mission of The Salvation Army
to be purely evangelistic. Disappointed that churches of the late 19% century
were failing to evangelize in particular the poor and working class masses of peo-
ple, there was no doubt in his heart and mind that God had raised up The
Salvation Army to “partner with him in his ‘great business’ of saving the world.”?
This purpose is still captured in the Army’s current international mission state-
ment: “The Salvation Army, an intemational movement, is an evangelical part
of the universal Christian Church. Its message is based on the Bible. Its min-
istry is motivated by love for God. Its mission is to preach the gospel of Jesus
Christ and meet human needs in his name without discrimination.”

The mandate to organize a movement dedicated to evangelizing the masses
was not just the result of the founders’ own intense missionary zeal. There were
renewed and deeply urgent convictions about the Great Commission to “Go ye
into all the world, and preach the gospel to every creature” (Mark 16:15 KIV).
The founders were profoundly bothered that too many persons were not being
given the opportunity to hear the good news of salvation fhrough Jesus Christ,
and the chance to respond to that good news. The decaying social, moral and
spiritual conditions of London’s East End served to fuel the Booths® convictions
that something urgent had to be done to win those who were ‘dying in sin and
going to hell." From the very onset of establishing what would later be called
The Salvation Army, the Booths’ priority and passion were wining the Iost. As
William and Catherine Booth daringly followed God's leading, their efforts were
highly successful: the early Salvation Army was characterized by numerous
evangelistic meetings— sometimes up to four meetings in one day—and equally
numerous conversions.

But in the beginning the Booths did not see their evangelical mission as sep-
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arate and-apart from the intended purposes of the churches. On the contrary,
although their movement was undoubtedly distinct, they saw their work as com-
plementary to the churches, for their priority was to preach the gospel and con-
vert the masses to Christ, and then refer the resulting new converts to the local
churches for discipleship and membership. But the local church congregations
were not always accepting of those who were not akin to their socio-economic
standing. The decision was then made that The Christian Mission would be the
spiritual home of this group of new believers. The decision turned out to further
the movement’s mission rather than detract from it, for many of those new con-
verts would themselves be enlisted and trained to advance the mission and intro-
duce others to the kingdom of God.

William Booth’s life (and by extension the life of the early and present—-day
Salvation Army) was influenced and shaped to some degree by his Wesleyan
Methodism background. At the age of sixteen Booth  was organizing street
preaching, cottage meetings and other activities, and the following year was
appointed a local preacher in a London circuit. Shaw Clifton, in his book Who
are these Salvationists?, summarizes some aspects of Booth’s indebtedness to
John Wesley:

. «... his desire not only to make sinners good, but to ground the
saints in a good grasp of sound doctrine; the value of effective
visitation in the homes of the members; the place of classes of
systematic instruction of the believers; his organizational
methods based on democratic committees ... his embracing of
Wesley's doctrine of sanctification by grace ...

In chronicling the first one-hundred years of The Salvation Army, Bernard
Watson said of William Booth that “Methodism had fixed his mind, possessed
his heart with a ‘burning love for souls,’ a passionate conviction that onty God
could save men.” 4

William Booth’s later departure from the Methodist New Connexion may be
seen not so much as the abandonment of his roots but the fulfilling of what he
believed to be the purpose of the church: he was convinced that the church
existed first and foremost for the sake of its mission to the world. That mission

was urgent and clear: “to preach the good news to the poor ... to proclaim freedom
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for the prisoners and recovery of sight for the blind; to release the oppressed; to
proclaim the year of the Lord’s favor” (Luke 4:18 NIV). The propagation of the
mission was neither exclusivist nor restrictive. The gospel could be preached by
any saint, to anyene, at any time and in any place.. For William Booth, evangel-
ism was one of the ways in which that mission was to be expressed, but it could
not be divorced from its twin-sister expression: social service or social action.
The preaching of the gospel had to be accompanied by efforts to meet human
needs, ease human suffering and liberate those who were oppréssed, victimized
and marginalized. The presence of the kingdom of God meant not just a trans-
formation of the nature and position of individuals, but also a change in the con-
dition of their personal or corporate existence and circumstances.. It was clear
that from those early days and throughout the next 130 years, the divine impli-
cations of Luke 4:18 would be the driving force that would give‘rise to the
Armmy’s focus on evangelism and service.

Emphasis on Evangelism .

At the beginning of the 21% century the Army's sixteenth general, John
Gowans, sought to refocus the Ammy and rally its soldiers to a renewal of the pur-
pose for which the Army was-called into being: “to save souls, grow saints, and
serve suffering humanity.” Throughout his tenure General Gowans reiterated
this theme time and again as he traveled the Army world, eloquently expressing
what the mission and ministry of The Salvation Army was all about.

The Salvation Army continues to make every effort to keep its focus on its
mission. If evangelism is who the Army is and what it is about, then evangelism
is encouraged as a way of life for all Salvationists. At their enrolment as Junior
Soldiers of The Salvation Army, children each publicly deciare that they have
“asked God for forgiveness,” “will be his loving and obedient child” and that
because Jesus is their Saviour from sin, they “will try to help others to follow
Him.” A spirit of evangelism is encouraged and nurtured during the very early
stages of a young Salvationist’s life.

On becoming Senior Soldiers of The Salvation Army, adults also assert their
intentions to further the evangelistic mission of movement and help bring
other persons to Jesus. Before being publicly sworn-in as a member of The
Salvation Army every prospective senior soldier signs The Scldiers Covenant or
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Articles of War, part of which reads, “I will be faithful to the purposes for which
God raised up The Salvation Army, sharing the good news of Jesus Christ,
endeavouring to win others to Him”

The Orders and Regulations for Soldiers of The Salvation Army, a volume
originally prepared by William Booth himself and now used in the training of
both new recruits and Soldiers, provide helpful instruction, guidance and encour-
agement in matters relating to evangelism. The following extract from the
Orders and Regulations for Soldiers, though lengthy, is well worth noting here:

1. Just as the central word of the name of his Movement is sal-
vation, so the salvation soldier will recollect that his Articles of
War begin with a declaration about having personally received
it and conclude with a dedication to personal work for the sal-
vation of the whole world. The love of Christ requires him to
make an unreserved commitment to Hig service.

2. Behind the unreserved dedication to the salvation war. is the
assurance “that the sure and only way to remedy all the evils
in the world is by bringing men to submit themselves to the
government of the Lord Jesus Christ” (Articles of War).

3. The salvation soldier must not therefore comfort himself
with the knowledge that he is taking part in the collective
endeavors of an association of people. He is also an individ-
ual agent of the Lord Jesus and has to show personal enterprise
in the endeavors to win people one by one. He will be sur-
prised how the numbers will grow if every soldier wins one
person each year.

4. The salvation soldier must not be satisfied with a corps,
however flourishing and attractive and strong, which is not
above all striving to win new people for Christ. Soldiers who
are truly saved must pray and work eamestly to save others.
5. While the soldier will be gripped by the assurance that “all
have need of God’s salvation,” he will generally be well
advised to give special attention to those with whom he has
much in common and whose problems and situation in life
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resemblé. his own. An adolescent is likely to be the best
ambassador of Christ to another yourig person, a housewife to
another, a converted alcoholic to one who is seeking deliver-
ance from the same addiction and so forth. But the most
-important thing is to be led by the Holy Spirit and to act with
tender love, assured that the motto, “Every soldier a soul-win-
ner,” is pleasing to God.’

Persons becoming officers of The Salvation Army also affirm the evangelis-
tic purposes for which God raised up The Salvation‘Army, and avow, by signing
a covenant, their intention to make the ideals of the evangelistic mission the pri-
ority of their lives. The covenant signed by every officer of the Army reads:

MY COVENANT
CALLED BY GOD
to proclaim the Gospel of our Lord and Saviour Jesus Christ
as an officer of The Salvation Army,
I BIND MYSELF TO HIM IN THIS SOLEMN COVENANT:
to love and serve him supremely all my days,
to live to win souls and make their salvation
the first purpose of my life,
to care for the poor, feed the hungry, clothe the naked,
love the unlovable, and befriend those who have no friends,
to maintain the doctrines and principles of The Salvation Army,
and, by God'’s grdce to prove myself a worthy officer.®

Both the Orders and Regulations for Officers and the Orders and Regulations
Jor Corps Officers place much emphasis on evangelism, and rightly so. They reiter-
ate that “An officer’s supreme purpose with the unconverted must be to"'win them for
God. He should determine that he will do'all in his power to secure their Conversion”
7 and “In all contacts with people the overriding objective of an dfficer is to effect
their reconciliation with God and their growth in discipleship.” 8

Each time a junior or senior soldier of officer of The Salvation Army adorns
his Army uniform, he is reminded, by the two ‘S’s affixed to his lapels or shoul-
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ders, of the purpose for which the Army exists. The twin ‘S’s stand for “saved
to save” (though often interpreted “saved to serve”) and help to keep the mission,
and opportunities for that mission, in the clear view of the Salvationist, his peers
and the world in which he lives. The uninitiated has often asked of Salvationists,
“What do the ‘S’s mean?” Discerning Salvationists usually seize the opportuni-
ty not only to explain the symbolism, but also to share the gospel of Jesus Christ.
The ‘S’s therefore have not only served the purpose of identification and
reminder, but in themselves have often become an important tool of evangelism.
The songbook and other musical material of The Salvation Army is replete

with reminders about the purposes for which God raised up the movement and to
which all Salvationists were called. Irrespective of the language used, the joyful
singing of our songs and the Biblical truths they enunciate can be an important
way of helping Salvationists of an international movement to understand their
gathered life as well as their shared life and calling as a people of God. Several
verses which help to us to keep a priority focus on evangelistn read:

“In the Army of Jesus we’ve taken our stand

To fight ‘gainst the forces of sin,

" To the rescue we go, Satan’s power to o’erthrow,
And his captives to Jesus we’ll win.”
(The Songbook of The Salvation Army, 687)

“Rescue the perishing, care for the dying,
Snatch them in pity from sin and the grave;
Weep o’er the erring one, lift up the fallen,
Tell them of Jesus, the mighty to save:”
(The Songbook of The Salvation Army, 691)

“The Lord’s command to go into the world and
preach the gospel unto all,

Is just as true today as when his first disciples heard
this mighty call; ‘
So let us gird ourselves and go to battle *gainst the
powers of sin and wrong,

Join the fight for the right, in his everlasting might,
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and sing our marching song.”
(The Songbook of The Salvation Army, 700)

“We are witnesses for Jesus

In the haunts of sin and shame,

In the tnderworld of sorrow

Where men seldom hear his name;

For to bind the brokenhearted \
And their liberty proclaim,

We are witnesses for Jesus

In th‘e haunts of sin and shame.

Tell the world, O tell the world!

Make salvation’s story heard

In the highways, in’ the byways,

And in lands beyond the sea,

Do some witnessing for Jesus

Wheresoever you may be.”

(The Songbook of The Salvation Army, 832)

Means and Methods of Evangelism

Evangelism is emphasized, encouraged and expected at every level through-
out The Salvation Army structure. Corps programs in particular, engage soldiers
in lifestyle evangelism as well as regular evangelistic efforts. Today the open-air
campaign, where the Army was born, still remains the hallmark of Salvationist
evangelism in many places around the world. But for the early Salvationists
there was no limit to the means and methods they would employ in their pursuit
to “win the world for Jesus.” They were willing to do anything and try every-
thing to drive home the gospel message. At open-air meetings, staged fistfights
and persons jumping out of coffins, however sensational, were tactics deemed
necessary to gain attention and get the gospel message across. Shaw Clifton
writes that bombarding bars and drinking houses was taken for granted as a nec-
essary prerequisite for reaching people.? The Army’s marching bands seemed
sacrilegious 'enough, but that they blared the popular secular tunes of the day
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(which the church called “the devil’s music”) to rewritten, Christian lyrics was
another issue altogether (William Booth retorted to his objectors, “why should
the devil have all the good music!”).

For the sake of their pragmatic evangelism, the beginning Salvationists
thought nothing to face the risks of verbal and physical abuse; arrest and impris-
onment; rejection of family and friends; and dismissal from places of employ-
ment. They courageously proclaimed the good news of salvation with complete
abandonment of restraint and respectability.

Pioneering Salvationists were ambitious too: the British War Cry of
November 16, 1889, gave report of a campaign to win 100,000 souls in six
months! And if what they did to proclaim the gospel message was unconven-
tional, then where they did it was just as unique. “We shall be guided by the Holy
Spirit”, William Booth declared. “We propose holding meetings in halls, theatres,
chapels, tents, the open-air and elsewhere as the way may be opened or we seem
likely to attain the end we have in view.” 10 Some of these very shops, markets,
theatres and music halls were later acquired by The Salvation Army and con-
verted into and used as places of worship, a holy assimilation of the secular by
the sacred.

Today Salvationists are using new ways to reach people. The information
highway —the internet—is increasing becoming a tool for spreading the gospel
of salvation. In Australia corps planters have used the initiative of telemarketing
as a means of evangelism. In the United States, the Chicago’s Norridge Corps
held summer meetings in their car park, giving away attractive CDs and free ice
cream for the children. In some places in North America and Europe corps sanc-
tuaries have been replaced (or supplemented) with coffeehouse styled settings,
where coffee, music, and the Word of God are all generously served.

A Missionary Army
“With salvation for every nation,
To the ends of the earth we will go,
With a free and full salvation,
All the power of the cross we’l] show.
Well tear Hell’s throne to pieces,
And win the world for Jesus,
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«We'll be conquerors forever,
' For we never will give in.”
(The Salvation Army Song Book, 800)

The injunction to “Go into all the world and preach the gospel” was taken
literally. To be certain, the borders of England could not contain the evangelis-
tic, missionary zeal of the early Salvation Army, which, in 1883, had 500 corps.
The decade of the 1880s was to see the movement assume an international char-
acter and position itself on every continent on the globe. “It was no longer pos-
sible for the Founder to close his ears to the calls which he had begun to receive
from “the regions beyond.’!! Before his promotion to Glory in 1912, Williah
Booth was to witness the expansion of the mission to 58 countries.

"The expansion of the Army both at home and overseas was rapid. In help-
ing to identify the reason for the phenomenal growth of the movement General
Erick Wickberg, the Army’s ninth international leader, explains that the Army
was a revival movement. He suggests that the strategies of evangelism
employed, and the relevance of those efforts, were what helped the movement
gain its international appeal. In providing some perspective to those significant
days of early development General Wickberg writes,

“Here was the personal withess in simple words, here was practical
Christianity, down to earth and presented by laymen. Here was sensation, yes,
women preaching, a uniform, a flag and trumpeters and drummers, but here was
also the joy of salvation in a drab world where drunkenness and poverty and
immorality had followed in the steps of the new industrial developments. Here
was the authority of the word of God ...” 12

The first expansion beyond the British Isles was to North America. In 1879
a Salvationist couple from Coventry, England, migrated to the United States.
Their officer daughter soon joined them, and she held meetings that were so suc-
cessful that a year later, in response to an appeal for officers, Commissioner
George Scott Railton and seven women officers arrived to formalize the mission.
When this official party disembarked the ocean liner which brought them to
America, they knelt at the docks and claimed America for God. Diane Winston
in Red-Hot and Righteous: The Urban Religion of the Salvation Army records
that when a customs officer “asked the identity of this odd band, Railton
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responded by holding an impromptu service.” 1 Characteristic of the beginning
of The Salvation Army in many countries was the convening of an open-air meet-
ing at the' point of entry into the land. The Army’s great evangelistic efforts met
much success, but were not without equally immense opposition. However,
when the Founder visited the United States just six years after the mission there
began, he found 238 corps under the leadership of some 569 officers.

Intently focused on an evangelism that went wherever people were, even if
it meant trekking clear across the globe, The Salvation Army continued to grow.
Thousands of people were being converted, hundreds of new corps and social
centers opened, and dozens of countries claimed for God. Two Christian Mission
converts pioneered the work in Australia, which became officially established in
1881. That same year the work in France was commenced ‘when the eldest
daughter of the Army’s founders conducted an open-air meeting there. The work
in Canada was started by a convert fram England in January 1882, and eight
months later the Arniy was launched in India by a Salvationist who imitially
joined the ranks after reading a copy of the War Cry.

The Salvation Anmy was determined to “win the world for Jesus” and its
spread around the world was unrelenting. At the turn of the 21% century, 135
years after its first series of evangelistic meeting in Whitechapel, London, the
movement was in operation in 108 countries, enlisting more than 25,000 officer-
evangelists and well over one millions soldier-evangelists to further the soul-sav-
ing purposes for which God called into being The Salvation Army.

The Salvation Army in the Carlbbean

A bit of background information as 10 the history of The Salvation Army in
Caribbean, as well as an understanding of something of the composition of the
region jtself, might prove helpful in gaining a broader perspective of Army’s pri-
ority focus on evangelism in the region.

Like elsewhere around the world, The Salvatién Army has a colorful begin-
ning in the Caribbean (or the West Indies, as it was first called in colonial days).
Born a slave in 1820; Agmes Foster (larown locally as ‘Mother' Foster) was in her
20s when she was taken by her mistress from Jamaica (then still a British
dependency) to England. She lived there for 40 years during which time she
married and had a family of ker own. In 1883, the now converted Mother Foster
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decided to return to Jamaica after the death of her husband. Leaving her officer-
daughter behind she sailed home where, in true Salvation Army style, she imme-
diately began evangelistic work in the streets of Kingston. Mother Foster had a
commanding voice which drew large, curious crowds. She had good success in
her evangelistic efforts and gained many converts, urging them,to join the fel-
lowship of local churches. Most of the'converts were unchurched and dismissed
her insistence to attend a local church because they preferred to attend her meet-
ings. So, similar to the decision of William Booth, Mother Foster formed her
own mission and conducted worship services in a disused store.

Mother Foster's efforts were eventually-met with opposition and persecution
and many official attempts were made. to prevent her from holding meetings.
Her faith and persistence soon gained the support of two ministers who assisted
her in obtaining the necessary permission from the governor of the colony to
carry on her ministry. Mother Foster continued her mission, declaring that she
was “born‘in the Army fire”!4 and that the coming of The Salvation Army to
Jamaica was what was needed to surmount the dearth of spiritual life.

Mother Foster’s stance gained the attention W. Raglan Phillips, whose path
would cross with hers in an inexplicable move of God’s providence. Raglan was
bom in Bristol, England, and moved to Jamaica as a land surveyor, printer and
publisher, where he and his wife, Agnes (nee Burke), attended the Baptist church.
His two sisters in England had joined The Salvation Army there and were to
become officers. They constantly wrote letters to him, updating him with news
about their family and sharing what was happening in the movement in which
they were involved. The sisters also encouraged Raglan in the 'surrender of his
own life to God. One day while reading a letter from one of the sisters, Raglan
fell under great conviction and prayed to God for forgiveness of sin. Eagerly he
began to share his newfound spiritual wealth, and soon his wife became con-
verted. Together they developed into enthusiastic mission workers and conduct-
ed meetings along Salvation Army lines as described to them through the letters
of Raglan’s sisters. It was not long before Raglan joined with Mother Foster in
appealing to General William Booth to send Salvation Army officers to Jamaica
to formally establish and further the mission in the island.

Two years after the first of many requests from Mother Foster and Raglan,
General Booth finally dispatched officers, Colonel and Mrs. Abram Davey, to
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officially commence the work of the mission in Jamaica. The Daveys and their
five children, along with a very musical, blind young mah whom the Daveys had
adopted, arrived in Jamaica in December 1887 to “make war on sin and evil in
the West Indies.” The Daveys first organized open-air meeting saw some 7,000
persons gathered to hear the gospel, many of whom would respond to the stirring
message delivered by Colonel Davey.

That essentially marked the beginning of the mission of The Salvation Army
in the Caribbean region. From Jamaica, with its long-held reputation of being
the commercial and cultural hub of the Caribbean,.the Army spread to Guyana,
then to Barbados, Trinidad, Antigua, Suriname and other countries throughout
the Caribbean.

Today the Salvation Army operates in 16 Caribbean nations, the latest addi-
tion being the French and Dutch island of St. Maarten in 1999. Twenty-one mil-
lion persons, predominantly of African descent, comprise the total combined
populatian.of all of the Caribbean islands (islands which are accessibly today
only by air travel). The territory is as inherently complex as it is inherently mag-
nificent: its sixteen divisions and regions encompass just as many governments,
several diverse political systems, six currencies and languages, and an abundance
of cultural and sub-cultural traditions. Needless to say, this makes the adminis-
tration of the territory quite a challenge. Today 232 active officers give leader-
ship to 182 corps and 127 institutions, schools and social service centers.

Migration became something of an unintentional but important ‘tool’ of
evangelism. In the early days it played a major role in the expansion of the Army
from Jamaica to some parts of the Caribbean. With the islands being in relative
close proximity to each other, it was not too difficult for nationals of one coun-
try to travel (then, relatively cheaply by ship) to another Caribbean country in
search of employment, trade or educational opportunities. It was a Barbadian-
born, Grenadian-saved man who introduced the Salvation Army into Guyana. A
Jamaican military soldier gave the Army a head start of sorts in Cuba. St. Lucia’s
introduction to the mission came as the result of the efforts of a young British
sergeant in the Royal Artillery. And an Antiguan-born Salvation Army officer,
who had migrated with his parents.to Jamaica when he was just a young boy,
brought the Army to his place of birth when he visited it while on holidays! The
direct result of the courageous, enterprising spirit of one or two individuals
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meant that thousands of persons would be reached with the gospel of Salvation
through Jesus.Christ. The records almost invariably reflect that soméone wit-
nessed—sometimes by chance—the evangelistic fervor of the Army’s mission
somewhere (usually in an open-air meeting), became saved as a result, and was
so impressed with Army’s spirit that they dared to “duplicate” the mission wher-
ever they went. Evangelism by replication? Maybe not deliberately so in the
minds of men, but purposefully so in the economy of God.

Throughout its formative years the Caribbean Salvation Army made every
effort to make evangelism a priority. As a newly emerging movement in the
region, it was more consumed with the message of the mission than it-was con-
cerned about the form and developing ecclesiastical structure of that mission.
The early Caribbean Army also encouraged and utilized traditional as well as
contemporary means of evangelism. Street meetings, "gospel crusades, brass
bands, were amongst the methods of evangelism employed. And, far from
restricting the spreading of the gospel to its own shores, in 1920 ten Caribbean
officers responded to the missionary call and traveled to Nigeria to help pioneer
the work of The Salvation Army there. Some years later a singing group, com-
prised of Caribbean officers and soldiers, embarked on a tour-of some parts of
Europe to participate in congresses being held there as well as to share the gospel
message in song and testimony at various evahgelistic endeavours. 1

Has The Salvation Army in the Caribbean kept its rightful focus on evan-
gelism over the years? If so, how? What means and methods of evangelism does
it employ, and are those means and methods relevant and effective? In many
places arourid the -Caribbean territory the salvation meeting and the open-air
meeting are still the primary means of evangelism. Whereas these meetings have
become “negotiable” in some parts of the Army world (and understandably so,
since there are civil regulations and laws governing outdoor public assembly, in
the case of ‘open-air meetings), they remain non-negotiable in parts of the
Caribbean. For one thing, there are very few laws on religious outdoor public
assembly in some places. Additionally, Caribbean people largely enjoy the out-
doors and enjoy congregating in large crowds! What has been of concern how-
ever, is the format in‘which the open-air meetings are conducted. The open-air
can still be an effective evangelism tool if the gospel message were presented in
fresher, more relevant.and contemporary forms.
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Mausic has played a vital role ds an evangelistic tool too. While in the
Caribbean the brass band has longdost some of its popularity and appeal, more
contemporary instruments such as the keyboard, electric guitar, and drum-set are
being used, with a handful of vocalists, in more and more corps. This “rhythm”
or “combo” group, as it is often called, has proven to a most effective means of
attracting persons to some corps public meetings.

As a part of its program each Caribbean corps is encouraged and expected
to have a series of gospel campaign or crusade meetings atleast once a year. The
preaching of the Word of God still has its appeal, particularly in @n environment
like the Caribbean with its very strong oral traditions. This tradition can be
traced back to our African ancestry, well beyond the years of slavery, and the
need for our ancestors to preserve and convey historical and other information
from one generation to another by verbal or oral means (This perhaps also
explains why literature evangelism has not been too-successful in some places in
the West Indies). Caribbean evangelistic preaching is usually characterized by
fiery, animated sermons and-though they are usually delivered in church halls
and at open-air meetings, it is not too uncommon in a few of the islands to see a
Salvationist standing solo in the aisle of a public passenger bus or in the middle
of an agricultural or fish market, stridently proclaiming the good news of salva-
tion to whomever would listen.

An-important way for the Caribbean Salvation Army to keep a deliberate
focus on:evangelism is to actually engage in evangelism. The following are
points of methodology and their use and relevance vary from one degree to
anther throughout the region.

¢ Contact evangelism—visitation to institutions such as hospitals,
prisons and schools; engaging in neighborhood (door-to-door) and one-on-one
evangelism.

¢ Friendship evangelism—using already established relationships as a
springboard for sharing the gospel and leading, over time, the. individual to
Christ.

¢ Crisis evangelism—it is amazing how crises (natural disasters, tragedies,
personal challenges) can be opportunities to share the gospel and help point to
Christ persons who have come to critical, deciding moments in their lives.

> Child and youth evangelism—concentrated efforts to reach children and
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youths, especially through youth clubs, rallies, educational and recreational pro-
grams and community youth outings, like trips to beaches, parks and'other places
of attraction.

* Sports evangelism—chiefly in city corps in Kingston, the sports of bas-
ketball ‘and football are prudently used as a means introduce especially young
men to Christ.

+ Social Services as a means of evangelism —the dual mission of the Army
is to preach the gospel and meet human needs, the latter being both a type of the
former, as well as a means of helping to introduce individuals to the Lordship of
Jesus.

+ Media evangelism— Some corps have regular or special radio broadcasts;
atleast two corps have telecasts on local community cable channels.

+ Special Event evangelism —Each corps conducts an annual crusade; one
corps hall is turned into a *movie theatre’ once a month where a gospel movie is
shown using a video projector and a large screen (there is no charge for viewing,
and an appeal is made after each showing); drama; musical concerts; JAM
Sessions (‘Jesus and Me’ Sessions, a veritable out-door *hang-out’ for youths,
replete with contemporary gospel music, refreshments, fellowship, personal tes-
timonies and one-on-one witnessing and interaction).

It is true for the Caribbean as it is for the rest of the world that the most time-
honored and effective means of evangelism is lifestyle evangelism, the simple
but profound daily living-out in the ordinary, common life the extraordinary,
uncommon life of Christ. The incredible witness of this ‘salt’ and ‘light* through
the life of the true believer to the world is sometimes quiet, sometimes imper-
ceptible, sometimes bold but always inevitably obvious. Very recently a renewed
focus on the mission of the Army in the Caribbean territory has resulted in the
convening of several lifestyle evangelism seminars throughout the region.

The World for God.

When Evangeline Booth, the founders’ daughter, was elected the Army’s
fourth General in 1934, she penned a song that would summarize the spirit of the
mtission of the movement she was about to lead. Sixty-nine years earlier God had
marvelously used her father to organize an evangelistic.endeavor whose impact
would span the ends of the earth and-in so doing unite and mobilize persons from
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a diversity of classes, races and nations to the decidedly important purpose of
evangelism. Now it was Evangeline Booth’s task, under the Holy Spirit’s guid-
ance,*to further nurture and direct the missionary movement in its God-given
assignment of helping to win the world for Jesus. The charge seemed daunting,
and shortly after being elected General, Evangeline Booth said of her song, “I
wrote it at three o’clock in the morning, bowed under the immeasurable burden
of the stupendous responsibilities of the call that has come to me.” 15 The lines
succinctly and prophetically depict the purpose and anthem of God’s Army, and
indeed the mission of all of God’s people everywhere:

“The world for God! The world for God!

There’s nothing else will meet the hunger of my soul.

I see forsaken children, I see the tears that fail

From women'’s eyes, once merry, now never laugh at all;

1 see the sins and sorrows of those who sit in darkness;

I see in lands far distant, the hungry and oppressed.

But behold! On a hill, Calvary! Calvary!

The world for God! The world for God!

1 give my heart! I'll do my part!

The world for God! The world for God!

I give my heart! I will do my part!”

(The Songbook of the Salvation Army, 830)
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Birch, Briice C. Let Justice Roll Down: The Old Testament, Ethics, and
Christian Life. Louisville: Westminster/John Knox Press, 1991. 383 pp.

Reviewed by Donald E. Burke, Booth College, Winnipeg, Canada.

—_—

From early in the history of the Church, Christians’have had difficulty know-
ing what to do with the Old Testament. 'I'Hey have perceived profound tensions
between the Old Testament and the New Testament. As read by many Christians,
the Old Testament characterizes God as holy, just and wrathful and the New
Testament characterizes God as loving, forgiving and gracious. Another persist-
ent manner of expressing this fundamental tension has been the simpl.istic and
misleading contrast between “law” (Old Testament) and *“grace” (New
Testament). In the second century the problem of the Old Testament reached a
crisis point when Marcion advocated the abandonment of the Old Testament as
Christian scripture. Although the views of Marcion were condemned as heresy,
the place of the Old Testament in Christianity has remained problematic for
many. A willingness to retain the Old Testament as Christian scripture formally
has often hidden a latent and functional Marcionism that has truncated the
Christian canon and given the Old Testament second-class status.

We are fortunate that in our time there are resources available that help us
move beyond the ancient heresy and its persistent manifestations to articulate the
positive contributions that the First Testament can-inake to Christian faith and
life. One such resource is Bruce Birch’s book, Let Justice Roll Down: The Old
Testament, Ethics, and Christian Life.

In Let Justice Roll Down, Bruce Birch, Dean and the Woodrow W. and
Mildred B. Miller Professor of Biblical Theology at Wesley Theological

-
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Seminary in Washington, DC, articulates the major motifs that arise in a sensi-
tive reading of the Old Testament and shows how reflection upon them can
enrich and deepen Christian faith and life.

Part One of the book is a methodological discussion of the role of the Old
Testament and scripture generally in the formation of Christian character.
Building upon an earlier book co-written with Larry Rasmussen (The Bible and
Ethics in Christian Life, revised and expanded [Minneapolis: Augsburg Press,
1989]), Birch argues that the Old Testament provides rich resources that can be
used to shape the character of individuals and communities. He places emphasis
on the importance of recognizing the narrative form of the Old Testament and the
manner in which story can help form character. This methodological discussion,
while important to the overall argument of the book, may be skimmed by those
who would find the content difficult. Readers could study the rest of the book
first and then return to Part One to deepen their reflection on the overall impres-
sion of the book.

Part Two, entitled “The Old Testament Story as Moral Resource,” includes
seven chapters: Creator and Creation; From Promise to Deliverance; People of
the Covenant; Royal Ideal and Royal Reality; Prophetic Confrontation; Exile and
Return; Wisdom and Morality. The chapters move chronologically and canoni-
cally through the major sections of the Old Testament. Birch’s intention is not to
provide a commentary on the Old Testament or to provide a substitute for seri-
ous study of the biblical text, but rather to articulate the motifs that can spur
reflection. He does not.force the writers of the Old Testament to speak with one
voice, but rather acknowledges the rich diversity of voices and perspectives that
one encounters in the Bible. Nevertheless, there are some fundamental claims
that are made by the Old Testament upon those communities that seek to be faith-
ful to the witness of the Bible.

Each chapter provides a brief contextualization of the biblical material under
consideration. This contextualization assumes that the reader already is familiar
with the Old Testament. Birch draws upon a range of biblical scholarship in his
writing. He cites many scholars who have wrestled with the Old Testament and
who have enriched his own interpretation. Birch then identifies major motifs and
issuesthat arise in the biblical text. He seeks in the first instance to articulate the
claims that the text made upon Israel and then to comment upon what he under-
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stands to be the major claims that the material makes upon the Christian com-
munity. In the process Birch is able to penetrate beneath a superficial reading of
the Old Testament and to draw the deeper implications of Israel’s life and wit-
ness. The emphasis throughout Birch’s discussion of. the biblical materials is to
identify those materials and motifs that can form faithful character.

A few examples will illustrate Birch’s approach. In his discussion of the
moral authority of Israelite law Birch writes, “It has been customary to think of
Israel’s laws as specifying actions (frequently moral actions), but Old Testament
laws often specify, even advocate, a particular identity for the reader (or hearer).
Their function is not just in the shaping of community-conduct, but in the for-
matior and maintenance .of a particular comtnunity character.” (p. 165) What is
evident here is that Birch tempers the understanding of biblical law as *“com-
mandments” that mandate {or prohibit) certain actions by interpreting it as
“instruction” that can shape the character of communities and individuals.

The formation of character by the Old. Testament is accomplished not only
by the provision of positive models whose attions and attitudes should be emu-
lated but also by offering examples of behavior and attitudes that should be
avoided, Thus Birch uses the complex portrayal of David in 1 and 2 Samuel that
recounts not only the [sraclite king's virtues and triumphs but also his weak-
nesses and failures to demonstrate both the promise of human leadership and its
perils. This is reinforced in his discussion of Solomon as a king who set in
motion the deconstruction of the ideal of Israel as a covenant community. Birch
characterizes Solomon’s agenda— or at least the effect of his reign—along three
trajectories: (1) Solomon replaced the older Israelite *“economics of equality”
with an “economics of privilege” in which a larger share of the kingdom’s
resources was directed to the king and those in privileged positions; (2) Solomon
replaced the “covenant politics of justice” with the “politics of power” under
which the instruments of power were wielded in the self-interest of the king and
his cronies; and (3) Solomon domesticated Israel's God by replacing the theolo-
gy of the covenant God of Israel who identified with the marginalized and who
was uncontrolled by earthly power with an understanding of God as one who
supports the privileged socio-economic structures and preserves the privilege of
the powerful. In the process, Birch draws out of the biblical materials insights
into the ambiguity of power in human communities and thereby provides oppor-
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tunity for reflection on the nature of leadership.

Birch resists the temptation to resort to & simplistic “moral of the story”
approach to the Old Testament and encourages his readers to think more deeply
about the underlying claims that the biblical materials make upon us. He points
his readers in the direction of further reflection without drawing all the conclu-
sions for them. He also attempts to balance the obsession with individualism that
is characteristic of our time with the biblical emphasis upon the formation of the
character of communities. By dealing with the major traditions in the Old
Testament, Birch allows his readers to glimpse the richness of the Old Testament
witness and its importance for contemporary faith.

Let Justice Roll Down is a stimulating, well-written and articulate book. It
should be redd slowly and carefully. Birch does not develop all of his thoughts
fully, so his readers must take the time to do their own thinking. This writer has
used Let Justice Roll Down as a textbook for the past decade and has found it to
be a stimulating and effective resource for students. A wider readership will ben-
efit from Birch's synthesis of scholarship, reflection and faith. The book is rec-
ommended as a resource that will help the Church to overcome its Marcionite
tendencies.
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Pohl, Christine D. Making Room: Recovering Hospitality as a
Christian Tradition. Grand Rapids: Wm. E..Eerdmans, 1999. 205 pp.

Reviewed by Andrew S. Miller III, Lexington, Kentucky

What distinguishes Christian social ethics from professional social workers
in society? Christine Pohl insists that a recovery of the tradition of hospitality
provides rich meaning and purpose for contemporary social action. The word
hospitality is often associated with domestic generosity, sometimes considered to
a spiritual gift for those who like to bake, or is understood within the context of
hospitality industries that ironically require payment for its hospitable services.
In startling contrast to these misconceptions, Pohl argues that the tradition is
rooted in biblical teaching and Church history. She contends that for seventeen
centuries, practicing hospitality was critical to “the spread and credibility of the
gospel, to transcending national, and ethnic distinctions in the church, and to
Christian care for the sick, strangers, and pilgrims” (7). In seeking to enable the
revitalization of the tradition, Making Room balances the ambiguous line
between practical applicability and academic intensity.

In the first of three sections of this text, “Remembering our heritage” (3-60),
Pohl reveals that hospitality is rooted in the Biblical tradition. This Biblical
understanding of hospitality is expressed by imperative commands for people of
God to welcome strangers, specifically .those who are poor and in need. The
author explains that the history of Israel -and the greater picture of the Old
Testament presents Israel as a community of “strangers welcoming strangers,”
and an alien people who had a “special relationship of dependence on and grati-
tude to God” (29). The teaching of Jesus is saturated with concepts of welcome
that destroys social boundaries. This hospitable challenge is evident within the
perspective of shared meals, a major connecting theme within the hospitality tra-
dition. Pohl demonstrates that Jesus’ teaching in Matthew 25:31-46 and Luke
14:12-14 were foundational for the entire tradition of hospitality. In these texts
Jesus dually exemplifies that God not only “welcomes the needy and disadvan-
taged, but that God is actually welcomed in these people, these passages press
Christians to include those most likely to be overlooked” (23). The author then
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enters into a dialogue with historic and modem practitioners of hospitality, which
makes her argument cogent and clear for contemporary appropriation. Pohl
traces the tradition through leading exponents like: Jerome, John Chrysostom,
Lactantius, Benedict of Nursia, Auguétine, Luther, Calvin, and Wesley (p, 43-
56). Pohl also drinks from the well of hospitable understanding provided by later
exponents like Dorothy Day, Edith Schaeffer, and Henri Nouwen.

After establishing the heritage of hospitality, Pohl develops the ramifications
of hospitality as a profound moral and theological paradigm. In the second part
of the text “Reconsidering the Tradition™ (61-126), the author explains why hos
pitality is a paradigm that is imperative for Christian morality and theology. In
Chapter 4, Pohl illustrates that hospitality asserts an intense form of dignity and
respect for all humanity. Hospitality as a paradigm has the potential of moving
past viewing a person’s individual needs and towards recognizing the dignity in
all people. This recognition has a relational quality: “Those who offer hospitali+
tyare not so much providing a service as they are sharing their lives with the peo-
ple who come to them” (72). In Chapter five, the author confronts the ontologi-
cal ambiguity of the stranger in contemporary society. The strangers in a priva-
tized society are not only those in need of physical aid, but any person who is in
need of welcome. Chapter seven Pohl discusses how hospitality often comes
from and is most effective “from the margins” of society. Individuals and groups
who have offered hospitality, like the Salvation Army, have adopted counter cul-
tural identities so as to identify and serve those in need. Pohl describes that such
service “reflects divine generosity” (105).

The third section of the book “Recovering the Practice” (127-188), consid-
ers current questions regarding the “fragility of hospitality”, while insisting that
the abuses of hospitable practitioners should not deter the imperative nature of
the practice. The importance of practical boundaries is discussed so that abuses
will not prevent God’s grace to work through hospitable acts. In light of these
challenges, Pohl éncourages people to engage in the practice personally, in one’s
home, and corporately in one’s church. She also discusses how hospitality can
serve as a corrective'to depersonalized social service systems. She illustfates:
“Reclaiming hospitality is an attempt to bring back the relational dimension to
social service, and to highlight concerns for empowerment and partnership with
those who need assistance™ (162).
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Making Room is a pivotal work that reminds Christians that welcoming is an
imperative expression of the Gospel. It is particularly helpful for the Salvationist
who might at times lack self-understanding of the often dichotomized social and
evangelical work of their movement. The contemporary Salvation Army’s self-
identity is often blurred by an unnecessary dualism between social and spiritual
missions. In light of this crisis, the Christian tradition of hospitality can serve as
a corrective paradigm for the self-understanding and self-identity of the
Salvation Army. The Salvation Army scholar might also be able to understand
the development of William Booth’s theology and praxis as an implicit journey
of hospitable understanding. To any reader, and specifically the Salvationist,
Christine Pohl has challenged our society to-truly strive toward making room.
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Ehrenreich, Barbara. Nickel and Dimed: On (not) getting by in
America. New York: Henry Holt and Company. 221 pp.

Reviewed by James E. Read, Ph.D., The Salvation Army Ethics
Centre and Booth College, Winnipeg, Canada

I recall my sociology professor asking me when I was a young undergradu-
ate whether I had read In Darkest England and the Way Out. Proud Salvationist
though I was I had to confess that I had not. He urged me to do so not only for
the sake of my heritage but also because it was one of the early classics in social
analysis. Written for a broad, non-specialist reading public, Darkest England was
to enlighten, shame and persuade. If its putative facts were debatable, they were
at least worth debating.

Barbara Ehrenreich seeks to do similar things in our times. Although she
boasts a Ph.D. (in biology), her claim to fame is as a public intellectual writing
essays regularly for Harpers Magazine, Time, The New Republic and The
Nation. Nickel and Dimed is written to shatter the thick wall of separation that
divides Ehrenreich’s comfortably upper-middle class professional readership
from America’s “working poor.”

The premise behind the book is that she and her demographic peers (like us)
do not really understand what it is like to live on minimum wage. So she sets her-
self the task of trying to do it. Three-fourths of the book is her firsthand narra-
tive of a month waitressing in Florida, a month as a maid and nursing home aide
in Maine, and a month as a Wal-Mart “associate” in Minnesota. In each case she
found the task of making ends meet almost undoable.

Her evaluation? “Something is wrong, very wrong, when a single person in
good health, a person who in addition possesses a working car, can barely sup-
port herself by the sweat of her brow. You don’t need a degree in economics to
see that wages are too low and rents too high.” (p.199)

Now, one can challenge Ehrenreich’s evaluation (which is fairly thin and
predictable) and the findings, but then one feels the burden of doing better. Is it
really such an incessant, spirit-crushing burden to be one of the “working poor”
as Ehrenreich thinks? If not, what is the true situation? A similarly vivid account
based on Salvation Army experience would be welcome.
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And one can challenge the methodology. Is it really possible for a success-
ful writer who has the secure knowledge that she is going back to uptown com-
fort to enter into the lived reality of her “informants”? To her enormous credit,
however, Ehrenreich has at least tried. She has worked at strengthening her moral
imagination. An incapacity to imagine what life is like for another person is one
of the major impediments to growth in holiness (Christian virtue). How can we
possibly love our “working poor” neighbors without ever sharing their experi-
ence—or even trying to?

Barbara Ehrenreich is openly, proudly atheistic—which makes her book
something of an odd choice for Word and Deed, perhaps. But I find myself won-
dering whether she is rejecting Christians more than Christ. “The worst, for some
reason, are the Visible Christians—like the ten-person table, all jolly and sancti-
fied after Sunday night service, who run me mercilessly and then leave me $1 on
a $92 bill ... As a general rule, people wearing crosses or WWJD? buttons look
at us disapprovingly no matter what we do, as if they were confusing waitress-
ing with Mary Magdalene’s original profession.” (p.36) Is this just a cheap shot
or uncomfortably close to a truth we know?
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*“This journal is the result of a growing awareness of
the need for serious reflection on who we are in the
world,” wrote General Paul A. Rader in the inaugural
issue of Word & Deed: A Journal of Salvation Army
Theology and Ministry. Now in its eighth year of
publication, Word & Deed continues to fill that need,
featuring topics that energize the purpose and preach-
ings of The Salvation Army. This issue, along with
the May 2006 issue, focuses on the common threads
that make up the tapestry of Christian faith communi-
ties and points specifically to the Wesleyan heritage | AJoumal of Salvation Army
of The Salvation Army’s doctrines. The journal’s co- Theology and Ministry
editors, Roger J. Green and Jonathan S. Raymond,
write, “The Founders of the Army, having been reared in Methodism, took with
them into the founding of the Army basic Methodist doctrines, some Methodist
polity, and a Methodist ethos of ministry and mission.” If you would like to sub-
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Crest Books, a division of The Salvation Army's National Publications department, was established in 1997 so
contemporary Salvationist voices could be captured and bound in enduring form for future generations, to serve
as witnesses to the continuing force and mission of the Army.

Never the Same Again

by Shaw Clifton

Clifton encourages new
believers’ enthusiasm
for our Lord Jesus Christ
and guides them through
roadblocks that stunt
spiritual growth. An ideal
resource for new con-
verts, seekers looking to
know more about the
Christian faith, as well as

leaders of discipling groups.

Shaw Cliftan

Celebrate the Feasts of the Lord

by William W. Francis
A historical examination
of the feasts and fasts
established by God in
Leviticus 23. This book
meets a critical need by
revealing how Jesus par-
ticipated in the feasts and
how, in Himself, their
meaning was fulfilled.
Study guides follow each
chapter.

Slightly Off Center!
by Terry Camsey

An expert in the field of
church health, Camsey
urges us all to welcome
the newest generation of
Salvationists. The meth-
ods may be different,but
their hearts are wholly
God’s and their mission
remains consistent with
the fundamental princi-

ples William Booth established.

Christmas Through the Years:

A War Cry Treasury
Contains the articles,
stories, poems, and art
that have inspired our
readers for more than
half a century. This spe-
cial treasury high-
lights Salvationists of
wide appeal and fea-
tures contributors such
as Billy Graham and
Joni Eareckson Tada.

Cloafstrriies Shrvenrgly

Easter Through the Years:

A War Cry Treasury
Recounts the passion of
Christ and the events
surrounding his death on
the cross— reminding us
of the many ways Easter
intersects with our lives
and faith today. Spend
some time with contribu-
tors like Max Lucado and
General William Booth.

A lLittle Greatness
by Joe Noland
Readers explore the book
of Acts, revealing the
paradoxes of the life of a
believer. Noland exam-
ines the story of the early
Church and reveals its
relevance today. A Bible
study along with a dis-
cussion guide for each
chapter makes this an

ideal group study resource.




Romance & Dynamite: Essays on
Science and the Nature of Faith
by Lyell M. Rader
Anecdotes and insights on
the constant interplay of
science and faith by one
of the Army’s most inde-
fatigable evangelists to
date. The author uses his
training as a chemist to
prove the trustworthine s s
of the Bible and demon-
strate why the saving
knowledge of God is crucial to understanding
life’s value and purpose.

IYFEL A BADER

Pictures from the Word
by Marlene Chase
Author Marlene Chase
writes, “The Bible is full
of beautiful word pic-
tures, concrete images
that bring to life spiritual
ideas,” This book brings
to life the vivid metaphors
of Scripture, while illumi-
nating familiar passages
and addressing frequent
references to the vulnerability of man met by
God’s limitless and gracious provision.

Who Are These Salvationists?
by Shaw Clifton

This study explores the
Army’s roots, theology
and position in the body
of believers, offering a
profile of what is salva-
tionism. Salvationists are
aided in their understand-
ing of the Army’s mission
in the twenty-first centu-
ry, and non—Salvationists
are introduced to the theology that drives its social
action. The most comprehensive portrait of the
Army to date.

He Who Laughed First:
Delighting in a Holy God
by Phil Needham

The author questions why
there are so many sour—
faced saints when Chris-
tian life is meant to be
joyful. He explores the
secret to enduring joy, a
joy that is found by letting
God make us holy, by let-
ting Him free us to
become who we are in
Christ—saints. Discover the why and how of
becoming a joyful, hilarious saint.

©
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if Two Shall Agree

by Carroll Ferguson Hunt
The fascinating story of
how God brought Paul
and Kay Rader together
and melded them into a
team that served in The
Salvation Army for more
than thirty—five years.
Follow their journey and
trace their vision. See the
power and far-reaching
influence of a couple who serve together as one in
the name of Christ.

Our God Comes:

And Will Not Be Silent
by Marlene Chase

This book of poetry rests on
the premise that, like the
unstoppable ocean tide,
God comes to us in a vari-
ety of ways. His voice is
never silenced; He speaks
through Creation and with-
in our spirits. Ideal for
small group discussion and
devotional meditation, as well as literary enjoy-
ment of carefully crafted poetry.

National Publications produces books with a solid biblical foundation and a compelling message on holiness,
in keeping with the Army’s roots. Care is faken to publish works of varying genres,
including devotions, history, Bible study, fiction, poetry and topical works.




A Salvationist Treasury
edited by Henry Gariepy

Colonel Henry Geriepy
brings together scveral
devotional writings by
wellknown Salvationist
authors spanning a cen-
tury. These inspiring
readings will enrich
your spiritual life, deep-
en your study of the
Bible, end enhanceyour

grasp of the Army's principles and mission.
A milestone compilation of Army literature.

Fracturad Parablaes

by A. Kenneth Wilson
The people of the Bible
are just as real as we are
today. Major Wilson
holds beloved biblical
accounts up to the light of
modernity. By recasting
Jesus' parables in con-
temporary circumstances
and language, the anthor
reveals gems of truth in

earthly guise. His knack for finding humor in the

mundane will also lighten your heart.

A Word in Season

A Collection of Short Stories

“For every season of our
lives,” writes Lt. Colonel
Marlene Chese in her
introduction. She contin-
ues, “The world of story
can help us define our
experience and move us
beyond ourselves.” More
than thirty writers have
contributed to this compi-
lation. It's truly an exam-

pie of the everyday experiences made extraordi-

nary through faith,
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Pen of Flame: The Life and Poatry

of Catherine Baird

by Jokn C. Izxard with Henry Gariepy

As a poet, hymn writer,
and editor, Catherine
Baird changed the way
The Salvation Army
viewed the importance
of the written word.
From a decade of research
and devotion, Izzard
has painted a compelling
picture of one of the
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Army’s strongest yet most delicate authors.

Andy Miller: A Legend and a Legacy

by Henry Gariepy

This biography by
Colonel Henry Gariepy
seeks, through anec-
dotes, to convey the true
story of one of the most
colorful and remarkable
leaders in the history of
The Salvation Army. As
an American Salvationist,
Andy Miller has had a

very powerful spiritual impact on many lives,
both within and outside the ranks.

Sanctified Sanity: The Life and Teaching
of Samvel Logan Brengle

by R. David Rightmire

Many Salvationists may
still recognize the name,
but fewer appreciate the
influence that Brengle had
on the development of the
Army’s holiness theology.
Rightmire has written a
theological reassessment
of Brengle’s thoughts and
life to reacquaint you with

the legacy of this holiness apostle.

All Crost Books manuscripts are carefully reviewdd and approved by aach of the four territories
and Mational Heodquarters before publication,




Leadership on the Axis of Change
by Chick Yuill

Major Chick Yuill calls
today’s Christian church
an institution that “faces
great challenges stem-
ming from inert cynicism

OM THL AXIS

OF CHANGE

within and from dynamic
changes without.” Part
manual on the functions
and principles of leader-
ship, part declaration of
the need for change, this
book serves as provoca-
tion to action and direction toward success,

CHICK YUILI

Shadow and Svbstance

The Tabemacle of the Human Heart
by David Laeger
The Holy Temple
was 1o be the Lord’s
dwelling place, and
it was that goal God
was looking forward
to when He gave
instructions for the
design of the Temple. In Shadow and Substance,
Laeger guides the reader from the shadows of the
Tabemacle past into the light of the Tabernacle
present and future, explaining its significance.

Turning Points: How The Salvation
Army Found a Differant Path

by Allen Slatteriee
Never in the history of the
world has there been &n
omganization quite like
The Salvation Army. In
Turning Points, Major
Allen Slatterlee outlines
many key moments in the
dynamic history of The
Salvation Army that con-
tinue to influence how
Salvationists scrve God
and every generation.
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Living Portraits Speaking Still
A Collection of Bible Studies
Employing the ant of
compilation, Crest Books
draws on established offi-
cer authors and contribu-
tors to The War Cry to
examine the brilliance
and vulnerabilities of the
“saints of Scripture.” In
Living Poriraits Speaking
Still, 18 Bible studics are
grouped by theme, as a curator might display an
artist’s paintings. Each “gallery” focuses on a dif-
ferent aspect of God.

The First Dysfunctional Family: A
Modem Guide to the Book of Genesis
by A. Kennath Wilson

Bible families are just like
ours—Joving and at the
same time dysfunctional.
By tracing the generations
from Creetion, Major A.
Kenneth Wilson shows us
how to avoid our ancestors’
mistakes in our family rela-
tionships. And through all
this dysfunction, readers
will see that God is there, never giving up on us.

Good Moming China

The Chroincle of The Salvation Arnvy in
China 1916-2000
by R. Check Hung Yee
Lt. Colonel Check Yee,
O.F, recounts the many
corporate and personal
struggles and obstalcles
involved in the Army's
work in China from early
pioneet days, throngh the
trials of two World Wars and Communist rule, to
the cument resurgence of the Army’s work and
Christianity in general. Photos make this book a
visual history as well.

Authors interested in Crest Books should send finished manuscripts to thair
Territarial Literary Secretary.




Beside Still Waters:

Great Prayers of the Bible for Today
by Marlene Chase

In Beside Still Waters, Lt.
Colonel Marlene Chase
explores three dimensions
of prayer, showing us how
it moves us upward to the .
Father, inward to analyze JE*F ©
our hidden hearts, and out- Eg
ward to embrace a world 8
of people like ourselves.
In this book, text, potery
and photographs provide
inspiration for daily living.

All titles by Crest Books can be purchased
through your nearest Salvation Army
Supplies and Purchasing department:

ATLANTA, GA—(800) 7867372
DEs PLAINES, IL—(847) 294-2012
RANCHO PALOS VERDES, CA—(800) 937-8896
WEST NYACK, NY —(888) 488—4882
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The National Publications department of The Salvation Army looks forward to supplying you
with material that will encourage and inform you. It’s & community you can trust, with
resources you can use for purposeful living,

The Salvation Army continues in
its mission of gospel proclamation
and service to humanity without
discrimination. It offers you good
news in this fasi—paced world so
you can gain in wisdom and in
practical living.
To get your free poster and gain
access to news, views, inlerviews,
inspirational articles and books
from a Salvation Army perspective,
You can:
*visit www.salvation-us.com
«send a note via email to
war_crysalvationarmy.org
«Fill out the card on this page

and return it in an envelope to
the address provided.

Publicatlons committed to
energizing the mlasion and
ministry of The Salvation Army.

Please include me in the Army’s network for insight and inspiration.
(You can let us know of your interests by checking any of the following.)

A Helpful anicles, stories, profiles for adolescents and young aduvlts.

O News about the Army at the front-lines of emergency relief and ministry

O Articles, stories and profiles to aid in spiritual growth,

O Books about The Salvation Army and by Salvationists,

O Resources I can use for teaching, autreach and ministry.

O In—depth analysis of cutting edge theology from a Salvation Army perspective,
O Consultation and referral for specifi¢ questionsg, needs and concems.

Name

Address

City

State Zip

Emnil address

Return to: Salvation Army National Publications, 615
Slaters Lane, Alexandria, VA, 22314


http://www.salvation-us.com
http://war_cry.salvationarmy.org

