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+ Refining Our Theology, . -
~ Pursuing Our Mission

The Salvation Army’ s 141 yéars of exrstence since 1865 represents approxr-
mately seven percent (7%) of the’two thousand years of church hlstory
Reflecting on such a brief history, one mrght ask what Salvationists might bring
to the tabIe of theologrcal dialogue. Nevertheless, we find ourselves in reflection
and dialoéue with the Methodisfs and rediscover a longer hfstory and deeper
grounding in a rich tradition of Christian orthodoxy. Some Salvationists migh{
dare to believe that our “roots” began with the birthday of William Booth or the
founding in 1865 in East London of the forerunner of The Salvation Army, the
Christian Mission. More careful judgment, however, looks at the social, doctri-
nal, and spiritual underpmnmgs of Salvationism found in William and Catheriné
Booth. ’ﬁxerr lives, thought, and calhngs were deeply grounded in Methodism
and the’ enduring influence of ‘John ard Chatles ‘Wesley, the Anglican
Reformation, and the long history of the church dating back to the Patristics and
the early faith communities found in the book of Acts. In humility then, with such
a brief theological and ecclesiological history, The Salvation Army finds itself
standing on the shoulders of Wesleyan thinking peering into the future of its own
emerging identity and mission from such a vantage point.

This issue is the second of two isstes which attempt to capture the dialogue
of The Salvation Army’s International Doctrine Council with selected represen-
tatives of the World Methodist Council. Herein, this issue presents the remaining
papers in ‘a series which ‘serves to help us understand The Salvation Army’s
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ecclesiological roots and its place within cultures with the help of Methodist
scholar-friends. In the previous issue (November 2005), the papers and dia-
logues covered a potpourri of topics including Wesleyan Essentials of the Faith,
Salvation Army Doctrines, Wesley and the Poor, The Witness of Early Methodist
Women, and The Army s Priority . on 'Evangehsm. While the,dlalogues have been

“comparative” in nature they ccnt.mue to provoke reflection by Salvationists on

the rich, deep tradmon of theol og1cal thought‘ that underpins the mission and
ministry action of the Army. This opportunity for reflection and further dialogue
continues with this second set of papers presented in this issue.

The first three papers are particularly timely as The Salvation Army continues
to wrestle with its identity and its mission in light of its Wesleyan heritage and
its call for a deeper understanding of communal life together as a Salvationist
faith community. The first three papers then may be read as a set. In the first arti-
cle entitled “Eucharist among the Means of Grace,” Eaul Chrlcote brings to the
reader’s attention the foundational idea of God’s free grace and the key role of
the Euchanst as a powerful means of grace operating within a community of
faith. Here Chilcote reminds us of the whole relational .process of salvation, the
purpose of which is heahng and the restorauon of wholeness, a.nd holiness in our
lives. The Eucharist i is viewed as a powerful key means, of grace toward this end
with a past dlmensmn of remembrance—a memonal of the passron of Christ, a
present drmensmn celebratmg the present prespnce of the hvmg Christ, and a
future dunens1on of consummatlon armcxpatmg the Heavenly | Banquet to come.

Paul Clulcote S paper is followed by that of his colleague Douglas MlllS,
whose paper entitled “The Doctrine of the, Church in the Methodist Hentage
serves to complement the Chilcote paper. Doug Mills delivers a strong historical
survey of the doctrine of ecclesmlogy in Methodist hentage and then offers a
synthesrs of present day Methodlst ecclesrology permitting a comparison for
Salvationists. In so domg, Mills affirms the unity, holiness, catholxcrty and apos-
tolicity of the church, but then adds the connectxonahsm embodled in Komoma
so characteristic of Methodism and its abiding concem for growth towards holi-
ness as a people. ,

Salyationist Lars Lydholm enters mto the dialogue applymg a Salvatlomst
synthesrs of the themes of the first two papers He entitled his contnbutlon———“A
Salvation Army Perspective on the Doctrine of the Church and the Sacraments.”
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' With candor, speakihg: of The Salvation Army, Lydholm declares—
‘“Traditionally ecclesiology hasn’t been seen ds a very -important theological
theme ... One can accuse The Salvation Ariny of many things, but being clear on
ecclesiology isn’t one of them.” Historically, the Army has not had a doctrine’of
the churéh though its-ecclesiological orientatiolr has been implicitly acknowl-
edged in‘its elever doctrines whicH all begirr with the confession “We beliéve ...”
More recently, the Army’s handbook of doctrine, Salvation Story; presents a
more. explicit ecclesiological self-understanding for Salvationists: With this in
hand, Lydholm gives.the reader his perspective on the sacraments beginning with
clarity od the historical position of Williami Booth. This contribution alone will
come a¥a surprise to many-readers. Lydholm’s paper gives us much to porder
and discuss as we continue to grapple with this.key. topic and dialogiie with
friends and colleagues within The Salvation Army and with those in other faith
traditions. . !

The second set of articles complements the first three articles by sharing per-
spectives on the church’s relationship to the world. Angela Shier—Jones’ paper;
| entitled “The Church and the World: Cliristianity and Culttire from a Wesleyan

Perspective” delivers a blast of light and insight into the importance of holding

in tension the two doctrines of providence and perfection. It states that when they
| are not held in tension and the church is characterized by one over the other, it
l has “a negative if not damaging influence on world culture.” Shier—Jones
unpacks this issue and goes on to discuss its importance for the church’s effort to
bring about in the culture moral, educational, political, and social reform. Wonjae
Lee gives a different look at the church in his article “Little Churches Within a
Church: The Genius of Small Groups in Early Methodism and in Korean
Context.” After providing historical background of the small group movement
and the shaping and organizing of small groups in Early Methodism, Lee gives
us insight into the contemporary small group phenomenon operating in the
Korean context and the hope for the impact of small groups in addressing the
problem of declining membership and loss of social trust in the Korean church
today.

The five papers from the Salvationist-Methodist dialogues presented in this
issue are complemented by two book reviews, one that is relevant to a focus on
the church and ecclesiology and another that is important to contemporary min-




4 Worp & DEED

istry. Both book reviews share a personal response from.Salvation Army officérs
serving in two different North American territories. Amy Reardon (USA West)
reviews Fuller Seminary faculty Eddie‘Gibbs and Ryan Bolger’s. recently pub-
lished:tbook, Emerging Churches: Creating Christian -Community in Post
Modern Cultures. Ian Swan (Canada). gives-an.overview of Briawr McLdren’s
book The Church On the Other Side: Doing Ministry in the Post Modern-Matrix.

This issue coinplements the previous dne (November 2005). It.gixes a full
picture of the content discussed together by leading Methodist and Salvationist
thinkers on matters we believe to bekey to envisioning the<future identity and
mission Of The.Salvation Atmy .as a church. As a relatively young chuich, yet one
that contintes to be on the move, reflecting a continuing-moverhent of. the Holy
Spirit, Salvationists will continue to wrestle with ecclesiological questions and
fociis reflection oh matters central to our calling as a holy people:of God. It
remains our prayer that by standing on the shoulders of others, and by the min+
istry of the Holy Spirit among us, tdgether :we will continue to refine our theol-
ogy and pursue our mission, in word and deed, in ways that are pleasing.to*God
Our Fatlier and Our.Lord and Saviour, Jesus Ghrist. v
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Eucharist Among the . .
Means of Grace
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The Wesleyan Revival in 18th c;entu;y Britain was both ‘evangelica] and sacra-
joental. The Wesleys and. their followers rediscovered the centrality of the
Sacramenpt at a time of serious neglect in the life of their church. Their §piritual-
ity was tﬁn;t and foremost Eucharistic. Early Methodism cannot be fully under-
stood apart from this particular dimension of its common life and witness.

One of the importzmt cor}tdbutions the Wesleys made to their Protestant her-
itage of faith, in fact, was their insistence upon the complementarity. of sacra-
mental grace and eyangelical experience. J. Emest Rattenbury attested to the
potency of this synthesis at a time when the sgcramentcjl‘l emphasis of the Wesleys
was just being rediscovered. “A ngw emppas,is on Eucharistic worship,” he wrote
with great confidence, “would issue not in a dead ritualism byt in a living evan-
gelism and a commanding sense of clons'training love.” He later documented
how this was the case in the Wesleyan Revival; his confidence was built upon
this historical fact. The theme “Eucharist among the Means of Grace” is so large
thatit WHI be necessary for us to back our w"ay intp it in order to fully understand
its centrality and depth. What I propose to do, therefore, is to locate this redis-
covery. of Eucharistic devotion in the largeg theology of grace proclaimed byi the
Wesleys:" to.examine the “means of grac;Je’: as an important theological category
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in their vision of the Christian life, and to explore their Eucharistic theology, pri-
marily through the medium of Charles Wesley’s hymns.

The Foundation of Grace ;

The Wesleys ptoclaimed Gdd’s free grace"r‘é?:ewe’d by faith and worked out in
love. This was the central message of the gospel from their perspective. They
built both their theology and rthelr spmtuahty upon the foundation of grace
Everything flows from grace and moves toward it. Wesleyan theology is a theol-
ogy of “grace upon grace.”

When Wesley defined “grace” in hisInstructions for Children, he simply
described it as “the power of the Holy Spirit, enabling us to believe and love and
serve God.” The end of faith, as well as its beginning, is true self knowledge,
humility, and absolute trust in God. Christian discipleship—the arena of God’s
coftinuing' activity in the life of the peliever—is, first and foremost, a
gracefilled response to God’s all-suffiéiént grace. No early ‘Methodist woman
was more widely acclaimed for her proclamation of grace thari Grace Murray
Her dying tesumony illustrates well just how deeply this understandmg had pen-
etrated into the rank and file of Methodism:

V! I Wwould have no ericomiums passed on me; 1 AM A SIN*
N'ER SAVED FREELY BY GRACE: Grace, divine grace, is '
worthy to have aJl the glory Some people I have heard speak

/ much of our being faithful to'the grace of ¢ God; as if they rest-
ed much on their own faithfulness: I névet cotild bear this; it '
is GOD’S FAITHFULNESS to his own Word ‘of promise, that

is my only security for salvation.*
' t {

¥

[

“All glory be to God ’ for grace:" ﬁroclaimed her conte'mporafjl‘ Isabella
Wilson, “frée | grace continued to my soul!’ The fnendshrp of .'lesus whose love
is unspeakable is my joy ard crown of rejorcmg nsf

“Isabella’s stdtement points to another key elément in the Wesleyan conceptlon
of God'’s grace, namely, the ’Wesicys view of grace as relattonshtp. Moving away
from earlier dominant understandings of grace as substance, they reappropriated
the biblical images of grace as God’s offer of relationship. Always initiated from
God’s side, the'wholé process’of salvation, for example, isxreconceived as‘a reld-
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tional process, the purpose of which is healing and the rfestoration of wholeness
in our lives. In this regard they insist upon the inseparability of what John called
the “two grand channels of God’'s grace.” Whereas the work of Jesus Christ {the
first channel) is the foundation of our new life with God (what God does for us
by grace); the work of the Holy. Spirit (the second channel} is the realization of
God’s love in our lives (what God does in us by grace).

Of central importance in this Wesleyan theology of grace was the view that
the gospel is not only immediate, but mediated. In other words, in God’s desire
to enter into- relationship with us, God’sapprdach to us is not only direct or
immediate; rather, God also comes to usthrough various media or signs, becanse
God has created us as relational being for such things. Whereas we can commune
with God “without anything between us,” so-to speak, more often, we encounter
God through the mynad signs; symbols, and material that surrounds vs day in
and day out. oL " 5

This $acramental principle, as-it might be called, is closely linked for the
Wesleys to the incamnational principle that stands at the heart of the Christian
faith. God comes to us “in the flesh” in' Jesus Christ. God 'enters human history
and this materiat world in the second persen of the Trinity. The material becomes
the supreme manifestation of the spiritual. The Sacramént’is a powerful symbol,
therefore and helps to explain the fact that Christ comes to hisown through mate-
rial media as well as apart from them: Most.of our life is livéd among things we
see and touch and smell—the material world. The sacramental principle teaches
us that we do not need to get away.from’these things to get to God. Tt demon-
strates to us that a piece of common bread cah’ be: the medium of divine
encounter. God comes to.us through means of grace as well as hpart from them.

- b [
The Means of Grace Y. .

The term “means of grace” can be defined as those outward signs, words, or
actions, ordained by God to be the ordinary channels by which persons in search
of life entounter God's gra‘::e.6 Wesley described prayer and fasting, Bible study,
Christian' fellowship, and partitipation in the Sacrament of Holy Communior as
“instituted” means of grace, as opposed to-*prudential” means, such as doing all
the gcod you can. The institnted means, in particular, not only hurtured. anid sus-
tained growth in grace amorig the early Methollist people, but also provided the
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“energy” which fueled the Wesleyan movement as a.powerful religious awakens
ing. ~ » ) ) R 1 . ! "
Johin Wesley . wrote a sefmonic-edsay.on ““The Means-of Grace,” later pub-

lished amongtis standard serinons.” He clarifie¥ the difference between the propi
er use and possible abuse of the means in faithful didcipleship..The sermon was
a forceful attack against those who regarded all.outward actions as:superfluous;
or even harmful..to.the spiritual life; emphasiZing a passive; and interior. spiritu-
ality.' Thise so—called “quietisfs™ were the addience.he.targeted in-the sermor
Wesley's purpose was to argle both:the validity and necessity of the-means of
grace. He. proclaimed an Yactive. faith” over.against-the passivity of those
embroiled in this “Stillness Contiroversy.” ' b 9, ‘

. Wesley's-line of argument is quite smple Christ- provided certain. outward
miezns in order to offer-ug-his gracde. Sorne began to mistake the' mians: forthe
end and focused on the outward works rather than the goal of a renewed helart.
Because.of the abuse of the means of grace, some begamrto assume that theyn¥ere
dangendus and should. not be used.;But,'in spite of) the-sbusers:and the despisers;
others .correctly held true,)inward and.authentic, outward religion-together
Wesley's conclusion fs that whoever really wants to be in a vitalfelationship with
God must “wait” for God by immersing him or hetself in the means God bas pro<
vided. We are.to wait for and-meet God in prayer, in searghing thé Scriptures, and
irr partaking of thé Lotd’s Supper. To put'it on a more.intimate level, a relation-
ship only:grows 1f you put yourself into it.. The relationship-is’ a gift, but it also
requires discipline. If you are gbing to ‘tbuild a home;"” yoti-have to commit your+
self b staying around the. table in' the house. I u

+ -Three principles, i particular, govern the use of the means of grace. First, it
must be remembered that the means are never meant to be “ends in themselves;”
they are means to spiritual ends.® To tumn means into ends is a:tertain trajectoiy
leading to idolatry. Secondly, the mearis 4re ‘ordinary channels” of God’s-giace.
God is:always “above” the means. But ‘'while God’s grace and love may be
offered freely in extraordinary ‘ways, it would Be a mistake to abandon those
practicesin:which God has promised to meet.Gpd’s bgloved. Thirdly, the-méans
should be viewed as placés of divine/human encounter. It is in the'mezhs that we!
meet'God anew, but the potency of our communioniwith God is not.depengens
upoh-dup ability to find God; rather; the ¥irme.0f the.means is in the-ability-of
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God to find us. The wonder of it all to the Wesleys, and on the basis of their own
experience, was that God meets us fajithfully. at the point of our need in the means
of grace. ooV
Wesley concludes the sermon by offering simple, instruction for the proper use
of the means. As a general rule, use all of the means. Remember that God is
above all means, and apart from God, all‘means, are useless. So seeck God alone
in the means and take no pride in your own effort or presumed success. Open
your heart to the God’s promise of grace; mercy, and dove. ; N
In April 1740, Charles Wesley wrote a hymn—poem;,entitled “The Means of
Grace,” to counteract the teaching of the radical Moravians and their teaching of
stillness. Originally published as a separate pamphlet,.it was incorporated into
the brothers’ joint publication of Hymns and Sacred Poems in 1740, and later
(with a reduction and different ordering of the verses),in the 1780 Collection of
Hymns for the Use of the People called Methodists. Several of the verses, as orig-
inally ordered, reinforce John's prose:
Long have I seemed to serve thee; Lord, 1 i
With unavailing pain; , - b d e
Fasted, and prayed, and read thy Word,: '
And heard it preached—in vain, .

Oft did I withth’gssembly, join, ‘ 5
And near, thy altar drew;
A form of godliness was mine— ) ! » !
" The power L nevec knew., | .. fr o . .
) " ! f
But I of means have made my boast, ¢ v
. Of means an ido] made! -
The spirit in the letter lost, |
i The substance in,the, shade! .
. D
.1 I rested in the outward:law, ey
+ Nor knew jts deep design;
The length and breadth I never saw, f {
\ And height of Jove divine., | ; R



10 WoXp & DeED

+ Where ami I'now; &r what my hope?: f
“ & = What can my weaktiess d6? - -
Jesu, to thee my soul looks up—
I+ ‘Tis thou'must rhaké it new.

Still for thy loving kindfess, Lord, ? -~ ~
' Tin thy temple wait; ‘
I look to find thee inf thy-Word, ¢ \ r oo
Or at ty table meét. ’ oo /

s L ) I"n' 1 2 )

»

Hére in thind own tppéinted ways | - ! "
¢ °T wait tb learnt thy will; - )
Silent I'stand befote thy face, '
And hear thee 'say, ‘Be still!’ ! !

‘Be still—and know thatT am'God!’ 1
“Tis all I live to know! { st

To feel the virtue of thy Blobd, ik ok o
And spread its prdise below!”

The clear emphasis of both brothers isthat we-aré called td twait’” for God,
not passively but actively, by immersing”oursélves'ifi thos¢ means of grace in
which God has promised to meet us. Their Hymits on the Lord’s’ Supper, to be
explored more fully below, are filled with allusions to this important connection
between the means of grace (the external form) and God’s gracious offer of rela-
tionship to us (the internal gift). v )

Perhaps the most critical question in thi% regard, as David Lowes Watson has
pointed out, is “how to permit God’s grace to-fostet'a’ maturity of constant obe-
dience, so that sanctifying grace might'work with aif airfimpeded love.” It is this
connection between the means of grace and growth toward the telos of perfect
love that is so distinctive in Methodist spirituality. An ‘examinationl of the writ-
ings of the early Methodist people reveals ‘constant reference to the means of
grace and the way in which they facilitate .growth toward matufity ift Christ. In
characteristic Wesleyan fashion, Hanrfah ‘Ball providés an outline of those prac-
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tices she had found most helpfiil to her spirithal growth:

I have received, I trust, an incréase of patience:’ my soul
rests in God. To the end that I may improve in the knowledge
of Him, I read, write, and pray; hear the word preached; con-
verse with the people of God; fast, or use abitinenice; together
with every prudential help, as channels only, for receiving the
grace of God." ) v

Similarly, Ann Gilber testified to the centrality of these “works of piety,” as
they were also known, in her life. “Before I conclude,” she admonished her read-
er, “there is one thing I wish 1o be particularly remembered; during the course of
my pilgrimage, I have always foand that the more diligent T was in using the
means of Grace, ... the more happiness I have enjoyed in my soul.”™ '

All of this is consistent with the emphasis that thie early Methodists placed
upon” mutual accountability and the strength drawn from-intimate fellowship,
the celebration of classic-spiritual disciplines as important means of growth {as
well as conversion), and renéwed interest in the sacramental life of the church—
all part and parcel of growth toward the full stature of Christ and the renewal
of his image in life. *Ye know that the great end of religion,” John Wesley would
repeat on a number of cccasions, “is to renew-our hearts in the image of God,
to repair that fotal ‘loss of righteousness and ‘true’ holiness which we sustained
by the sin of our first parents.”™ In similar fashion in a letter to William Law
(dated January 6, 1756), Wesley .argnes that “All the externals of religion are
in order to the renewal of our soul in righteousness-and true holiness. But it is
not trué that the external way is.one and:thé internal way another. There is
but one scriptural way wherein we receive inward grace—through the outward
means which God hath appointed.”™ The'medns of -grace were integral in this
process of restoration.

" n .
Eucharist: The Primary Means of Gride

No means of grace, however; was as important' to the Wesleys as the
Sacrament of the Lord’s Supper. Clrarles Wesley described the elevated status of
the Eucharist in one of his hymns:

:The prayer, the fast,.the word conveys,
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When mix’d with faith, Thy life to me; - !
. In all the channels of Thy grace 1
I still have fellowship with Thee: '
But chiefly here, my’soul is fed “
With fulness.of immortal bread.¥ =,
" ' ) ¢ 7
These “feasts of love,” as the early Methodists often described them, shaped
their understanding of God’s love for them and their reciprocal love for God.
Early, Methodist -Practice. Many fortes coalesced to shape the Wesleys’

Eucharistic Spirituality: the, piety of theEpworth rectory; experiences in the
"Oxford.Holy-Club and the influence of the Anglican Noh-Jurors;experimenta-
tion in the mission context of the colony of Georgia, the witness of the Lutheran
Pietists, and the Anglican Book of-Common FPrayer; -among others. From -a
detailed comparison of John Wesley’s early and later diaries, John Bowmer ‘came
to4wo clear conclusions.' 1), Throughout his lifetime there was a.remarkable
consistency, and frequency in his observance,of, the Sacrament, Wesley probably
communicating an,average-of once every four;or five days. It was also his cus-
tom to-administer the Lord’s Supper every day, for. example, through the Octave
of Easter: From the time of his Oxford days, he.rejected the word “frequent” ahd
Set himself and his followers to-a rule,of “constant” communion. 2) The practice
habits he established were governed more by opportunity than by fixed or pre:
scribed patterns. In-ather:words; he either celebrated ar participated-in Eucharist
as the bpportunity presented-itself. The high-frequency of Communion was.deter-
mined .prifnarily. by Wesley’s-cagerness to-celebrate the meal on every possible
occasion, following, as he would certainly have argued, the practice of the earli-

est Christian-community. . - ~ oy, ‘ '
. With regard to the place of the -Sacrament among the Wesleys’ follawers,
Bowmer’s conclusion is once again instructive: i 1

There can be little doubt that the high place which the
Sacrament occupied in early Methiodism was' due to the pretept . ;
and the example of the Wesleys, for it is not tao much to say
that, for them it was the highest form of devotion and the most
comprehensive act of worship the Church could offer. As nec-,
essary as preaching was—and it wauld be unjust to attempt to
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aninimize its place in the-Methodist revival—a preaching serv-.
ice was not, to the Wesleys, the supreme spiritual exercise. On
the other hand, the Lord’s Supper was completely satisfying.” -
¥ )

Constant Communion. John Wesley's sermon on “The Duty of Constant
Communion,” published late in his Ife, provides the most succinct staternent of
his Eucharistic doctrine and practice.”.His first, and Yprimiary, objective is *“to
show that it is the duty of every Christian to receive the Lord’s Supper as often
as he can.” The reasons supporting this constancy include the fact that it is a plain
command of Christ and that it is a blessing of God through which we receive the
benefits of Christ’s passion and Iove. As is his common ptactice in his published
sermons, as we have already seen, he also answers objections to his argument. In
this case, there are five. ’

First, against those who claim -that their anworthiness disqualifies their part
ticipation, he claims that the Toot of this common attitude is the' misinterpretation
of St. Paul's purported prohibitions. Properly understood, our unworthiriess, in
fact, is the major criterion for inclusion. Secondly, whereas some claim that an
elevated esteern for the Sacrament will mecessarily- elevate expectationy with
regard to holiness in life, Wesley simply replies, in esserice, “absolutcly.”
Anything else would be a denial of our solidarity with 'Christ in baptism. Thirdly,
Wesley counters those who are worried about proper preparation by arguing that
reverence for the command is no pretense for breaking it. Fourthly, against those
who express concern about thé deadliness of repetitiod, he argues that practices
habituated within the community of faith need never lessen true religious rever-
ence. Fifthly, he bears testimony to the imperceptible strengthening often associ-
ated with the Sacrament in response to those who.*“feel nothing” at the table. 'No
man can have any.pretense to Christian piety who does not receive-it (not once a
month, but} as often as he can (IL.21),” Wesley adamantly maintains. “He that
when he may obey [the commandment] if.he will does not, will have no place in
the kingdom of heaven (I1.3).”

Hymns on the Lords Supper. In 1745 John and Charles Wesley jointly pub-
lished 166 Hymns on the Lord's Supperalong with an appended version of Daniel
Breviot’s The Christian Sacrament and Sacrifice, which functioned as a preface
to the volume." This publication is unquestionably the fullest possible expression
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of the Wesleys’. Encharistic spirituality-—a.theology in hymns. The. hymns are
arranged under primary headings, glosely following the pattern laid out by

Brevint in his‘treatise: -, ~ o
1. As it is a Memorial of the Sufferings and Death of Christ.
“ 2. Asitis a Sign and a Means of Grace.. - } o '

3. The Sacrament a Pledge of Heaven. t
4.'The Holy Eucharist as it implies a Sdcrifice,
5. Cohcerning the’ Sacrifice of our Persons. .
6. After the Sacrament. : 3 J .

‘I find jt extremely helpfulito organize'a Wegleyamr doctrine of the Sacrament
around the dimensions of time, which correspond closely with the first three sec-
tions in the collection of hymns. Sections 4 and 5 focus attention on sacrifice.
Befort discussing the sacrificial imagery of the Lord’s Supper, therefore, I will
explore very briefly the themes of remembrance, celebration, and consummation
in the hymns: - ) ‘ r-

i [ v i
The Past Dimension: Remémbrance .. . !
_Eirst, the Lord s Supper is a memgrial. af the passion of Christ. It is a'remmem-

brancé of the sacrifice of Jésus Christ on our behalf: .. o
The.opening-hymn sets the-somber tone of this section:
In that sad memotable might, .
1 When Jesus was for us betray’d, -

¢« He left His death-tecording rite.” :
- ‘

- The Sacrampetft is.a proclamation of “the Lord’s-death until he comes,” St.
Paul reminds the Corinthian, community-(1 Corinthians 11:26). So the “death
imagery™ of Charles in.this past dimension Should be no surprise, What is won-
drous, however, is the fact:that the redemptive suffering of Jesus procures eter-
nal life for the believer:

The grace which I to all bequeathi
’ In this Divine'memorial take,- f
And, mindful of your Saviour’s death,
Do this; My followers; for My sake, -
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!  Whose dying love hath left behind
Eternal life for all mankind. ’

The Wesleyan view is far from a “bare memorialism.” It is a remembrance
in the sense of anamnesis, i.e., calling the event to mind in such.a way as to
make it real in the present. . This is how memory function$ for the Jewish com-
munity at the.time of Passover. The Passover Mealiis celebrated,.not-simply to
recall God’s deliverance -of the people of Israckfrom bondage in Egypt, but to
experience liberation in the present moment as well. Charles’. masterful use of
imagery.!creates- what Rattenbury called a *“Protestant Crucifix,” poetry that
brings the event of the cross to the forefront of our consciousness and into
our experience: , :

Endless scenes of wonder rise ¢
With that mysterious tree, -
Crucified before our eyes v
Where we our Maker see:-
Jesus, Lord, what hast Thou done? .
Publish we the death Divine,
Stop, and gaze, and fall, and own
Was never love like Thine! 1

Never love nor sorrow was Y
Like that my Jesus show’d;
See Him stretch’d on yonder cross,s
And crush’d beneath the load!
Now discern the Deity, ’
Now His heavenly birth declare; '
Faith cries out, ‘Tis He, ‘tis He,
My God, that suffers there!?

The most amazing fact about the cross, of course, is that.this instrument of
death should become the supreme symbol of God’s love. It is, after all, the
“Lamb of God, whose bleeding love,”:Charles reminds us, “We:thus recall to
mind.”” The anamnetic refrain of this hymn, “O remember Calvary,/And bid us
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go in peace,” points to God’s mighty act of salvafion-in Jesys Christ'and the way
in which God’s love “bursts our bonds,” “sets us free,” “seals our pardon,” and
restores God’s very image in our lives.

J 1 ~ T i T
The Present Dimension: Celebration’ )

Secondly, the Eucharist-is'a celebration of the presence of the living ‘Christ.
This present dimension is most closely associdted with the Sacrament as a “sign
and means”™ of grace. Withourady quiestion, the eatliest'Encharidtic feasts of the
Christidn tommunity, at which the disciples.of Jesus “atertheir:fdod with' glad
amd gerrerous hearts™. (Acts 2:46), were.charactetized by joy and ‘thanksgiving.
One &f the early terms for the*Sacrament is drawn directly from ther Gregk word,
eucharistia, meaning “thanksgiving.” This was the “Thanksgiving Feast" of the
early Christians; a celebration of the Resurrection and the presence of the living
Lord. Charles captures that prirpitive Chistian spiritz * %

Jesu, we thus obey i
Thy last and kindest word, © .~

Here in Thine own appoinied way - p
We come to meet our Lord:..

The way Thou has enjoin’d woon
Thou wilt therein'appear; '

We come with confidence to find
Thy special presence here. 1

Our hearts we open wide, : L “
To make the Saviourtoom; ~ !

And lo! the Lamb, the Crucified, ’
The sinner’s Friend, is.comel.

His presence makes the feast; ' a
And now our bosoms feel

The glory not to be exprest,
The joy unspeakable. - v I

" ™ -t . v ' o ol o
In one of his most powerful hymns, Chares plumbs the depths of this mys-

&

tery of faith: -~ - :
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* 1 O the depth of love Divine, - "
' Th’unfathomable grace! « .« . “u
Who shall say how bread and wine i
God ifito man-conveys!’ ! } !

Voo How. the bread His flesh imparts, L " T
; Howthe wine transmits'His blood, YA
Fills His faithful people’s hearts
With all the life of God! )

s AR

Sure and real is the grace, v !

The manner be unknown; - L
Only meet us in Thy ways,

And perfectus inone. + 1 ¢!
Let us taste the heavenly: powers;) L i

Lord, we ask for nothing more: oy
Thine to bless, ‘tis only.durs . b

To wonder and adore.”

I 0 - 'h .

The key to this present dimension is faith. It-is thiroughfaith that the outward
sign transmits the signified. The grace of God is applied by the means of faith.
And the heights to which faith can move s are immeasurable:

The joy is more unspeakable,
S B And yields me larger draughts of God,s
» n «Till nathire faints beneath the power, ~ =

. And faith fill’d up can-hold no more.?:

13 ~ 4 } " ) ) (A
The Future Dimension: Consuimmation L) i

Thirdly, Holy Communion is a pledge of the Heavenly Banquet to. come.'The
holy meal is anticipatory. As we gather.aroynd the table, we. are not alone. We
are surrounded by-a great cloud-of witnesses, and-together look forward to God’s
promise of the heavenly banquet.when all of God’s children are reunited in one
great feast of love. The Wesleys spoke often of the Sacrament as a foretaste of
this banquet, an earnest, or.pledge; of things to come: Their rediscovery.of “the
communion of the saints” in relationship to.this Holy Communion was.a signif-
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icant contribution they made to the sacramental theclogy of their own day. The
keynote of this future dimension, of course;, is.hdpe and the cdnsummation of all
things in Christ. . -, ‘

“By faith and hope already there,” sings Charles, “Even now the marriage
feast we share.”” This is a “soul-transporting feast,” that. “bears’ us now on
eagle’s wings” and “seals our eternal:bliss.”* The amazing irhagery in Charles’
lyrical theology gathers us into a community.of hope:

How glorious is the life above, \
Which in this ordinance we taste;

That fulness of celestial love, >
That joy which shall for ever last!

The light of life eternal darts
Into our souls a dazzling ray,
A drop of heaven o’erflows. our hearts, :
And deluges the house:ofclay. !
i ]
Sure pledge of ecstacies unknown
C +Shall this Divine cbommunion be; .
* The ray shall rise into a sun, " )
The drop shall swell into a sea.” v LA

The Wesleys employ.thése various dimensions it an effort to communicate
the depth and breadth of meaning in the:Sactament. arid to enrich the experience
of the participants. In this sign—act 6f-love, the past, present,’and future—faith,
hope, and love—are compressed, as it were, into a timeless, communal act of
praise. The fullness of the Christian faith s celebrated in the my'stery of.a holy
meal and the people 6f God art’empowered to faithful ministry and service.

Eucharist-and- Mission.® Finally, .the connection between.mission and the
Sdcramentis extrémeély intimate for the:Wesleys, and can ibe-discerned most
clearly,.I believe, in their concept of: Eucharistic sacrifict. In Charles Wesley’s
Sermon on Acts 20:7 (more properly what might be destribed as an introdiictory
“treatise” to a larger, unfihished work on the:Sacrament) we encounter.a coricept
of sacrifice consonant with.the viéw the.espouses in his Hymris ‘on-the. Lord’s
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Supper devoted to this theme. Charles vigws the Lord’s Supper as a “re—presen-
tation” of the sacrifice of Christ.*’ As Rattenbury demonstrated, his stress is per-
sistently on the two—fold oblation of the church in the Sacrament; the body of
Christ offered is not merely a sacred symbol of Christ’s “once—for—all” act of
redemption, but is also the living sacrifice of the people of God. * The sacrificial
character of the Christian life, in which the worshiper participates repeatedly at
the table of the Lord, and its relationship to the sacrifice of Christ is clarified in
Charles; hymns. In this regard, he adheres very closely to the position articulat-
ed in Daniel Brevipt’s The Christian Sacrament and Sacrifice, namely, “The
main intention of Christ herein was not the bare remembrance of His Passion; but
over and above, to invite us to His Sacrifice.”
»  While faith th’atoning blood applies,.

\ Ourselves a living sacrifice . .
We freely offer up to God;.

And none but those His glory share,
Who crucified with Jesus are,

And follow where their Saviour trod. “

Saviour, to Thee our lives we give, ,
) Our meanest sacrifice receive,
And to Thine own oblation join,
Our suffering and triumphant Head, ,
Through all Thy states Thy members lead,
And seat us on the throne Divine.*

As the faithful repeatedly participate in the Eucharistic actions of taking/offer-
ing, and thanking/blessing, and breaking, and giving—the constitutive aspects of
an authentic, sacrificial life—God conforms us into the image of Christ. Cur
lives become truly Eucharistic as faith working by love leads to holiness of heart
and life. '

I J
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23. Rattenbury, Eucharistic Hymns, 201; Hymn 21, vv. 2, 3.
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The Doctrine of the Church in the

Methodist Heritage

§

' W. Douglas Mills

[
¥ n 1

Contempora.r); Methodist; attempting fo describe ‘ecclesiology in the
Wesleyan heritage are shackled by the oft—r;,peated urban legend that Methodists
have no doctririe of the'church, save a pragmatic one of utilizing whatever works
best. According to this legend, professor of theology Albert Outler established
the lack of definitive doctrine in his famous lecture ‘at the Oxford Institute on
Methodist Theological Studies in 1962. In response to the question that became
the title of his lecture, “Do Methodists Have a Doctrine of the Church?”, Outler
acknowledged the’ trap of a simple answer. “The answer ‘yes’ says too much;
‘no’ says too little.”" However, careftilly read ‘(or heard), Outler did not intend to
equivocate. Instead, Outler aimed to explain, at least initially, why Methodist
ecclesiology lacked distinction. “In the begmmng the people called Methodists
had no distinctive doctrine of the church for the very simple reason that they did
not need one (and it is a clear rule in church lustory that Christians do not thirk—
i.e., construct doctnnes—unlcss they’ have t0)." Methodists then, as now, cer-
tainly did have a doctrine of the church, but it was a commonly held position,
ongmajl‘y undifferentiated from the theological position of church folks who
were not a part of the Methodist movement. The issue is one of emphasis. Early
Meéthodists—and we might include John Wesley among them—did not lack a

Iy

g ! .

J L 7 vt ' H

M. Douglas Mills is the associate general secretary of the Commission on Christian .
Unity and Interreligious Affairs for the United Methodist Church.



24 Worp & DEeD

doctrine of the church; instead, they did not expound a doctrine that was
distinctively different from the doctrine commonly articulated in the eighteenth
century English milieu of early Methodism.

As early as 1743, John Wesley did have to think through h1s doctrine of the
chufch hnd he,shargd hrs‘ﬁndtngs §h An Earrlest, Appeal to! “Wen of Redson and
Religion. In response to his cnncs,who chmged him wnh secretly undermining
the Church of England John affirmied his’ acqu1eScence td the published doc-
trines of the church.

What do you mean by the Church? A visible Church (as our
Article defines it} is 3 company of faithful (or believing) peo-
ple: coetus credentium.’ This is the essence of a Church, and
the properties thereof are (as they are described in the words
. that follow), ‘that the ﬁure word of God be preached therein, \
and the sacraments duly adrmmstered Now then, accordmg L
to this authennc account what is the Church of England'?
What is 1t Jindeed, but the fatthﬁtl people the true belieyers of
England" It is, true If these are scattered abroad they come
under another cons1deranon But when they are ylslbly Jomed
by assembling together to hear ‘the pure word of God
Rreached’ and to ‘eat of one bread’ and ‘drink of one cup’, they
are then properly ‘the visibledChurch of England’.?

Staunch phurchman that he was, John Wesley defendeq his movement by
reference to what he took to be Angllcan principles, If John dld Dot give exphc-
it articulation to a distinctive ecclesiology early in his ministry, it was because
he did not need to. He assumed and operated wijthin the ecclesiology of the
Anglican, Church and constantly maintained that he taught the scnptural doc-
trines of the apostolic church. Those true doctrines, he argued were contalned
in the Thirty-Nine Articles of Religion of the Church of England, the Homilies,
and the Book of Common Prayer. The Church of England, John’s church knew
scriptural Chnsnamty, even if it did not practice the same, he maintained. When
asked how he differed from the doctrines of the Church of England, John replied
that he preached “the fundamental doctrines of the church;” and from other
clergy he differed only from' those who did dissent from the Church, “though

3 [y
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they own[ed] it not. 2

iLikewise, contemporary -Methodist and: Wesleyan-related teachers and
preachers -agree to an. historic formulation of the doctrine of the church:
According to the “Wesleyan Essentials of the Christian Faith,” adopted by the
World Methodist Council at its 1996 meeting in Rio de Janeiro, “Methodists pro-
fess the ancient ecumenical creeds, the Apostles’ and Nicene Creed.”” In turn, the
ecumenical creeds declare our belief in “the one holy catholic and apostolic
church.” For many teachers, these four commonly talled notés-or attributes of
the church, enumerated here in the Nicene Creed, provide a frequent outline for
explication of ecclesiology in the Methodist heritage.®

Because Methodism did not arise in response to a specific doctrinal dispute,
it will be no surprise that Methodists affirm classical statements regarding eccle-
siology. According to The United Methodist Book of Discipline, “the distinctive
shape of the Wesleyan theological heritage can be seen in a constellation of doc-
trinal emphases that display the credting, redeeming, and sanctifying, activity of
God.”” When we look to our legacy for those particular emphases, we find that
the doctrine of the church-in Methodist heritage has at least three significant
poles about which it pivots. It is rooted in John Wesley and his understanding of
both the. doctrine and his relationship to the existing church, principally the
Church of England. The doctrine relies on the formulations provided by classic
Methodist interpreters. And, of late, Methodist ecclesiology has gained clarity as
a result of relationships with other churches. s

The missionary context in the New World provided the opportunity for John
Wesley to reiterate his doctrine and he continued to presuppose a relationship
between Methodists in the American colonies and the Church of England:
Apparently, John was at first taken by surprise by the very existence of
Methodists in America. He had been unaware of any Methodist activity until he
received a letter in 1768 asking for help from some laypersons who had organ-
ized Methodist societies in Maryland and New Yérk.* John sent two missionar-
ies to the colonies, Richard Boardman and Joseph Pilmoor, the first of a series of
pairs of preachers. The notable Francis Asbury arrived with Richard Wright in
1771 and additional partners joined the field in 1773 and 1774. Several suffered
from poor health, some had greater affinities to Presbyterianism, and some were
forced to return to England because of their royalist convictions. Asbury
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remained virtually alone as leader as the revolution showed signs.of stccess.

* Liketheir British counterparts, those Methudists in America never intended to
be~a'separate church, thus they had né reason to contemplate: ecclesiology or
many of the doctrines of systematictheology. Early Methodists uriderstood themnd-
selves to be among.the severdl religious revival movements‘in.the eighteenth
century, organized as a sotiety (of'societi€s) within the rexisting church estab-
lishment. Even-in.the colonies; prior to 1784, the Methodist*movement. took
place within the Anglican Church and the very.presence of the Church made pos-
sible. the rapid growth of Méthodism, especially in-Maryland and Virginia.
Methodists were “prototypically evangelital,”*-offering salvation from sin, :con-
ceived mainly il moralistic terms; and cultivating Christian living. Doctrine was
largely “practical divinity,”" to be preached, sung, and lived; it rested on ‘certain
pillars, including the reality of siri, the atonéfnent of.Christ, the need for repen-
tance;, the truth of free will, and-the expectation of sancfification, 6r holy living.
The .$pecific terms.of membership in 2 Methodist society,.and ‘thus the mission-
ary énterprise at large, had no ecélesiblogical reference: Members came “to be
saved. from.their sins and td flee from the wrath to-come.”" Methodists ‘were
known for their enthusiasm, their discipline,-their preaching, but rarely werg
Methodists"knownh for their exposition of the full range.of Christian doctrine.

» Before thé:American Revohition, Methddist-leaders took it for granted that
membefs of the Methodist cldsses or societies in'the New World would take part
in the existing rituals, particularly those of the Church of England. But the
Revolution. separated Methodists from the parent church, forging the American
brdnch of the. movement to bécome a denomination. What begamr.as a society of
thovemeént within &n existing church, became a church-more by.'accident than
intent. To meet the exigencies of the imnrediate, John Wesley sent a revision of
the'Articles of Religion ‘of the Church of England, adopted specifically for the
American situation. )T ' Y

In his"revision of the Thirty Nine. Articles of Religion, John réfairmed
unchanged Article XIX on the'Church.‘English Reformers composed Article XIX
in 1553, likely drawingfrom Article VII of the Augsburg Confession, which uses
nearly the.same lahguage. For the Methodists in America it:became.Article XIII:

The wvisible church is a congregation of faithful ynen in

which the pure Word of God is preached and the $acraments be
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duly administered according to-Christ’s ordinance in all those’
things ‘that of necessity are requisite to the same. v
H

Though the article defines chorch in Reformation or classically Protestant lan-
guage, it is, in many ways, incomplete. It does not, 'for example, include the min-
istry in the definition of the church. 1 e ' 1

In a fashion similar to Albert Outler, Colin Williams claimed that John did not
so much diverge from atcepted doctrine when he sent new Articles of Religion
for the Methodist people in America as he did re—order points of emphasis. John
penned “a strong concern for the Classical Protestant objective vertical empha-
sis on the pure Word.”? Again with reference to John's 1743 Earnest Appeal,
Williams noted that John singled out three things Article XIX determined are
essential to the visible church:

First, living faith, without-which indeed there <an be no
church at all, neither visible nor irlvisible; secondly, preaching
(and consefjuently hearing) the'pure wotd of God, else that
faith would languish and die; and thirdly, a due administration
of the sacraments, the ordinary means whereby God increaseth
faith.” '

r 4y T 1

According to Williams, John chose neither to emphasize the administration of
the sacraments (“defined in terms of the unbroken succession of the apostolic
ministry”) first, as Roman Catholics might; nor did he give priority to centers of
living faith, as the Free Church tradition might. John placed greater emphasis “on
the necessity for the Ghurch to- be continually formed by the ‘event’ in which
faith is aroused by the true preaching of the Word.”™ §till, according to Williams,
John may have made wrve preaching first in priority, buthe did not do away with
the other emphases.

John Wesley’s adaptation of the Articles. of Religion for the Methodists in
America)'iricluding Article XTX, was not his only word on the doctrine of the
church. In September of 1785, John preached oh Ephesians‘4: 1-6, a sermon
entitled “Of the Church,” in which he alluded to the four notes of the church. In
the opening paragraph Joho admitted thaf!the very word “church” was prone to
misunderstanding. #A more ambigudus word that this; the ‘church,’ is scarce:to
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be found in the English language.” Johnitraced several usages of the word in the
New Testament and deduced_the trug meaning of .the term. The true meaning of
the term “church:”
. ....is theichurch in general, the catholic or universal church,
which the Apostle [Paul], here considers as; ‘one body’; comn- "
prehending not only the Christians ‘in the house of Philemon’,
! . orany one:family; not only the Christians of one congregation, ,. |
' t of one city, of one province or nation; but all the persons-upon
f the face of the carth who answer the character here given.
2 . o { I ~ "
And again: W
@ Herethen is a clear unexceptionable answer, to that,ques- ¢
tion, What is the church? The catholic or universal church is
all the persons-in the universe whomnt God hath so called out of
the world as to entitle them to the preceding character; as to-be
one body’, united by ‘one spirit’; having ‘one faith, one hope,
one baptism; one God and Father of all, who is:above all, and
through all,«and in them all.’* -

Having defined the church, John considered other parts of the Ephesians text,
specifically what it means to “walk worthy of the vocation wherewithwe are
called,” and how members of the church can endeavor “to’keep the unity of the
Spirit in.the bond of peace.” The former phrase provided the ppportunity for John
to instruct his hearers (and readers) on how “to think, speak and act, in every
instance, in.a manner worthy of our Christian.calling.” Faithfulness to the call-
ing is w sign of the church’s apostolicity. From the latter part, John explored the
holiness of the church. The church js holy, John reasoned, because.every mem-
ber of it is holy, “though in different degrees!"*

- Upon the.foundation of John Wesley’s words, his interpreters of successive
generations built their structures of Christian doctrine. A review of four succes-
sors of the late nineteenth-century provide an appraisal of Methodist ecclésiolo-
gy in what one writer has called the “last classical era of Wesleyan Methodism.”
Contemporary historical .theologian, David Carter, recognized in some of these
nineteenth—century ‘Wesleyan disciples a “highly mature, ,articulate tradition of
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Wesleyan.reflection on ecclesiology with which it has been: the misfortute of
modern Methodism largely to :lose. touch.”””, The \work of those four, Richard
Watson, William Burt Pope, Benjamin-Gregory, and James H..Rigg, relied on the
underpinnings of John’s thought to give a systematic articulation to Methodist
ecclesiology. All anticipated important-themes in the modern ecumenical discus-
sions. ¢ A il e . :

Richard Watson, considered “the most influential theologian within
Methodism on both sides of the Atlantic duripg the second and third quarters of
the nineteenth century,”"® systematized John’s thought. Watson's interest was
mission {whiclche pursued-in Weésleyan Methodism, then in the Methodist New
Connection, before returning again.to Wesleyan Methodism), an interest he
tevealedin his uhderstanding of the doctring of the church. Watson gave only a
few 'sentences to a definition of the church, calling it the Visible society of thosé
who have- been baptized in the name of Christ and who are witally united.to
Christ. Watson’s view'included a.sacramental element, though it, too, served the
purpose of mission. The baptized in Christ are obligated to partake of the Lord’s
Supper,-Watson wrote, “in order to testify their cdntinued faith in that great and
distinguishing doctrine of the religion of Christ, the redemption of the world by
the sacrificial effusion of his blood.”'? Watson'gave greater attention to the pur-
pose of:the society or fellowship: to proclaim the faith as necessary to‘salvation;
to .offer public prayers, through Christ thé mediator; to hear -God’s word
explained and enforced; and to hold members ‘accountable to the discipline
required by the laws of Christ. \

Because the church existed for the purpose of mission, in Watson’s view, he
wrote extensively about the organization-of the institution' and 'its ministry.
Clearly, Watson defended John Wesley, the Methodist orders of midistry, and the
Methodist movement as a vital part of the universal church. The. drganization
required torder, and order supposed an: executive (the. clergy) to enforce it.
Relying on his reddying of the New Testament record, Watson asserted two
orders of ministry, elder (presbyter) and deacon;, and he recognized the organi-
zational necessity of granting some presbyters pastoral oversight in order to
accomplish the mission. Watson summarily-defended the correctness of John
Wesley’s assumption of the power to ordain. Watson Yound.nb passage in thé
New Testament that gave to bishops the power of ordinatipn to the exclusion of
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presbyters. Each presbyter had the'right of ordinatiom, although-it was best'used
by sevéral together for security; but “‘even when the presence of a'bishop came
to be tholight nedessary td. the validity ‘of ordination, the presbyters ‘were riot
excluded.”® -~ e L :
In"his rendering of a-conventional Protestant doctrine of the .church, Watson
described the holiness of the church in terms of its faithful conformation to sound
doctrine and discipline; a 'faithfulness. that:secured its practical .purity., He
described the church’s apostolicity-in terms of its reliante upon the standaid of
the scriptural witness. The sacrarhents were-a case in point.Watson acknowl-
edgéd only two-sacraments;-baptism. and the Lord’s Supper, because he could
#find no other /instituted’ in.-the New Testament, or: practiced in the early
church.”” Though, he did explicitly use the. terms ‘“catholic” or ‘“universal,”
Watson implied that the universality of the church was foind 4in all-the places
where a gathered comniunity was faithful to sounid doctrine. The-issue of unity,
Watson largely igdored. Although he quoted more from Protestant declarations
of faith than hé did from John'Wesley, Watson-believed that hie offered a sys-
tematic interpretation .of Methodist: doctrine, albeit adapted:to the ecumenical
cdrtext in.which he worked. 1 .
i~ Mote than a half—century after Watson, William Buirt Pope: continuéd:to
interpret Methodist doctrines, though, again, thase doctrities were contoured by
Methodism’s unique mission and its relation to the.larger church.:Pope explicit-
ly ‘described where he stood. Methodist theology, he wrote,. £, -
... is Catholic in the best sense, holditig *the.Doctrinal 1
Articles of the.English Church, dncludibg the Three Creeds,
rand therefore mainfaining the. general®. doctrine of the
. Reformation, It is Arminian as opposed to Calvinism, but in nd '
qther Sensex Its peculiarities’.are many,. touching chiefly the
nature and extent of personal. salvation; and with regard to
these its Standards are-certain writings .of John-Wesley-and '~
other authoritativé documents.'? ‘ )
~y |' . wqe t
Ciiriously, Pope was moved by British Methodism’s -aim-and purpose, but
he. seemed isolated from developments in British intellectualism, namély
Darwinianism -and. idealistic philosophy. The d¢wentieth~century Anierican
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Methodist, Thomas Langford, thought-.this.:sepdration 'due to Methodism’s
disassociation from' the established church. “Whatever the cause, Pope was
not engaged in the swirl of Victorian .strugglés with religious doubt, the new
dynamic of biblical criticism, the changing philosophical scene with the rise
of idealism, or the transforming power of.evolutionary ideas.”” Yet, because he
was aot caught in the funnel ‘of intellectual. developments;, Pope provided
us with a good serise of .the historical sweep and enduring value of Methodist
doctrine. J

Pope preserved the Wesleyan perspective and gave it incréased clarity, in par-
ticular with regard to the doctrine of the church. Pope reviewed biblical, histori-
cal,.and dogmatic theology and concluded that “the church is the sphere as well
as the ofgan of the Spirit’s administration of redemption,” invested with.certain
attributes and notes. But to the Nicene list of the notes of the church—unity, holi-
ness, catholicity, apostolicity-—Pope added other categorie$ drawn'from scrip-
ture, namely invisibility, indefectibility, and glory. Furthermore, these positive
notes describe the church in its ideal character. In its earthly form, the notes of
the church are always accompanied by their counterparts, or opposites: diversi-
ty, imperfection, visibility, localizatiorn, confessionalisni, mutability, and militant
weakness. “Hence we gather that the true church.of Christ is a body in which
these opposite attributes unite.”

Pope ranged broadly over the sweep of ecclesiastical history and theology and
left little untouched in his description of the notes of the church. His resolution
of ecclesiology .was creative, yet restrained.It was'Wesleydn, it was classically
Protestdnt, -and he addressed each of the most pressing questions posed to the
Methodist movement by its relation to.the church atvlargb. ‘The unity of the
church is the'common salvation of the-redeemed, people, or “the blending of
many believers in one common confession, and their. participation in one com-
mon.grace.” Unity, though, went together with variety and Pope would not con-
done uniformity, but he did concede that the nearer to-uniformity the whole 6f
the church could be made, the bétter it would be for the church’s dignity. “In due
time Christ Who at His first coming made both one, uniting Jews and Gentiles,
will blend all communions into unity, and his Chur¢h shall by His presence be in
all its multitude of branches made perfect in ore.” The holiness of the church is
God’s purpose; it is'a holiness realized only 'in degrees. The church is holy
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because its Head is holy and its members live out-their vocation-of a holy call-
ing. It is an imperfect-holinesd in this world, .t be perfected at the coming of
Christ. Importantly, Pdpe argued that therclass méetings among Methodists, the
Ecclesiola in Ecclesia, served to advance the holiness-of the church. The church
is both catholic and local. “The two expressions signify that the one cHurch of
the Redeemer, His body on earth,.has such a-universality in its design and des~
iy as is consistent with the local ipdependence of individual chiirches. Nothing
more is meant than this.” The church is catholic because it is designed for uni-
versal diffusion. The church is apostolic because it is “ruled. by, the Apostolic
authority living in the writings of the Apostles.” While Pope tongeded an unin-
terrupted succession of ministers within the church, which could be perceived.by
the eye of God, be called ynsound the-uninterrupted succession of -ordinations
from the hands of the Apostles: Pope’s other, attributes—indefectible and muta-
ble; militant triumphant—attest to the perpemity of the Christian conmunity and
faith, and to the church waging war with principalities and powers while at the
same time triumpbant.” ' v
Pope also deseribed the attributes of visibility and invisibility in.a traditional
Protestant manner, while ddmitting that it wis a contept. being -reassessed.
Actcording to Pope, the.church, as Christ's mystical body, is essentially invisible,
but in its earthly manifestations it is “no other than the invisible Church taking
wisible form.* The matter of concern for Pope was the emphasis placed on one
over ‘the other.. Catholicisnr exalted the church's wisibility" and suppressed its
ifivisibility, while Protestantism, in Pope's view, strove to unite the two. Free
Churches in England made this a.central issie,” and Pope acknowledged the
debite..“The Broad—Church theory holds that the distinction [between the visi-
ble and the invisible church] should never be made, except in-extreme cases of
apostasy and excommunjcation.” Congregationalists drew a limited distinction,
yet aimed,“at making the .visible the measure of the invisible in evéry society.”
Pope leaned toward a compromise position:
that of the Society. within the church, whicki is not’a theory
of the mystical within the visible body, but the atternpt to
save the general fellowship from some. of the.evils which are
r inseparable.from the constitution and.working of the visible.
fellowship as the apostles left it: an attempt thit in some form
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or other has.been made in almost every earnest and faithful
communion. * ‘.

' By the iast quarter of the nineteenth century, British Methodism had begun a
serious, self-assessment,- with ecclesiology at the:center of the conversation.
American.Methodism, still divided, sought new.presentations of Wesleyan the-
ology that would take into account the separation. Sopthern American
Methodism held. on to more traditional Methodist doctrine, rooted in Wesleyan
authority..Northern American Methodism, while traditional and cautious, felt
more the influence of philosophical changes. Thomas Summers, a Southern
American'Methodist, re-presented Richard Watson, with little.change. In the
north; Johh Miley at Drew, aware of philosophical debates about free-will and
divirfe sovereignty, emphasized the ‘elements of human reason and moral respon-
sibility. -, )

Benjamin Gregory gave momentum and direction to Methodist developments
of ecclesiology. Gregory delivered the Fernley- Lecture in 1873, from which he
developed his major work on the doctrine of,the church. Gregory, also, distin-
guished between the visible and the invisible church,-but expected the visible
church to represent the true fellowship-of the saints as nearly as possible. The vis-
ible church is the community of the redeemed, Gregory said, those who have had
a genuine experience of redemption'by the grace of-God in Christ. “The Body of
Christ represents a reality given by God; but it stands as an ideal, as a goal to be
achieved, a character of holiness to be won.”” Gregory defined the church pri-
marily in terms of its mission to convey the redeeming power of Jesus Christ to
the world. He noted, however, Christ assigned no standard pattern of church poli-
ty, .and Gregory, likewise, focused on, the spiritual nature of the church.
Interestingly, however, Gregory concluded with a call for a voluntary federation
of churches, united by a common faith in fundamental doctrines and in service
to the world.

James H. Rigg, who served as principle of ‘Westminster Normal School’ and
twice as president of the British Conference, concentrated his writing on the
structures of the church. Rigg frequently noted apparent contradictions in the
thought of John Wesley. Indeed, Rigg claimed that, John’s own life could be
divided into two, sharply contrasted periods before and after 1738.,Prior to his
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1738 Aldersgate €xperience; John was a High Churchmen; and afterward John
embarked on the vocation of evangelist and revivalist that would lead him to
become Low Church.® Rigg surveyed church order in ecclesiastical history,
beginning with the Primifive Church: He studied the developments of episcopal
ministry, presbyterian -trder, and Free ‘Church .systems.. He considered and
defended American episcopal’Methodism and British Wesleyan Methodism. 1

- David Carter, a Methodist member of the English-Methodist-Roman ‘Catholic
dialogué, digested the works of both Bénjamin Gregory and Jamés Rigg, and his
synthesiswill serve our-needs here. Carter discémed six.commen strands in the
two “highly mature” reflections on ecclesiology, and he noted that toth Gregory
and Rigg anticipited “important themes in'modern ecumenical thought, such 4s
the emphrases on-kvindnia and diversity within the New Testarment Church.”™

The first' of the six important strands, Carter identified as'a “theologically
principled pragmatism of the early Church, as after Pentecost it adjusted to the
exigencies of its migsion.” So, Gregory, wha did not discern a single pattern for
thurch-crganization spelled out i séripture, argned that the churclr is best served
by thie organization’ that most adeguately helped it achieve 4ts goal. !Likewise,
Rigg argted that no single iden of.church structure-exists within the svitness of
scriptire, but diversity endured in both the New Testament and the sup-apostolic
chiirches. “Implicit in Rigg's claim is‘the notion that the Church, under the guid-
ance ©f the Spirit and:its apprehension of the nature and exigencies of its mis-
sion; can alway$ adjust it¢ ministry and structures (asof course happened in eafly
Methodisin)."™ Diversity exists hand-in-hand with the idea of mutual recogni-
tion of'Churches in which the same apostolic faith is evident.

The importance of the' class méeting formed the second comxmon emphasis:
“Both writers, one'might argue, [saw] the class meeting as the local Chbirch in its
most idtensely concentrated form‘and as the found of ecclesial consciousness, at
least in Methodist, and as.implicitly belonging to the berré esse of thé Church
Universal."™ Class meetings exist for the purposes of oversight, discipline, ‘and
spirital’ earichment, and’ are he most intensive form of Christian fellowship.
This'fellowship is inttgral to the-maintenarnice of the Apostolic Tradition. The
emphasis on the -class meeting a% the most toncentrated nianifestation of the
local church integrates, and holds in balancé, the relationship between lay and
clergy leadership—the third commnon stranid. Ministeriai'oversight is essential
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and lay initiative and leader$hip is vital. The ordained ministry is an indispensa-
ble element to facilitatd the church’s mission, which.is why neither Gregory nor
Rigg accepted congregationalism. Catter noted that Rigg, in particular, argued
that “pure congregationalism can never be an adequate basis for Church
life since no purely congregational Church can allow itself authority, even tem-
porarily, to send out ministers t6 found new Churches.* The true government
of the church is the mean ‘between episcopilian theory and. congregational
independency. ¢ ! "

Thefourth commoén strand, the link between theology and fundamental eccle-
siology, meant, in short, that.doctrine and fellowship must be maintained togeth-
er. Carter-explained this strand as: 1

... the 'ecclesiclogical consequences of what-in modem

! times has come to be called: by Albert Qutler and others
the “Epworth Quadrilateral,” of sources of authority-in teach- -
ing. The fundamental revelation of God is contained in the )

Holy Scriptures. Its meaning is unfolded and applied in suc-

o cessive generations by the Spirit—filled processes of Tradition,

and the use of regenerate reason: Its truth is confirmed and

proved in the experience of the faithful, as in faithful practice

. théy discover the truth for themselves in their own experience.

i i fr ' "

Theoldgy is the systematization of Christiamr.experience, or, in the words of
Anselm, fides quarens intellectum, faith seeking understanding.™ Carter noticed,
with regret, that heither Gregory. nor‘Rigg took the opportuity-to. consider the
role of the sacraments in the experiehce of ecclésial life.

Fifthly, both writers provided theological justification of the connectional sys-
tem: For Gregory and Rigg (and.contemporary scholars in this century), connec-
tionalism:s an authentic ahd appropriate development of the Apostolic Tradition
and a witness to the unity and catholicity of the¢ church. Rigg wrote:

The connexional union of Methodisth is' closer and more
tomplete than could be the union of the Churches bf distant
regions in the apostolic ages. But such union is in strictest har-
mony with the spirit of primitive Christianity. The tlose mutu-

. &l brotherhood of ministers, and their common responsibility
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- for the appointmént of .their. colleagues and siccessors, for the e
-ex&reise of spiritual arid'moral discipline over their fellows—= «

«these are points in which Methodism carries out the principles. '
- > of apostolic:Christianity. ¥ = ., ., 5

~ . S DY 2 3

Connectionalisniis an itém to ‘which we will turn more attention shortly.

t  The final tommon strand in Gregory and Rigg.was awhat Carter called a con-
cern with the cosmic dimension of ecclesiology. While there existed “no~final
normative structure.for the.Church discernible il the New Testament,*nievérthe-
less, “it is.thenature of the church to ptogress towards a final perfection,” while
always faithful to scripture, tradition, reason, anl experience. Ttiere.can be no
final distinction between. the visible and the invisible cliurch. Furthermore, the
divinely given goal of the church’is “organic unity,” a phrase.Gregory actually
used; and “the pursuit'of unity is ‘inseparable froin the holiness of the
Church.™ " ) ‘ ‘ - 7

Given this historical survey-of the doctrine of ecclesiology irfl. Methodist her-
itage, I might begin to offer a consfructive’synthesis; something approaching a
contemporary umderstanding of Methodist ecclesiology. Ifithe classical Wesleyan
writers are a clue’(and I think they are), & contemporary Methodist-ecclesiology
would revolve about.the four notes of the church.and would highlight particular
Methodist emphases. Most importantly, a contemporary Methodist ecclesiology
‘must-takernotice of the current Methodist self-understanding in light: of ecu-
menical contact’ PANT -

Aclassical Methodist docttine of the church, then, affirms the unity, holidess,
catholicity, and apostolicity of the church. The.unity. of the church is based upon
the Christian koinohia of the. Holy Spirit. Members.of the church, the Body of
Christ, are expected to display a unity imwhich'each is bound to one another in
the measure~of Christ’s self—giving love. The church'is holy because it is-the
Body of Christ and Christ is holy. It is a holiness, in pért, being realized as$ its
members, empoweredby the Holy Spirit, live out their calling. The church con-
tinually receives the Holy Spirit, God’s self gift,in 6rder that the church, in turn,
and the menibers thereof, might make manifest the presence and holiness of God
for the world. The church.is catholic because it is intended to.embrace all people
through its missiom. Like its holiness, the church’s catholicity is not realized. The
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apostolicity of; the church inyolyes both .its miessage and its messengers.
Apostolicity is measured by the faithfyl transmission and continuing interpreta-
tion of the original message of God’s economy of salvation. The church’s mes-
sengers, jts ministers, ‘are apostolic when faithful to the divinely given-mission
and when in, what Methodists call “connection.”

The classical Wesleyan ecclesiologists did not claim that church organization
itself is either a sign of the apostolicity of the.church ar an essential note of the
church. Quite the contrary. Classical -Methodist ecclesiology, assumed that the
structures of the church must serve the goal of the universal mission of evange-
lization and. spiritval development. Brian Beck, a contemporary British
Methodist phrased.it this way: “Moreover the chureh’s mission has to do ulti-
mately with holiness, in the person-and in the wider society. God’s design in rais-
ing up the Methodist preachers was ‘not to form any new sect; but tq reform the
nation, particularly the .Church, and to .spread scriptural holiness ,over the
land.’”* The Methodist system of church organization arpse out of pastoral need
and its missionary context. Therefore,-the Methodist form of church organiza-
tion, described as connectionalism (connexionalism), became a distinctive
emphasis of Methodist.ecclesiology. In Methodism, connectionalism is “the‘con-
viction that all local Churches arg; interdependent, and that the idea of a totally
autonomous, church, at any level,is a contradiction in terms, since it denies the
attracting force -and unifying work of the Spirit as well as the reality manifested
in the Eucharist.” * ¢ !

Connectionalism served .as an -arganizational principle among the- earliest
Methodist adherents, who were-themselves part of 3 larger church with its own
organizational principles. Still, connectionalistn referred ta the, particular rela;
tionship Methodists shared among themselves. Brian Beck claimed that connec-
tionalism is essentially interpersona). “Members, societies and preachers were in
union with Mr., Wesley and thus,with one another.” The principle.extended the
connection beyond the local band or society; connectionalism means also unity
(in degrees) among the people-called Methodist around the .warld: Connection
facilitated unity by laying stress on accountability,.which was the purpose of
class, band, and society meetings. Beck:wrote, “The, primary concern,of the
meetings 4vas not ‘business’ in the modern sense, but spiritual and theological
oversight; they, met to hold one another to the path in faith, prayer, obedience;,
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faithful pastoring, doctrinal fidelity, &nd continuing witness and mission.”*No
one in connection is autonomous; indeed; the orders of ministry, including the
epitcope, provide necessary ovetsight within thé conhétion. + ¢ !
American Methodist Brucé' Rebbins, working with David Carter; recently
studied the concept of connectionalism 45 a significant contribution to ec¢lesiol-
ogy.In summary, they found thats ! moon
‘Connetionalism emphasizes the essential intertelatedness: B
21 of the Church and its uftiversal intérdependence. It witnesses to
the catholiéity of God’s love for all people in the'solidarity and
interrelatedness of their humanity, in what Jean Tillard éalls =
- *the total design of God.’ It emphasises the Wesléyan principle
1that there i3 no such thing as a ‘solitaty Christian’ and exténds
", this' principle to ‘the relationships of congregations. A local
Jcorngregatior is a Church only so'far as'it is related to the-otter
Churches: To use again a phrase of Jean Tillard, it is ‘potous’
to the lives and concerns-of otlers. . - = 7 - .
v t
Connectionalism -accounted for tuchof the growth of elrly -Methodism
and continues to be'a'principle‘of practical effectiveness. Methodist communities
at large hdve 4 vital sense of relationship to one another, eved-om a world—
wide 'level. Connectionali$m providés ‘asensé of cohesion that is re—enforced
by the assignment of churches to circuits, the associations of preachers. and
lay members in districts #nd regional conferences; and the use of.commonhym-
nals and liturgies by churches within a connection. By virtue of connectionalism,
ministers arfd churches alike are held dccountable in both doctrinal and.spiritual
matters to a’conference. In hi$ study ‘of connectionalism, British Methodist
Brian-Beck argued that the collegiality of ministry stems from the connectional
nature.of the-church:**The connéxion does not arise vut 4f a need for mutual
niinisterial oversight; rather, the tonnexion fis primaty,ind the presbyterite
emerges‘as the ministeridl ordet-which is precisely chatged with the duty of rep-
resentilfy the universal Church to the-local Churthes:and thus exercising the
ministry*of koinonia, connecting the local level with the -other levels.”?
Necessarily-then; Methodist ministers-are’ ordaied within the connection and
for servi¢e to the entire connection. This is a'rentinder of the catholic natute of
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the Church. ~ vt v * ) v’

Methodist connections arourid the world implemeht the principle of connec-
tionalism and the orders of ministry in slightly different wdys. In England, John
Wesley wished: to avoid-any break with the Chiirch of England and many early
British Methodists shared John's desire. The' British Methodist connection did
not develop arr episcopal system and clearly rejected any plan to establish a
three—fold order ‘of ministry (bishdp, elder, deacon). Across the Atlantic,
American Methodism implemented an e‘pis‘copa'l system based on at least three
justifications. ‘Pragmatic‘need within American Methodism, as it evolved from
society to'denomination, caused a’'need 'for oversight, satisfied by the principle
of connectionalim. Furthermore, American-Methodists could nét help but notice
the action of John Wesley, who claimed the *scriptifral episcopos”right to ordain
in emergency situations and did, in fact, ordain Richard Watcoat 'and Thomas
Vasey as elders and (problematically) Thomas Coke, already an elder, as super-
intendent. In addition; in his plain teachings, especially in the 11747 Minutes,
John answered positively that the New Testanient'describes three orders 6f min-
istry. In the world fellowship, Methodist connections that originated as missioh-
ary otitposts tend-to irfplefnerit the samé pattern of ministfy; typically chodsing
episcopal orders, or'not, based on the relatiohship fo the missionary—sending
denomination: (However, in nfany of those autonoihous chiurches that ofiginated
from Américah Methodism, the rérm episcopacy'is widely practiced.)

Reécently, world-wide Méthodism has'come to think about connéctionalism in
a new way. Ecumenical conversations have drawn the relationship betweert con-
hectionalism-and koirionia (community or'communion). Koinonia-has a strong
Trinitariah foundation, used: in scripture ‘and in ‘the tradition of the universai
church to describe’the ‘rélationships of the Fathér'and thé Son and reldtionshipd
established' by-the Holy Spirit.' It i§ also used fo expréss the dynamic of the
church of God; the ecclesia tou theou. *‘Connettionalisth is-the Methodist
embodiment of koindnia, 4 dynamic relationship of parts within-a Wwholé. An
as—yet-urireleaded statement from the MéthodistRoman Catholic dialogie team
will describe’ koinonia at the very heart of 'the way both parties understand thé
nature of the church. The term has ecurfienical ifplications and it has edclesio-
1dgical implitations, especially if Methodism should be willing to describe its
current relationship with ecumenical partners {ificluding The Salvation-Army)‘in
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terms of emerging koinonia. Bruce Robbins and David Carter explained:
4 dt is from this point that the djalogue ghout the relatippship

vy + of connexionalism and koinopia needs to, proceed. What are

, . the structures-that best enable mission? What are the strugtures,

~ that best express and. communicate the richness of fellowship -

¢ - -apd sharing of insight between Christian persons within local ;
congregations and Church, and between Christians and ..
Churghes at every leve] up to that of the entire oikoumene? “We -
, Inust examine _ané“} both,the fundamenta] ,theological :ratio-

nales.and the practical fungtioning of all our ecglesial systems.

Q

We must lay.them on the line before our ecumepical.partners,
~ 1, for mugual inspections, reception and gorrection (this being an '
re act of koinonia. itselfy.* , - t .

.Connectionalism and koinonia have become impostant terms in ecumenical
conversations, especially as we become aware of whom we-are in the process of
dialogue. P oa, v ) [ a '

Methodists have always had.a doctrine of the ¢hurch; in the late twentieth
century, Methodists have become more articulate about it as a result of gcumenis;
cal dialogues. Some¢ of the most descriptive understandings have gome in the
process of the Methodist-Roman Catholic dialogues, i parj-because those dia-
logues have had the.greatest-longevity among dialogpes of which Methodists-are
a part. Certainly, Methodists; confess, together; with Roman (Catholic that unity,
hqliness, catholicity, and apgstolicity are. gifts of God to the Church, notes, that
both mark the church and serye as a goal, present.and not yet fully realized.
For;Methodists, this confession. has an ecymenical imperative to see “church”
in the other, to'seek; to manifest kpinonia and connection thaf is our common gift
from ‘Ged, and,; most, significantly, to pray and. work toward restoration of
prganic upity.” With Roman Catholics, Methodists have confessed,“an essential-
]y-‘connectional® understanding of_Christ’s call to discipleship, to holiness, and
to-mission, always as,God’s gift and rooted in Qur sharing in, the invisible koinon-
ia that is the lif¢ of the. Holy: Trinigy.”* Methodists alsq affirm that
opr.,connection and communion Yith dialogue partners “serve our. growth
towards hqlingss,and our sharing in God’s mission,”™” It is a connection and com-
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munion that are real, though imperfect, and it is our holy vocation to seek per-
fection in love.
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A Salvation Army Persf)ectivef
on the Doctrine of the Church
" ‘and the Sacraments
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Tradiﬁonally eccfesi&ogy and sacraménto'logy' play véry'important roles in
the theological thinking and dogmatic formulations of Christian churches. This
has however not historically been the case for The Salvation Army.

1 usually say that the distinctiveness of Salvationism is one of style, method
and tenmnology not of theology. Safvatlon Army doctriné is in its essence main-
stream istian theology. But prec1seiy in these two very much interrelated
areas of theology The Salvation Army has had its'oin sometimes lonely place
among the churches. Ecclesiology and sacramentology has not raditionally been
at the fofefront of Salvationist thinking but in recént years this has changed. It is
in these areas that'new thinking and new formulations are breaking through.
Some of the major changes in the new Salvation Army handbook of doctrine,
Salvation Story, have been on these subjects. The next theologlcal symposium
The Salvation Ariny is' planning hds cccles1ology as its' main theme

The purpose of this paper is to give a small msxght into the developmems that

it

have taken place.
Ecclesioiogy o ) '
p . ) , )
Traditionally ecclesiology hasn’t been seen as ?m’important theological theme.
¥ ¥ ' 5
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Lars'Lydhbim has faiight at thé University of Denmark and is presently in charge of
public relations and IT management at The Salvation Army's territorial headquarters,
Jor the Denmark Territory.
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Other themes, for example holiness teaching, have played a much greater role.

If one starts off by reading The Salvation Army’s eleven articles of faith he

will find what we see as a classical condensation of basic Christian belief. But
there are no articles of faith about the church and the sacraments. One can accuse
The Salv2tion Ariny of many 'th:ings bt E'eir;g cleafon ecclegiolo'g\y isn’t one of
them. - . :
Part (;f! the' reasc:n}or'th'i’g gs the\hi'sioﬁcaléircun;st'ances th}at %ro’rlrght The
Salvation Army mto bemg. ~William and Cathenne Booth, like most other
founders of new denommatrons. had no intention of goundmg a new denomina-
tion or church. But preaching the-gospel brought new converts; these new con-
verts needed a spiritual home; The Christian Mission/The Salvation Army
became that home. The new converts were sent out on mission—saved to save!
So The Sa]vation Army regarded itself as missipngry battle statiJogs—ag'encie's of
evangehsm N .

The Army certamly saw 1tse1£ as sometlung drsunct from the other churches
but there was great ambrgurty about usmg the word church about ourselves We
thought of ourselves as an Army fighting alongsrde the other churches.

But qver the years there has been a development from seeing ourselves as an
agency of e,vangehsm to seemg and speakmg about ourselves as g church But
there is still in many places an ambrgurty about using the label “church ” Our
curfept mternatronal mission statement shows the same arnbrgurty when it says:

. The Sa]vatlon Army, an mtematxonal movement, is an
: evangelical pan of the umversa] Chnstran Church. Its
__ message is based on the. Brble Its rnmrstry is motxvated by
the love of God. Its rmssron is to preach the 'gospel of Jes U

Chnst and to meet human needs in Hrs name w1thout '
1

drscnmmatlon
y 2

We are “an international movement,” “an evangelical part of the_ universal
Christian Church.” The questron anses what kmd of movement" I£ we are “part"
of somethmg else—what kind of “pan” are we?

The mission statement comes close but it is reluctant and in the end it pre-
cisely misses out on the straight forward logical definition—The, Salvation Army
is a Christian Church v ' \
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« T think that in many places.the reluctance of using the'word “'church™ dbout
ourselves is due to.the fact that we-want to see ourselves as a missionary move-
ment free of all rigid traditions and customs. And that we suspect that church-is
something institutional, static: and Jess flexible. 3 ’ a

Another very important thing is that we no doubt in many places have ndt
emphasised the corporate dimension of faith. In the coming years this will be a
very important challenge for our preaching and teaching. .Nobody .beligves
alone—we believe together. No stofy comes*from nothing. The story has to-be
told. God has to be preached. The gospel has to be passed on from generation to
generation. And here.the corporite or communal element of faith is essential.
¢« Salvation Story underlines this communal eleinent-of our faith. The-Salvation
Army has never formulated an explicit ecclesiology. But in Salvarion Story there
is' for thé:first time a separate chapter on ecclesiology. This chapter “People of
God” formulates &o ecclesiology and leaves no doubt that The Salvation Army
sees itself and should by others be regarded &s a church.

The chapter starts off with a quotation from Bramivell Booth=—the founder’s
son and the second General of the Army: co '

Of this Great Church of the living God, we claim and have
ever claimed, that we of The.Salvation. Army are 4n integral
part and element—a living fruit-bearing branch in the True
Vine.! /! .

v L 1 - !

' This quotation basically says that we belong to the “great church of .the living
God.” But of course ecclesiology is more than just saying that:we are-a ‘church.
Ecclesiology is abéut what we believe about the church, what kind of church we
are and should be. But the quotation makes use of a.biological imagery that-is
important. For by using this imagery it states from the beginning that the church
should oot be sekn.as sofmething static-and- institutional rather the imagery pre-
supposes a biologicatunderstanding-of the oneness of the church in Christ as dif-
ferent “branches’’ that grow end develop in Christ. 1 ¢ :

As mentoned eaclier.The Salvation Army doctrines (11 articles-of faith) do
not formulatean ecclesiology, but-there is an indirect doctrine of the Church.
Each doctrine begins: “We believe”—the “We” implies a community of faith—
a church. 2 it J
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1 Thé Churth is understood as the “People.of God.”’*The ecclesivlogy follows

the trend:from contemporary :ecclesiology. that.came out of the-second Vatican

council--the.Church not seen 4s dn institutiof or a hierarchy.but a commuhity of
believers—the people of God. This:is dn impbrtant message for.The Salvation

Army-which Has a hierarchical heritage.. Can 3P “w "

« The .explicit ecclesiology. im.Balvation Story.is very-important’because it

underlifles thé communal element of our faith, ina traditiomand .theology that

cdnr bendividualistic and concentrateon the per$onal:experiencecof faith -and

sanctification. This is an important cofrective element.  « . u ’
The Church is defined as: “‘thre fellowship of all;who-are justified and.sanctis

fied by gracé through faitlr in-Christ.”? It is a #‘double fellowship*—fellowship

with*Christ and with one dnother. y b 1 A

And.The Salvation Army is defined as being part of the one, universal Church:
. Salvationist§ are members of the one body of Christ." We:
share common ground with thie universal Church whilé mani:. *

3 festing bur 6wn.characferistics. As one parficular expression.of* !
the Church, The Salvation Army :participates with~otirer* '
Christian denominations and congregations im-niission and
ministry. We are’part of the 6n8, uhiversal.Church. 2.+ .

o 3 -~ - \ trer -~

. : s
Different images about the Church are used in the ecclesiology in.Salvation
Story. One of them is the Church as the body of Christ meaning “that all believ-
ers are incorporated in spiritual union with-Christ theirhead,;and-witirone anbth-
et-as fellow member's working in hartnony.” And then the text follows with quif2
a strong:stitement: “We rhean that the Church’is Christ’s-visible preserice-in the
warld, given life by the indwelling of the Holy Spirit afid called to grow incon-
formity té Christ.”™ . 1 5 Y "t i "
The Church is as already mentioned seer as the.people of God—a pilgrifm peo-
ple called out by'God: The Church is also seen as a continuing colnmunity: It;,
.. passes on the gospelfrom one ‘generation to another.
While subject to-authority of Scripture the Chrisfian commu= ¢
> . nity, led by the Spirit, .provides a consensus of -interpretation
that .ensures the..preservation ‘of the.gospel mressage. The
Church is one, though diverse in its expressions. * :
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The ecclesiology expressed-here in Sqlvation Story is fu]ly.in line with the
“Nicene” signs of the Church—the Church.as ynam, sanctam, catholicam and
apostolicam.

The, theology expressed in Salvation Story.has a stronger Trinitarian aspect
than earlier handbooks of doctrine. This is also seen in the ecclesiology in the
underlining of the Holy Spirit as the agent for the different aspects of the Church.
This is clearly seen in the headings of different, passages: The Church is created
by the Holy Spirit for fellowshi; the Church is created by.the Holy Spirit for heal-
ing;-the Church is created by the Holy Spirit for nurture; and the Church is cre-
ated by the Holy Spirit to equip for ministry and mission.”

So the Church js basically called by, God, created by the Holy Spirit and one
in Christ. . .

But being true to-qur tradition,and heritage the Church is not only seen as
being called by God-but alsp sent opt on missiop;, .,

The Church gathers that it may be, sent out on mission. The
Church is not a.sglf~absopbed society brought together for
security and socializing. It js-a fellowship that releases ifs
members for pilgrimage-and thission. The Hply Spirit creates
the Church not only for our. benefjt, but also to-make oyr mis-
sion possible.’ T e “ .

b .

As mentioned earlier there is no doctrine on ecclesiology in our, traditional
articles of faith. But in Salvation Story therg is.a summary of the ecclesiology. It
states: y . '

We believe in the Church, the body of.Christ, justified and
sanctified by grace, c3lled to continue the missjon,gnd ministry
of Christ. ® ' 1 ! '

s 1 ¢ 1 1

Here justification and sanctification-have,not only a personal but also a com-
munal element as has mission. Overall I would say that the ecclesiology of The
Salvation Army is a typical Protestant ecclesiology. That places the emphasis not
on the Church as an institution or hierarchy but gn the Church as a people of God
gathered round the Word of God.  « ¢ .

Our,ipternational mission statement puts the task of our Church like this:
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1 4.+ to preach thé gospel of Jesus Christ and"to meet human
! neéds’in His natne without disérithination.”

The challerige for Thé Salvation*Arin¥ is t6 find-the iight balance if"theology
Between "a personal, individualistic applodch -and the ¢ommundl element,
betwiden i activist, mission—foctiséd efertterit and the nurturing fcﬂowstup with
Christ and*each othér in the Church : b

! A tradifional Protestant ‘¥cclesiology will -iisually define the Chirch ds ‘the
place whete'the Word i3 preached and whiete tlie sicraments-are aministered.
But here Salvationist e¢clesiology differs and 1 am.next going to lock at sacta-
tiéntology from a Salvatiénist perspective. But going in that diréction I first want
to draw attention to new formulations in Salvation Army ecclesiology that has
great impAct on how we'think arid formulate dur sacramental theology:

In Salvation Story the Church'is alsc defined as thé saéramental Commutity.
This is expresfed in a dew terminclogy: : )

'Jesis Clirist i5 the’ centre «df the Church: which' lives to
be a sign of God’s grace in*the Wotld:'As the shcrdmightal
community; the Church feeds upon Kim Who is The one and
only, true’and"original Sacramént. Christ is the source of gréice
from whom all other sacraments derive and to whoni they
bear witness. He is what is signified in the sign of the

v % Hadraments, . ’

¢ As the body of Christ the' Church is ‘his visible presence in
the world. It is God’s sign (sacrament) of the life together to
whiclf Christ calls the world, the visible-expréssion of atoning
graté. Rodted in the riserf'life of Clirist, the ‘oné arid only true,
and original Sacrament, the Church daily discovers, céle-
brates—and is transformed by—his grace. It gathers around
* -Jesus Christ, lives by faith if him and is blessed 6 b&his sacra~ 7
‘ mehtal commurity.” " il i
r s ) ! 1.
A Salvationist Perspectivé on the Sacraménts "

As there has been an increased focus on ecclesiolégy in The-Salvation Ary

there has'also been 4n intensified distussion” about The Salvatiori Afmy and the



A Salvation Army Perspective on the Doctrine bf the Church and the Sacraments 51

sacraments. Much of the theologicatl debate in recent yearschas centred on these
two interrelated subjects. | r ; .

The Salvationist perspective-on sacramental theology has not'always been
entirely clear and itrneeds to be deepenéd:-and broadened. Sometimes we
ourselves and others have labelled The Salvation Ary as non-sacramental. This
is in my opinion not very *helpful or.true. The Sdlvation Army ds not non—
sacramental or anti—sacramental. There is for the time being a non—observance
of the: traditional sacraments or sacramental -signs. But The Salvation Army
certainly has a sacramental theology:and this theblogy is developing further in
these years. . -

I think that it is extremely important to note that The Salvation Army was not
founded because of disagreement with other churches about the sacraments. As
we know from history—sacraments have been a source of disagreement among
churches. The Catholic Church counts seven sacraments, Luther counted three
and in the end two. Later on the reformers in continental Europe disagreed on the
understanding -of the Lord’s Supper and years later on. infant or adult baptism.
But The Salvation Army did not come into being because of. some confroversy
over the sacraments..In fact The Christiad Mission and later The Salvation Army
observed the sacraments.The Lord’s Supper was ‘ctlebtated and infant baptism
practiced. But in 1883 the founder William Booth decided to change to a
non—observance of the sacraments. There were different practical and theologi-
cal reasouns for this.

There was a fear of dissension ‘and division within the movement and confu-
sion about the mode of administration—could a ‘woman administer the Lord’s
Supper? And theologically.there was a conviction that sacraments are not essen-
tial for salvation. There was from the Booths a mistrust in something that could
be seen as a ritualistic practice that lull people into a false sense of security.
Based on holiness teaching the fogus wasmore on the need for an inner trans-
formation—an entire .sanctification, than on ¢bservance of outward ritualistic
practice. So William Bobth wrote in 1883:. .

.Now if. the sacraments are not conditions .of, salvation; if
there is a general division.of opinion as to the-proper mode of
administering them, and if the introduction of themn would cre-
«ate division and heart-burhing, and if we are hot professing to
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be a church . . is it notiwise'for us to’ postpone ariy:settlément
of the question, to leave it over to some future day, when.Wwe
t ~shall have more.light, 4nd see more clearly the way before us? i
. Meafiwhile, we do not prohibit our own people in-any.shapebr
! form from taking the Sacramerits. We sdy, “if this-is a omatter.of
~ 1 your conscience;’by all means break b;'ead.”'*o "
£ . . t I N
So nom—observarice of the sacraments became our practice. And tlieologically
it became important for The Salvation Army td underline that:
God’s grace is freely and readily accessible to all people.at.
+« all times and in all pla¢es: No particular outward observance is
-~necessary to inward grace." 0. . '
. e " , -
~.This was the formulation of the International Spiritual Life'Cofmmission in
1998. If swe have a dogma in sacramental theology then“this comes:cldse to it.
And even' if we in the. future should start observing the.traditional sacraments
agaimrthen no sacramental practice or theology could be.allowed to violate that
basi¢ axiom in Sdlvationist theology: Many Salvationists. think ofithis as a kind
prophetic witness to.othér Churches as a reminder. that God’s .gracé can reath
qpeople in.thany ways-also outside the fraditional-sacramerits. The Salvation Army
however does not in any way.reject or oppose other churches practice or obser-
vance of the sacraments. -
.Another basic Salvationist approachi.is also that all of life is sacrameftal.
Salvation Story puts it this way: y -
s A sacrament has been described as an outward and vVisible
sign of.inward and:spiritual grace. It is a sign of grace that can-
v ‘be seen; smelled, heard, touched, tasted. Tt draws on the most
common human-experiences.to expréss the most uncommon
.divine gifts. It takes what we.take for granted and uses-it to
overwhelm us with the surprising grace of God..... It brings the
Incarnation to our ddorstep, invites us to swing opén the.door
of our intellectual caution and calls us to allow God’s incom-
prehensible grace to enter—and transform—our ordinary.lives
-i1. We observe the sacraménts,,not by limitirig them to two or
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three or seven, but by inviting Chtist to suppers; love féasts,
birth celebrations, parties, dedications, gick-beds, weddings,
anniversaries, commissionings, ordiratiots, -retirdments—and
a host of other significant events—and, -where he i$ ‘truly
received, watching him give a grace beyond our understand-
ing. We can see, smell, hear, touch, and taste it."?

These two insights are basic to Salvation Army theology’and will probably
remain foundational aspects of ‘any Salvatiohist satramentology.

In recent years there has been an intensifiéd intetest and discussion of this
area of Salvation Army theology. I 1998 The International Spiritual Life
Commission issued a report that dealt with ‘differert aspects of Salvation
Army worship and spiritual life. The commission also had an extensive discus-
sion on The Salvation Army’s position regarding the sacraments. A majority in
the commission upheld the traditional!Army stance ofi the-sacraments, but the
commission encouraged greater variety in style and use of symbolic acts, love
feasts, etc. without turning them into prescribed tituals. This has opened the
door for further debate. In 2001 The Salvation Army held its first ever worldwide
theology and ethics symposium in Winnipeg. One-of the recommendations from
this symposium was to look at the question of the sacraments again. So there
has been an intensified debate about the stance on the -sactaments and the real
challenge for the future is to-formulate a'sacramiental tieology that can uphold
the insights from our traditional View and at the same time formulate a theology
that ‘will be meaningful whether or.not we keep our non-observance of the
sacraments: “

! »
The Sacramental Life—The Sacrament of Serving !

The Salvation Army’s emphasis on holiness and a life in service for Christ and
our neighbour has given life to the thought of our life in holiness as a visible sign
of the grace of God, our life in God’s service as sacramental—the 'sacrament bf
serving!’One of the most beautiful and-poetic examples of this view is: the
followitig song written by Albert Osbome, a former general of The Salvation
Army:

My life must be Christ’s broken bread,




