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After Ten Years

“After Ten Years” is an appropriate title for this editorial as we look
back on 10 years of publication of Word & Deed. We wish that the title was orig-
inal with us, but it is not. Many years ago Dietrich Bonhoeffer wrote a remark-
able essay entitled “After Ten Years.” While the subject matter was different
from this editorial, the title is nonetheless the perfect title for the moment.

After ten years. Actually the original vision for this journal goes back
nearly 30 years, and then about 18 years ago we two co-editors collaborated
again on this possibility. Through a series of events, correspondence and negoti-
ations we were delighted when the Commissioners’ Conference, the governing
body for The Salvation Army in the United States, gave permission for the pub-
lication of this journal 10 years ago, and financially supported the journal. The
Salvation Army recognized that no church can last that does not take seriously
the biblical, theological and intellectual foundations of its mission and ministry.
For many other Christian denominations, creating a theological journal is one of
the first matters on the agenda after the founding of the denomination. And while
the leadership of The Christian Mission and the early Salvation Army produced
an astonishing array of publications too numerous to mention here, we did not
venture into producing a theological journal until 1998, 133 years after our
founding.

But this was a journal whose time had come. The time was right, and
the words of Commissioner Robert A. Watson, then the National Commander of
The Salvation Army in the United States, affirmed that truth when he wrote about
the journal as “this long-awaited journal of theology and ministry.” He wrote
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that the journal “will have a solid biblical foundation and a clear and compelling
message on holiness, which will appesl to both heart and head.”

The journal immediately caught the attention not only of people within
The Salvation Army, but of our Christian friends and neighbors outside of the
Army. Because the journal kept faith with both the biblical and the Wesleyan
theological heritage of the Army, the first of our Christian friends to notice the
journal were those from the same Wesleyan background. We were delighted to
read an advertisement of the journal in the Wesleyan Theological Journal in the
Spring 1999 issue. Likewise, leaders in the Church of the Nazarene applauded
us for publishing such a journal for the Army. Such commendation was indeed
inspiring because the intent of the journal was not that it be only an in-house pub-
lication, but that it get into Christian college and seminary libraries, and into the
hands of Christian leaders around the world. Through the journal the theology
and ministry of The Salvation Army has become better known and deeply appre-
ciated by others. For that we give thanks to God.

In retrospect the journal has served at least three other great purposes,
and after 10 years it is both wise and good to reflect on those purposes. First, the
journal has provided the means to capture papers, sermons or lectares that other-
wise would bave been long forgotten after their delivery. And there have been
some remarkable writings that deserve such protection — from the work of the
Army’s International Spiritual Life Commission, the International Doctrine
Council, two recent theological conferences, one in Winnipeg and one in
Johannesburg, and the Army’s conversations with other Christian denominations.
Add to that list papers about Army history, theology or ministry that have been
delivered at conferences both inside and outside of the Army but are here cap-
tured for other audiences and the compelling reason for the life of this journal
becomes self-evident.

Second, the journal has become a medium for critical thinking about
biblical, theological or missional concerns for the Army. We have been amazed
at how often articles from Word & Deed have been alluded to or directly quoted
at various venues, and at times by the leadership of the Army who are responsi-
ble for preserving the doctrine and shaping the vision for ministry, Two of many
examples will suffice here. At the Army’s first international theology conference
held at the William and Catherine Booth College in Winnipeg in 2001, several
references were made to Ford & Deed even though the journal was still in its
infancy. But those references were slight compared to the numerous references
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made to articles in Word & Deed at the Army’s second international theology
conference in Johannesburg, South Africa in 2006. We were both astonished and
pleased as paper after paper used material from Word & Deed to develop and
support arguments being made, arguments that will shape the ministry and mis-
sion of the Army for the future. Discussions that are vital to our ministry can take
place on a continuous basis because the ideas for such discussions are preserved
in this journal for generations to come.

This is more necessary now than ever in our history. The scholarly
world has discovered the Army, and countless books and articles and disserta-
tions are being written on the Army. Word & Deed is a necessary and vital part
of that conversation. Our readers may be aware of the most recent issue of the
Pricilla Papers, the journal of Christians for Biblical Equality. The entire issue
was dedicated to The Salvation Army, and while Salvationists wrote most of the
articles, other material was written by people outside the Army but obviously
familiar with the Army and appreciative of the Army’s ministry.

Third, the journal has the potential to be used as a tool for research and
study at every level in an officer’s life and ministry. We can only imagine the
impact of the journal were it to be in the hands of every cadet in every English-
speaking training college in the Army world. With proper guidance from the
instructors, Word & Deed could be used for writing papers at the training level,
for preparing sermons, for preparing notes for soldiers’ classes, and for the gen-
eral education of the cadets in their own theological history. Such training in the
use of the journal could then carry through to their ministry after commissioning
and ordination.

Just recently one of us was asked for advice from an officer who was
to deliver a paper on the history of the Army’s doctrine of holiness. One of
the articles from an earlier edition of Word & Deed immediately came to mind,
andthataswellasother material givento thatofficer will beinvaluable for his presentation.

This is not an unusual occurrence, and as the journal moves into the future its
reputation as a deposit for Army thinking and writing will increase.

However, we confess that everything possible needs to be done to
increase the readership of this journal and thus insure that it has a future compa-
rable to theological journals in other denominations. We therefore ask our faith-
ful subscribers to be witnesses to the journal and to encourage others to subscribe
to the journal. For the officer who is uncertain about the use of the journal, we
would encourage him or her to think of the journal as something useful for min-
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istry. But also, please think of ways in which the journal can be used to spread
the good word of the biblical and theological foundations of the Army. Share the
journal with other pastors in the community. Offer a copy of the journal to col-
lege libraries or seminary libraries. We have had several laypersons ask about the
journal, and so we would encourage you in appropriate circumstances to encour-
age laypersons to subscribe to Word & Deed. In fact it is often the laity as well
as officers who thank us for the book reviews and book notes in each issue,
inspiring them to read and think.

We are blessed with an international editorial board, and so at every
opportunity we want to make Word & Deed available to the international English-
speaking world of the Army. The delivery system for the journal internationally
has now been made manageable, and so we would rejoice at more international
subscribers. We are likewise in the process of making some of the articles of
Word & Deed available in Spanish. So to our faithful readers, please think of
ways that subscriptions to the journal can be increased to support the work of the
journal for the sake of the Army and thereby the Kingdom of God. We would be
delighted to hear from you.

After ten years. This journal exists only by God’s grace, and even every
human effort that is made for the viability of this journal would not be possible
without that grace. So we give God both the glory and the thanks for Word &
Deed and for all who so faithfully support the vision of this journal. It is critical
that we are beginning our eleventh year, but we want to insure a future so that
years from now editors will be writing an essay entitled “After One Hundred
Years.” Our vision for the journal extends well beyond the eleventh year, and we
step out each year in faith for the work of this journal. Thanks be to God for those
of you who journey with us.

We have a wonderful array of articles for this issue, all of which will be
self-explanatory as you read them. However, in keeping with the mission of the
journal, please note that the central theme is holiness, as it was in the very first
issue and as it has continued to be. Also, please note that the authors of the arti-
cles represent various places in the Army world, affirming once again that while
the Army is international we find common ground and discover our life together
by our commitment to holiness as both a biblical doctrine and as a way of life.

Rejoice with us for these ten years. Believe with us for the future. And
pray with us for this work that is done as unto Christ. RJG, JSR



The Wesleyan Holines$ Movement

Geoff Webb

Developments to the ﬂresent

“Holiness is power; and it was an apprAhension of this fact
that fitted the founder of Methodism fo;l his wondrous call-
ing, and then God thrust him out to rajse a holy people.”
(Phoebe Palmer)l '

In the 19th century Wesleyan theology appearkd to develop along a differ-
ent trajectory from Wesley’s original vision. The stfength of the Wesleyan-holi-
ness tradition was in America, where four clusters oj churches formed: those who
maintained Wesleyan-Holiness and had Methodist Background; those that adopt-
ed Wesleyan-Holiness teaching and its revivalist practices, even though they did
not have a Methodist heritage; the Keswick mo‘)ament; and the Pentecostal-
charismatic stream that added distinct emphases to [Wesleyan holiness teaching.

Despite the ongoing significance of each of these clusters, many scholars
have tended to evaluate the 19th century developments rather negatively. Albert
Outler is representative of the late 20th century pos}-liberal critique that sees the

Major Geoff Webb serves as the training principal for T#e Salvation Army’s Training
College in Pakistan. |
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trajectory of 19th century holiness teaching as hopelessly flawed.
Once we perceive certain concepts such as the intellectual-
ist moral psychology, the Enlightenment individualism, the
American triumphalism, the unintended reification of expe-
rienice, and the unbounded, romantic faith in human poten-
tial, it is evident that an uncritical appropriation of the nine-
teenth century cannot be s.upported.2

Intriguingly, evaluations of the [9th century tend to reflect the ideological
biases of the individual scholar. In this case, those whose emphasis is on process
aspects of holiness tend to look more negatively on a period in which crisis
aspects were the focus, and process de-emphasized.

Strong calls us, as post-moderns, to “re-create the experiences of women
and men who promoted the immediacy of God’s presence for the sake of God’s
world—a sanctified eccentricity. It is in the recovery of this ethos that our 19th-
century Holiness forebears can help us the most.™ It is perhaps important to
remember that contemporary evaluations of the 19th century need to consider
whether the loss of our 18th and 19th-century roots has resulted in some nega-
tives for our own age. Qur cultural captivity — especially to Western materialism
and consumerism — is an indictment on our capacity to thrive numerically while
losing our “saltiness.” Many within the contemporary Wesleyan-holiness tradi-
tion have accepted uncritically the Calvinist neo-evangelical paradigm, allowing
it to displace its own heritage. Perhaps it is time to rediscover the positives from
that tradition, however flawed it may appear.

By the time of Wesley’s death in 1791, the Methodist movement had been
firmly established, although the American pattern of government was independ-
ent of British Methodism. Much of the future development of the Wesleyan-
Holiness tradition is attributable to Methodism on American soil. Methodism
was well suited to frontier life in America, since Wesley's class system could
sustain small groups of people, and this would be supplemented by lay preach-
ing and circuit-rider preaching. Annual camp meetings would round out the total
experience for American Methodists. Thus, Methodistmn became one of the
strongest denominations in the early decades of American settiement.

But American Methodism would be unexpectedly influenced by the publi-
cation of Immanue! Kant’s philosophical categories a few years before Wesley’s
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death. Kant’s emphasis on deontology versug teleology — and indeed

Enlightenment thought generally, would have an
19th-century holiness teaching. The outcome of this
ferent from the holiness emphases of Wesley’s tirr
Palmer is important to an understanding of this ch
Bomn in 1807, Palmer would have a signiﬁc:J
American religious practice with her revivalist,

impact on the trajectory of
would prove somewhat dif-
e, and the figure of Phoebe
hge.

it influence on the course of
feminist and humanitarian

approach. Under the influence of her preaching (flrom the early 19th century)
through to the publication of several of her books, a t:hange occurred in Wesleyan
Holiness teaching that would set the course for muéh that was to follow, includ-
ing the development of various streams (such as the Keswick and Pentecostal
movements).

In her early years, Palmer would witness the{Second Great Awakening in
America that occurred partly because of the evapgelistic services of Charles
Finney. Finney co-founded Oberlin College, and after exposure to the Wesleyan
doctrine of Christian perfection, he created his owd version of entire sanctifica-
tion that became known as Oberlin perfectionism.

Palmer appears to have attempted a synthesjs of Wesley’s. and Finney’s
views on perfection. Her changes to Wesley inclufled her connection of entire
sanctification to the experience of Pentecost, and therefore the *“baptism of the
Holy Spirit” became synonymous with the crisis of holiness — a conclusion that
is largely rejected by the Pentecostal traditions. language of Pentecost was
less problematic than Wesley’s language of perfectipn, however, and it is not sur-
prising that Palmer found success with such a formula.

Other changes included her stress on the crisi$ experience to the neglect of
process, and she viewed entire sanctification as thf true commencement of the
Christian life, rather than Wesley’s teleological emﬁhasis. She related holiness to
power in the Christian life, but removed elements c!f subjective experience from
the assurance of sanctification; instead, the basib for assurance is found in

Scripture. She used altar theology to outline a thre
tion — consecration-faith-testimony — in which the
attaining sanctification, and testimony was essenti
these developments arose out of one or another j

-step approach to sanctifica-
first two were necessary to
al for retaining it.4 Some of
f Wesley’s disciples — most
ursued the logic of Wesley’s

notably John Fletcher and Adam Clarke. Palmer p
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position to its conclusion:

If it is true that all Christians will eventually be sanctified,
and if it is true that it is better to be sanctified than merely
justified, and if it is true that God can sanctify the believer
now just as easily as a thousand years from now, and if it is
true that God gives sanctification in response to the believ-
er’s faith, then every Christian should be sanctified now.
Wesley preached each of the protases, and he admiited the
truth of the apodoses, but ... he was not confident of the con-
clusion, no matter how logical it seemed ... [P]eople could
not merely believe and be sanctified whenever they wanted,
yet the logic of his theology told him that all could be sanc-
tified if they wanted to.

If Wesley enjoined upon believers the process of becoming free from sin
through self-examination and conquering sinful thoughts and desires, Palmer
provided an effective “short-cut” — God could instantaneously bestow divine
power to produce the same effect, when believers placed everything on the altar
and surrendered the management of their lives to a God of holy love. Palmer her-
self would express it as “I will now be holy, and lay my all upon the altar.”®

If Wesley stressed the role of reason and experience within his concept of
assurance of sanctification, Palmer provided for assurance through Scripture —
leading to potentially Biblicist thinking. Palmer’s own experience — including the
death of her child Eliza — had caused her to pursue entire sanctification inde-
pendent of the sentimentalized American version of Wesley’s concept of assur-
ance that had been characteristic of early 19th-century Methodist preaching.
Instead of a specific emotional response, Scripture provided the assurance that
was needed. While her approach may appear to be Biblicist and anti-theological,
it was never theologically naive. Even so, her emphasis on experience — even
ecstatic moments — exceeded that of Wesley.

If Wesley stressed a heightened awareness of sin in the quest for entire
sanctification, Palmer would emphasize the pursuit of divine power. The early
19th century tendency had been toward post-millennial optimism — in which peo-
ple believed that they would establish the Kingdom within a relatively short peri-
od. Finney even saw it as needing just three years. By the mid-19th century, var-
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ious cultural factors had resulted in cultural pessimjism. The widespread experi-
ence of powerlessness made Palmer’s teaching a:jut power — and how to get it
— very attractive.

Palmer and her associates sought to re-introdyce the camp meeting concept
that was so successful in effecting revivals in the efrly 19th century. Eventually,
they formed the National Camp Meeting Assocjation for the Promotion of
Holiness in 1867. It was through this association, gnd the establishment of vari-
ous holiness denominations across the remainder pf the century, that Palmer’s
changes to Wesley’s theology became institutionalized. Palmer’s teaching‘ and
the resultant founding of several holiness denomiations, would find a lasting
legacy in the Church of the Nazarene which arosejas a result of the merging of
several of these holiness churches, and the adopion of Palmer’s revision of
Wesley’s holiness teaching. She would also pave the way for the development of
the Pentecostal movement, and have a significant influence on Catherine Booth

particularly and The Salvation Army generally.

By 1894, the growing division between holinqlss factions on the one hand -
especially as represented through camp meetingsjand revivals — and mainline
Methodism on the other, would result in growing nhiimbers of “come-outers” and
“put-outers.” The former group comprised those q\;lo chose for reasons of con-
science to separate from the Methodist Church. THe latter group included those
who, especially after the 1894 convention of thd General Conference, found
themselves theologically excluded from the Methodist Church. In both cases,
those who separated from the Methodist Church tepded to form their own break-
away church centred around a strong and charismatic personality.

Thus, towards the end of the 19th century agd into the 20th, the holiness
movement sought to suppress or control the spirithal and theological creativity
occurring at the margins of the tradition. The reshlt was that previously more
“open” categories became congealed. Such tendgncies to suppress or control
might have been meant to lead to unity; instead it fontributed to fragmentation.
Ecstatic experiences led some eventually into th¢ use of “sign gifts” such as
tongues and healing. New denominations formed} including the Assemblies of
God, The Salvation Army, Church of the Nazaremi, and others. Palmer’s impact
throughout the period had been considerable, and jthe response to her approach

varied among the various groups .




10 Worp & Deep

The Methodists ended up looking back either to Fletcher or
Wesley to revive their promotion and experience of the doc-
trine. The Higher Life (Keswick) Movement interpreted the
experience as a means of empowering the believer for service
and victorious living, even if this does not entail freedom from
sin. Pentecostalism also emphasized the element of power in
the experience and sought to evidence it in supernatural gifts,
especially the gift of tongues. The Holiness Movement essen-
tially combined Palmer’s experiential model with Wesley’s
and Fletcher’s concepts of carnal nature. The final result was
not unity, but the fragmentation of Wesleyanism ... It is not
apparent whether the fragmented groups carried what Palmer
started to its logical conclusions or to its various extremes, but
it is clear that the place of Phoebe Palmer in evangelical his-
tory is greater than many realize.”

The predominant use of cleansing language as a dominant idiom among
16th-century holiness teachers may have led to an over-emphasis on inner expe-
rience, without a corresponding extemnal ethical transformation. The emphasis
on altar theology and personal freedom may have tended to distort the Wesleyan
doctrine of prevenient grace. Yet such individualistic aspects would help to
counterbalance those expressions of Christianity that emphasized only an exter-
nal religious expression. Ben Witherington II1 comments pointedly that

[iln Wesley’s view, the chief means of improving society

was by converting people to Christ and thus changing their

character. It is an open question how much the Church,

especially in the West in the late twentieth century, simply

models a conforming to the larger culture’s values and agen-

das, and how much it still holds forth the transforming

vision of a community transfixed and transfigured by the

saving work of Christ.8
The optimism of 19th-century holiness teachers in believing that they would rap-
idly realize a post-millennial utopian vision may appear naive. Two world wars
tater, and that naive utopian optimism is gone. But we still need to remember that
it contributed to efforts in the 19th century toward the abolition of slavery, the
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championing of women’s rights, and varicus othe} social reforms. While it did
not succeed in ushering in the Kingdom, it helped thove toward a more just soci-
ety.

The emphasis on “enthusiasm™ associated with camp-meetings and revivals
may have been excessively emotional and even traymatic in the 19th century, but
this emphasis on experiential faith was with a radically transcendent God who
nevertheless broke into the lives of people. Such an expression of faith was
vibrant — often ecstatic — and the vibrant sense of fod’s presence was a key fac-
tor in the growth of such churches.

The focus on “decisionistic” spirituality — egpecially as it related to new
birth and sanctification — may have shifted the gmphasis to human free-will
rather than free grace, and therefore moved the fioliness movement closer to
Pelagianism. However, the emphasis on volitionall choice was still important in
terms of praxis rather than theology. It called Chribtians who were motivated by
sanctification to engage decisively in action aiainst such issues as racism.
Eventually, under William Booth, this would resultlin emphases on salvation that
were personal and social, and sanctification that Jvas both personal and corpo-
rate,

While 19th-century holiness teaching is often characterized by stifling -
legalism expressed in behavioral prohibitions, a “decisionistic™ moral psycholo-
gy, and predominantly negative deontological ethics, it had a more profound
impact on the Wesleyan-Holiness tradition in the 20th century and beyond than
is often imagined. But this impact would be felt injtwo very different directions.

The rise of biblical criticism and theological jnodernism would undermine
the often-biblicist understanding of Scripture thatfhad arisen under Palmer and
others, and would challenge the structures of faith] This resulted in a wholescale
and uncritical rejection of anything from an alterngtive paradigm. Darwin’s the-
ory of evolution undermined what they believed ibcaut the nature of humanity;

Dewey's pragmatic philosophy undermined whht they believed concerning
absolutes. Freud’s new psychology undermined tileir understanding of the tri-
partite “structure” of the human person. Some aspgcts of the Wesleyan-holiness
tradition therefore viewed Holiness institutions ad a relic of a bygone era, soon
{they hoped) to fade away into the woods. Thus, fnany of the newly-gentrified,
mainline Methodists dealt with the Holiness med:b.age and Holiness people by
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simply ignoring them. This was not too difficult to do theologically since most
early twentieth century liberal Methodists had no interest in appropriating what
they considered to be Wesley’s antiquated ideas. Mainline scholars in the first
half of this century did not consider the older Wesleyan theological tradition as
something that had any currency for the modern world ... {They] were not inter-
ested in who was being faithful to Wesley but, rather, who was most accepting of
progressive theological trends. According to Methodist liberals, then, the
Holiness movement was deemed irrelevant because it had not engaged suffi-
ciently with the claims of modemity.9

Others moved in the opposite direction. By avoiding engagement with the
benefits of biblical scholarship, theological reflection and philosophical debate,
they moved toward an anti-intellectualism that would focus increasingly on the
significance of personal experience. Wesley’s quadrilateral, though not aban-
doned, came to be applied in an unbalanced way. Thus under Benjamin Irwin’s
ministry, people would engage in excessive emotional expression such as
screaming, shouting, falling into trances, and various other bizarre behaviors, in
order that they might receive an additional stage of grace beyond the “second
blessing” of sanctification.

Although this “third-blessing” teaching was roundly condemned by other
holiness advocates, it influenced Charles Parham to set up a school in Kansas
where people might experience the “third blessing.” One of his students, Agnes
Ozman, sought this blessing on the last day of 1900, and for days afterwards
spoke in tongues — notably Chinese — and attracted such publicity that Parham’s
“third experience” threatened to overshadow the second instantiation of grace in
sanctification. Parham closed his school and set out to spread his third blessing
theology, evidenced by healing and tongues. Under his influence, William
Seymour returned to Los Angeles and sparked the Azusa Street revival in 1906
that would last for three years. This event marked the beginning of the modemn
Pentecostal movement.

In response, some holiness advocates readily chose to embrace “third bless-
ing” theology, and add this to the Wesleyan second blessing of sanctification.
Some (like A. B. Seymour) rejected the idea that tongues were the necessary evi-
dence of the Spirit’s baptism, but held that it was one evidence of it. Many, how-
ever, rejected the Pentecostal emphasis in defense of the sufficiency of the sec-
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ond blessing of sanctification.

These holiness proponents would shortly nee? to address another problem:
the Pentecostal tendency — having been exposed tolvarious (Calvinist) teachings
— to collapse all three instantiations into one. A key figure in this was W.H.
Durham, who denied that Scripture taught anythingl;bout any work of grace sub-
sequent to conversion. He maintained that conversion covered everything need-
ful, and was a “finished work,” attested to by the evidence of the Spirit. Palmer’s
instantaneous short-cut had been taken to its logical conclusion.

Several difficulties arise with finished-work theology. Its apparent attempt
to blend two valid but varying paradigms (Reformid and Wesleyan) is problem-
atic. The assumption is made that holiness was not enly imputed but also impart-
ed, and the sin-nature dealt with, at conversion. THus it was before the regener-
ating work of the Spirit could bring awareness of !the effects of the sin-nature.
This would appear to be a triumph of optimism ovér reason and experience!

So pervasive did “finished work™ theology become that most Pentecostal
denominations formed after 1911 included it within their statements of faith.
Thus the stage was set for the 20th-century to becorpe a period in which the orig-
inal emphases of the Wesleyan-holiness tradition would be neglected or forgot-
ten by most of those who were “spiritual descendan{s” of Wesley — either through
the intellectual response of liberalism, or the anli-intellectual responses that
would result in the widespread adoption of “ﬁnishe,lfi work” theology.

Even among the remaining holiness advocatesl there would be a continuing
reaction against 19th-century influence, a rejectibn of Palmer’s revisions to
Wesleyan holiness theology, and a resultant emphgsis on process to the virtual
exclusion of crisis. Such an approach has been ditbbed “gradualism” and has
been championed by notable scholars such as Outlef and Maddox. Such gradual-
ism has been critiqued by Kenneth Collins, on the grounds that it involves the fol-

lowing emphases (among others): |

(1) Stresses incremental growth and dielopment

(2) Soteriological changes are ones that ate largely different in
degree (an inérement) though not really !diﬁ'erent in kind
(3) Emphasizes Christian nurture !

(4) Deprecates the instantaneous motif in Wesley and in
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the works of others

(5) Attributes an “intellectualist psychology” (which
maintains that an autonomous reason orders the passions) to
any view other than Wesley’s that emphasizes the instanta-
neous in its soteriology

(6) Justification and regeneration are redefined and incre-
mentalized

(7) The decisiveness, the cruciality, of justification, the
new birth, and entire sanctification are all, therefore, muted
(and Aldersgate is deprecated)

(8) Maintains that the “faith of a servant™ is justifying faith
in each and every instance ... with the result that the quali-
tative difference of being a child of God is obscured, even
diminished

(9) The crucial difference between prevenient grace and
initially sanctifying grace (regenerating grace) is virtually
repudiated

(10) Essentially rejects the distinction made by Wesley
throughout his career between nominal and real Christianity
(11) Blurs the distinction between Christian and non-
Christian in its gradualist reading of the outworking of pre-
venient and justifying grace in a diversity of cultures
(12) Identifies entire sanctification with mature adult states
in an undue stress on process 10

The debate concerning crisis and process aspects of holiness will undoubt-
edly continue for some time: the oscillations in the debate will continue to inform
and correct. The manner in which this has occurred is apparent in relation to
developments of holiness teaching within The Salvation Army.

Even so, the presence of a continuing debate — whether between Maddox
and Collins or others — is indicative of the helpful development taking place in
the latter part of the 20th century, and into the 21st: that there has been a renewed
interest in Wesley’s theology, and even a critical re-appraisal of 19th-century
developments. With an understanding of its own roots, the Wesleyan-Holiness
tradition is rediscovering its evangelical imperative, its social mandate to minis-
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ter to the poor and marginalized, and its capacity to make a helpful contribution

. . i
to ecumenical conversation.

|
i
|
[
T

Geoff Webb and his wife Kalie Webb re co-authors of
Authentic Holiness for Ordinar
Christians. Copies of the book ar
available from
http://www.salvosuppliessyd.com/
scripts/prodView.asp?idproduct=690|-.
At today’s currency rate, the U.S. pric
is $17.30 + $12.40 for shipping. !
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Our Life Of Holiness:
Can Our Holiness Teaching Survive?

Linda Bond

Introduction

In February 2008, the General’s Consultal.}lve Council met at Sunbury
Court to consider the Life of Holiness. Discussion!papers were presented on
the topic. General Shaw Clifton asked me to answfr this question: Can our
holiness teaching survive? With minor revisions, I'am sharing my presentation
with you this evening.

Perhaps in this setting, other titles may be fnore appropriate. An officer
colleague suggested two possibilities, “Why did w stop living out our holiness
theology?” or “Why did our experience of holiness!fail us?” He made the strik-
ing observation, “It’s not just that our teaching failéd but that for too many peo-
ple their experience did not line up with our theoloéy even when they desperate-
ly wanted it to.” While the points | make below do not directly respond to the
“why” questions, I do believe they are connected. Perhaps the question and
answer period following may provide opportunity to discuss them further in rela-
tion to this presentation.

So I will proceed with the query as assign;lad by the General, “Can Our
Holiness teaching Survive?” A simple “yes” or “no!’ would belittle the weight of
the subject. Therefore I have chosen to center thi's presentation on four “yes,
if"s.” So I ask again, can our holiness teaching sun;ive?

|

Linda Bond is a commissioner in The Salvation Army artd is currently the territorial
commander of the Australia Eastern Territory in Sydney, Australia. This paper was pre-
sented as the 2008 Frederick Coutts Memorial Lecture iff Sydney, Australia.
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YES, IF...

1. WE TEACH IT AS BIBLICAL AND HISTORICAL THEQOLOGY

We can’t ignore the fact that we live in a climate of anti-denomination-
alism. To present the doctrine of holiness as an Army distinctive can easily be
misread as a facet of unwanted traditionalism and an unwillingness to fit into the
ecumenical landscape. Yet to commence this paper with reference to teaching
holiness out of a biblical and theological context may give the impression that I
am suggesting we move from our cherished ideals of simplicity and activism to
gomething that is abstract and ponderous. Quite the contrary! It is time to renew
out conviction that The Salvation Army is not the “poor second cousin™ theo-
logically. We are sound in doctrine. Our beliefs are not resting on the private
perspective of any of its exponents, no matter how influential they have been.
Our position needs to be re-articulated not just to teach Salvationists but to make
a much-needed contribution to the Church universal.

While there may be a diversity of views on timing and process with
regard to holiness, no church can dismiss the overwhelming Scriptural evidence
that God’s ultimate calling is to be a holy people. It reverberates through the Oid
Testament and then moves to its climax in the New Testament with our Lord giv-
ing the pattern for living it out, praying that we would be sanctified (John 17) and
then on Golgotha’s Hill, dying to make us holy (Hebrews 13). The Holy Spirit
as fire has been symbolically captured in our crest and flag as a reminder that we
have One who purifies and empowers, who fulfills God’s will for us by His min-
istry as Sanctifier. Yes, the Army must not only recite its first doctrine but con-
tinue to make it the entry point for our holiness teaching.

Our founders were steeped in the theology of John and Charles Wesley.
It is reported that one day John asked Charles if God could do anything with sin
other than forgive it. Charles responded, “He can break its power.” No wonder
we sing vociferously, “He breaks the power of cancelled sin!™ In their theology
they were not only underscoring the desperate need of men and women, but more
powerfully were pointing us to a Savior who could cleanse our hearts at the deep-
est level. This was no airy-fairy theology or even a theology that was too obtuse
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to make its impact. Here was a bold, deep, extengive view of biblical holiness
that when declared and experienced was the catalyét for a mighty revival.

William and Catherine Booth were unequivocal in the place the doctrine
of holiness held in the Army. William Booth said:I

It stands in the front rank of oqQr doctrines.

Holiness to the Lord is to us a xmdamental truth;
We inscribe it on our banners.
It is with us in no shape or forth an open debatable
question as to whether God caq sanctify wholly or
whether Jesus does save His péople from their sins.
Salvation Soldiery
William Booth
This fundamental truth must be taught whth clarity and fervency. Our
cadets especially must be introduced to this “crowri jewel” of doctrines from the
bedrock of Scriptural revelation and the illuminatioh of sound theology. It can be
done not just in some places but wherever we train bur officers. I was immense-
ly grateful that I inherited Major Max Sturge’s holihess course notes when | was
assigned to teach the doctrine of holiness at the Nelwfoundland training college.
It was based on superb research and proved to be a lsource of instruction that was
balanced, inclusive, and comprehensive.
Recently I read Majors Geoff and Katiq Webb’s book on Authentic
(Fair Dinkum) Holiness and was delighted with th¢ biblical and historical pres-
entation of the doctrine with its lifestyle applications. Perhaps it is time to devel-
op a sound curriculum for the whole territory that would communicate core con-
cepts to provide a clear understanding of the life of Joliness. Do we need to gath-
er together a few theologically-minded educator§ who could provide such a
resource for our territory? Do we see flowing from this teaching and preaching
resources that relate to learners and listeners at varipus levels? Is it time to make
full use of the Internet, e-teaching, DVDs to preseqjt holiness as sound practical
doctrine?
Can our Holiness teaching survive? Yes, :if we teach it as biblical and
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historical theology and . . .
YES, IF...

2. WE SEE IT AS INTEGRAL TO MISSION

The Church ... is a community sent by God.

‘Mission’ is not something the church does,

as part of its total program.

No, the church’s essence is missional,

for the calling and sending action of God

forms its identity.

Mission is founded on the mission of God in the world,
rather than the church’s effort to extend itself.
(Missional Church, pg. 82)

General John Gowans articulated succinctly what we all have under-
stood as the mission of The Salvation Army. It resonated with those of us who
were raised in the Army and understood our raison d’etre. We were raised up to
save souls, grow saints and serve suffering humanity. It was not an addendum to
our busy corps program. It defined us, moved us, challenged us, shaped how we
did things and why we did things. And central in the triad was the emphasis on
our life of holiness. And we were continually confronted by its truths and impli-
cations.

The morning holiness meeting would not let us forget that we were a
people called to live purely and powerfully in the spirit of Jesus. We plaintively
cried out “Tell me what to do to be pure,” heartily sang, “Believe Him! Believe
Him the Holy One is waiting to perfect within you what grace has begun.” We
knew that “There is power in the blood,” that it was possible “To be like Jesus,”
and that His Spirit would move in our lives to make us like Christ. We saw the
link between being and doing, as we prayed, “For thy mission make me holy.”

But it was not just the morning meeting that tattooed holiness on our
brains. We went to Directory Classes, Junior Soldiers and Corps Cadets. We
joined the singing company, YP Band and senior sections and sang and played
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our theology as children. True, we may never have understood the doctrine’s
intricacies but we knew the basics; we knew the pdssibilities!

In order to bring believers to maturity in the faith, John Wesley estab-
lished class meetings. These were the spiritual forfnation activities for growing
saints. In whatever way we as an Army set about {o do this, we need to be cer-
tain that this is our purpose. The mission of our Aany is not three missions but
one. No matter how well-meaning we are in our evgngelistic endeavors, our mis-
sion requires us not only to lead people to a savirg faith in Jesus but to know

His sanctifying power in experience and in the digciplines of holy living. No

matter how fervent we are in serving suffering hurhanity, our compassion must
have deep roots in holy living. 1
It is for this reason that I see the holingss doctrine as central to our
mission. If we define holiness as Christ in me, lividg His life fully through mine
— then saving souls and serving suffering humanity will surely be the outcome.
It is the holy heart that is attuned to the lost; it is the holy life that rolls up its
sleeves in selfless service. We are a missional Army with holiness at its centre.
We cannot, CANNOT be content to have it ONLY,as the name of a meeting, a
verse of a song, a symbol in our hall, an institute to be attended or a relished doc-
trine from our history. There is nothing more impox:rant at this point in time than
for us to think deeply about this significant subjectlin relation to our mission in
the world and to seek God’s help in teaching it afregh and living it out faithfully.
I no longer speak of the Army’s identity aind mission. Our mission is
our identity. We have no other reason to exist. J'hough organizationally we
became a part of the Holiness Movement, would itlbe a sign of revival if today
the world would see us as that? We should desirecjo be known as holy people,
not stuck or dead or dreaming but a holy people of Qod, relevant in the best sense
of the word, alive at the center, not clinging to the past while ignoring the pres-
ent or because we are fearful of our future, but a t)rogressive, radical growing
movement with a burning passion to be the people He called us to be and to do
what He called us to do. Can we incarnate holiness, fnoving into the cesspools of
life with a redemptive, restorative message for the! whole of humanity, for the
whole person? There has never been a better time fo} The Salvation Army to wit-
ness to this hurting world that holiness practiced is not isolation or escapism but
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involvement and engagement.

The prophet Ezekiel was commanded by God to prophesy to His peo-
ple and prophesy about the Spirit. It was a proclamation of what God could do
and would do. He could revive His people. General Paul Rader observed that our
heritage of holiness is one that closely links revival, holiness and mission. God
is speaking to our Army today. To proclaim this powerful full salvation message
to our people will be a prophetic word, a word that will rally the troops. Then
we must pray that God the Holy Spirit will breathe on this Army afresh. We need
to cry at the very depths of our being, Make us Holy! Make us Holy! “Breathe
on us breath of God. Fill us with life anew, that we may love as Thou dost love
and do what Thou would’st do.”

Can our Holiness Teaching Survive? Yes, if we see it as integral to mis-
sionand. ..

YES,IF...
3. WE COMMUNICATE IT EFFECTIVELY IN THE 21ST CENTURY

I may be exaggerating slightly,

but I perceive that some of these words

like sanctification and holiness and redemption,
which at one time were profoundly relevant,
which were precious and beautiful life-words,
have, for many people, lost their luster

and much of their beauty and magnetism.

Do I make myself clear?

Some of these words — these life-words -
at one time had juice in them;

they had stuff in them;

they connoted things;

they denoted things;

they were glorious words;
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they were magnetic words.

But for many, they have lost something:'
the juice has dried up;

and they have become technical terms, .
and maybe shibboleths.

... At the same time, I see something else
going on in the world where I live. i
While some of the old terms have lost t,jeir luster,

I perceive there is a growing, deep-hearg hunger to be holy!
I believe that with all my soul! '

Maybe this is the hunger to which !

all other hungers are related. '

Maybe this fundamental hunger to be hbly

is that God-shaped vacuum

in the heart of every person.

And oddly enough, though that hunger persists,

it is seldom expressed.

I don’t know if we can find new terms, 1

new language, new lingo

that would help us.

but I know that there is within us

a hunger to be holy. !

And I know that the heart-hunger

of our Lord for His Church

is that the people of God

be sanctified '
and made meet for the Master’s use.

From Let’s Listen to Jesus by Reuben Welth

If our holiness teaching is to survive, it mjust recognize the unspoken
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and perhaps unperceived need for all that the life of holiness offers. While I made
the point that we must teach it from its biblical and historical context, this in no
way suggests that cold facts or logic are the substance of the doctrine. Far from
it! The Scripture and Wesleyan/Army doctrine are vehicles that communicate
powerfully the amazing grace of God that reaches out, reaches down and reach-
es in to restore the human countenance and character in Christlikeness.

We have taught that it is the one who is saved that becomes keenly
aware that victory is needed, and the “something more” hunger is indicative of
the stirring of the Spirit in the born-again life. Failure to live to the highest ideals
is also a “salt cube” that creates the thirst for the deep things of God. The testi-
mony of the holy, the promise from Scripture, the equipping for mission may also
be the contributors to this indescribable longing. And the culture of the 21st cen-
tury, in whatever country we live, invades our space, often twisting our thinking
and immobilizing godly action; this surely underscores the need for purity and
power in every sphere of our lives.

Yet in our desire to communicate effectively, we cannot ignore the bib-
lical language on the life of holiness. It is not a matter of whether one knows
Hebrew or Greek that is the problem, but the English (and this probably applies
in all our languages) has brought confusion and frustration. We talk about bap-
tism of the Spirit, full salvation, entire sanctification, fullness of the Spirit,
Christian Perfection, Perfect Love, a clean heart, the second blessing, etc. While
those of us here may understand the terms to be describing aspects of the holy
life, they surely need to be unwrapped.

As Reuben Welsh suggests, we may need to find new terms to com-
municate the life of holiness if the teaching is to survive. Words like integrity,
transparency, authenticity, “being real” and the “true self” carry holiness themes.
Christlikeness and perfect love may be ideal terms but then we need to commu-
nicate what these really mean.

We need to think of how to present the doctrine to various age levels. A
few years ago the Nazarene Church presented a simple, colorful, helpful booklet
called The Abundant Life, which I used extensively in overhead projector pre-
sentations. We can make use of communication vehicles such as films, secular
and sacred music, internet, etc. to communicate effectively. There is no lack of
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means as long as we have the will.

Yet we cannot “duck” the tough stuff. No small amount of ink has
been spilt over discussing Brengle’s view of eradiéation and Wesley’s view of
Christian Perfection. The tragedy of marginalizing these views, in my opinion,
has resulted in a lessened desire to have our sin uprobted and a lack of confidence
in the power of God over sin to bring us to the “maye than conqueror” stance in
this life.

This in no way suggests that we are not f3llible, but surely the surren-
der of our will to Him and His sanctifying power idresses the issues of inten-
tion, wilfulness and choices. i

Effective teaching requires us to weave this life of holiness doctrine
into the fabric of our Army. This means that teacltng the doctrine effectively
requires focus and intégration. And ultimately, adcountability! And that’s a
tough one, for how do we hold our officers accounIb]é for upholding, teaching
and living out this vital doctrine? Yet we must mak% the effort.

To communicate effectively, we need to enfist the communicators. Why
are Brengle Institutes only for officers? Is it time fot poets, writers, musicians to
attend with the understanding that they will commgnicate the doctrine through
their gift? What can we do to ensure that we preagh holiness, that we provide
space in our worship and nurturing for vibrant testinjonies of the life of holiness,
especially when we only have one meeting on a Sudday?

Can our Holiness Teaching Survive? Yes, if we communicate it effec-

tively in the 21st century and !

YES,IF...

4. WE MODEL IT IN OUR LEADERSHIP

In 1995, I was appointed to International headquarters to develop an
International Leadership Plan for the identification, training and development of
leaders. The-assignment came out of a response to chommendations at the 1995
International Conference of Leaders in Hong Kong! While I was supported by
the energy and expertise of the International Secretdries of the time, I also read
widely on the subject and was privileged to link with the Gallup Research
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Organization, which specialized in leadership identification.

What was clear was that the leadership plan had to outline the quali-
ties/qualifications the Army wanted in senior leaders, and of course, these would
apply to all officers, regardless of country or culture. It was determined that rela-
tional skills, management skills, diverse experience/education and global per-
spective/vision were the broad qualitative categories. Interestingly enough, our
work was consistent with the findings of Gallup in their leadership explorations.

The major difference was that we put at the top of the list, “spiritual
authority.” A definition was crafted based on the 10 commandments of spiritual
authority by Watchman Nee, principles more than commandments which could
easily be verified through Scripture. It reads as follows:

No single factor is more important in determining the
effectiveness of an organization than the quality of its lead-
ership. While it is a proven fact that the most successful
leaders have key strengths in areas of relational skills,
management, and vision, the foundational qualification for
Christian leadership is spiritual authority.

This authority is not positional or power-based as defined
by the secular world. It is not authoritarian, that is,
despotic, dictatorial or domineering. Rather, it is a dele-
gated influence given by God that comes from the certain-
ty of the leader’s standing in Christ and his/her calling to
ministry.

Leaders with spiritual authority recognize that they are
channels of Christ’s authority, responsible to Him, and
committed to selfless service. They are marked by integri-
ty and humility. With biblically fashioned lives, shaped by
obedience to Christ, they portray a leadership that is nei-
ther demanding nor coercive, but compassionate.
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People with spiritual authority are holy fnen and women of
God - servant-leaders, who by example and leadership

inspire others to reach their potentia) in and through

Christ, and accomplish, by his Spirit, the mission God has

given them.

i

In simple speech, spiritual authority is the fruit of sanctified leadership.
It is the picture of leaders whose walk matches thefr talk and whose manner of
leadership is reflective of Christlikeness. Perhaps fve have too often sought to
learn leadership from the secular world. While we want to embrace the theories
and practices from the leadership gurus that are consistent with holiness of life,
we must reject any authority that manipulates, explolts, intimidates, leads to self-
aggrandisement or self-will and is exercised for ond’s personal benefit.

Sanctified leadership is credible leadershipl It is the leadership style of
one who is trustworthy, one who understands the démger of power and chooses
to lead with the power of love, the power of the cro$, the power of the crucified
life. It is dismantling the ladders of upper mobilityland ascending only by way
of the cross. Holiness is more than a set of objectiv’: Scriptural truths or even a
warming of the heart. It is lifestyle. If we want our boliness teaching to survive,
it must begin with us, with our determination to leatn leadership from our Lord.

This may sound like a far-fetched idea, butll wonder if leaders at every
level of the Army need a refresher course in the docine of holiness as a “go-for-
ward” in reviving our teaching. Do we need to make sure that everyone has a
clear understanding of the doctrine and how it impadts leadership style and prac-
tice?

With no desire to minimize the importancq of finance, program, prop-
erty or personnel, I do believe we need to have our [ife of holiness as an agenda
item (in the best sense of the word) at our territoria',l leaders’ conferences, offi-
cers’ councils, corps boards, etc. not just a one-off t(&pic but incorporating facets
of our spiritual life every time leaders meet in coundil or conference.

The most effective teaching of our holix}ess doctrine is modelling.
General Coutts contended that holiness was easier td recognize than define. And
we have recognized godly leaders who have enric}:}d all our lives. They stand
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out for us as proof that leadership and holiness are not mutually exclusive con-
cepts. Commissioners Ed Read and Roy Calvert, who were leaders in the Canada
& Bermuda Territory, have made holiness believable for me, not only in their
personal lives but also in their leadership. This week Colonel Jim Martin from
our territory was Promoted to Glory. Every comment made about him was evi-
dence that his leadership was marked by godliness. His influence made an
incredible difference in the lives he touched and in the territory as a whole. When
we see Jesus in flesh, a life lived under the spiritual poverty level or leadership
that is exercised lacking in Christlikeness can no longer be a reasonable option.
Can our Holiness teaching survive? Yes, if we model it in our Jeadership.

CONCLUSION
Dr Alan Harley, in his paper on the Wesleyan Doctrine of Christian
Experience (Roots Seminar 2005) wrote:

Holiness teaching still stands in contrast to the standards of
a secular society and a luke-warm church. Unfortunately it
has become muted in past decades. Our task is to develop
an even better biblical approach so that once again the
message can be heard. Probably, however, the greatest
problem is not a matter of hermeneutics but of experience.
Just as the great proof of Christianity is the witness of the
Spirit, so the greatest proof of this distinctively Wesleyan
doctrine is not a better argument but more living examples
of God’s sanctifying grace in people’s lives.

We need the kind of deep-rooted conviction and insistence that William
Booth had, “it is in no shape or form an open debatable question as to whether
God can sanctify wholly.” But we may need to add, not only *““can™ He, but He
desires it, He will do it and this Army, these Salvationists are living proof that he
does — Now! In the 21st century! In any culture! At any age! For all time!



The Biblical Framework and
Significance of Work

Roni S. Robbins

Introduction i
The Holy Bible - God’s inspired and authdritative Word - begins with
work. In fact, the opening pages of the Bible have much to say about this topic.
Work, for example, provides the opening scene for God’s revelation of Himself.!
The first personal portrait God gives us of Himself is that of Creator-Worker.
The Bible even ends with work. In Revela{ion, God is again busy cre-
ating a new heaven and a new earth. And the books in-between these two book-
ends are permeated with much to say regarding the gopic of work. In fact, there
eJ “work” in the King James
Version. One of those words is used over 150 times} The Greek word for work,

are 15 different Hebrew words which are translat

ergon, is used all throughout the New Testament.
God was not silent on this subject! And bedfause God has addressed the
topic of work so prominently, it demands our consideration.

A Holy Beginning

There is no escaping the fact that work had!a holy beginning, with God
as its Author. The activity of creation described in d_enesis provides the founda-
tion and framework for our biblical understanding of work. Reading through the
first chapter, a definite pattern quickly emerges in ttu's divine activity (vv. 1-5).

Roni S. Robbins is a captain in The Salvation Army and cyrrently serves as the General
Secretary for the Arkansas-Oklahoma Division of the USA Southern Territory. This
paper was first presented in 2008 as the Miller lecture at Asbury College in Wilmore,
Kentucky, USA.
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At the end of each day God saw positive progress and development. That which
He accomplished was characterized as “good” (v. 4). This assessment of each
day’s work thus immediately and undeniably defines the holy standard.2

Further, God boldly and purposefully placed His work on permanent
display. His work is still very visible. Every day we marvel at His magnificent
work of creation. The glory of His completed work causes us to better under-
stand God Himself and His glory. As the Psalmist says, “The heavens declare the
glory of God; the skies proclaim the work of His hands” (Psalm 19:1). Truly
God set the standard for work: quality and excellence.

This warrants personal reflection: does my work steadily show positive
progress and development? Would God consistently describe my work as
“g00d?” Would God choose to put my completed work projects on permanent
display? Does my work bring Him glory? Does the caliber of my work meet the
biblical standard of quality and excellence?

God’s Intent

Both creation stories in Genesis point to the significance of human
work, not as a curse, but as a response to God. Adam and‘Eve were placed in the
Garden and told to take care of it. Work arises not because of the fall, but
because the land yields fruit to the industry of human labor.3

Tilling the soil fosters man’s dependence on earth, water, and sun.
Keeping the garden encourages mindfulness of all God’s creation. This also
shows that work is a gracious gift and privilege from the sovereign Lord of the
universe. I have been invited to join in a most sacred and holy task as I experi-
ence God’s calling to be productive.4 I was created to work as a part of my wor-
ship. By biblical design, my work is worship. The apostle Paul tells us,
“Whatever you do, work at it with all your heart, as working for the Lord, not
for men” (Colossians 3:23). Other versions are helpful in shedding even more
light:

Whatever may be your task, work heartily
(from the soul), as [something done] for the Lord and not for men.
~ Amplified Bible (AMP)
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In all the work you are doing, work the best you can.
Work as if you were doing it for the Lord, not for people.
~ New Century Version (’NJFV)

Work willingly at whatever ypu do,
as though you were working for the Lord rgther than for people.
~ New Living Translation (NLT)
1
Whatever you do, do it enthusigstically,
as something done for the Lord andinot for men.
~ Holman Christian Standard Bible (HCSB)

This, too, calls for honest reflection. Whatever work 1 do, it is to be
done heartily; from the soul; the best I can; willingliy and enthusiastically. Why?
Because work was created, sanctioned and ordained by God Himself! My work
is an act of worship. And I am accountable not only to an earthly supervisor or
manager — but to Almighty God Himself — for both the quality of my work and
my attitude about my work.

The Imago Dei :

It should be no surprise that since God is a God of work, the desire to
work is part of our nature. Our ability to reason sighals that we are made in the
image of God. The detailed planning that is such ajnormal part of our thinking
also points to us being His image-bearers. So does pur incredible ability to cre-
ate. And so does our desire to be productive with tix!m and resources. All of this,
in fact, reminds us that we are divinely called to engage in meaningful work.

‘We have a deep need to be fully occupied. We have a deep need to work.
How could we not? After all, we are made in our Creator-Worker God’s image.

The Effect of Sin: A Shift From Good To Bad
Unfortunately, sin has had an ugl‘y imqact upon work. Genesis 3
informs us that the workplace would be charactérized by conflict and pain
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because of the disobedience of Adam and Eve.5 Sin has indeed taken its toll.

For most people, work is an entirely non-discretionary activity, an
inescapable and irreducible fact of existence.® It is simply there, as illness, death,
taxes and mortgage payments are there; something to be endured.” As someone
asked half seriously and half in jest, “After all, if work is so good, then why do
they have to pay us to do it?”

In well over 100 studies over a 25-year period, workers regularly
depicted their jobs as physically exhausting, boring, psychologically diminish-
ing, personally humiliating or unimportam.8 An overwhelming majority of peo-
ple express disapproval with their occupations, hailing cries that their work is
uninteresting, unchallenging, non-stimulating, non-creative, and utilizes only the
smallest part of their potential and capabilities.gAnd yet, by contrast, people
today yearn for more than a day’s work for a day’s pay. Rather, they want work
that is meaningful, skillfully guided, and personally satisfying.10

E.F. Schumacher contends that the reason so many people are so unhap-
py in their work is that they have “bad work.” 11 This certainly is not referring
to work that is immoral or illegal. Bad work is defined by Schumacher as:

Mechanical, artificial, divorced from nature, utilizing only the smallest

part of man’s potential capabilities; it sentences the great majority of
workers to spending their working lives in a way which contains no
worthy challenge, no stimulus to self perfection, no chance of develop-

ment, no element of Beauty, Truth, or Goodness . . .12

Bad work offers no opportunity for the individual to become more than
he or she already is; no potential for growth; no sense of beauty and delight; no
feelings of completeness; and no sense of well-being. Work for too many is per-
ceived as something that has to be done, but seldom adding to whom we are.13
Studs Terkel, in his now classic Working, tells us that of the thousands of people
he has interviewed, only one out of a hundred actually gets excited about
work.14

And further, for Schumacher there is a particularly dark aspect of con-
temporary work life. It is the existence of an appalling number of men and
women condemned to work which has no connection with their inner lives, no
spiritual meaning for them whatsoever.13 Too many workers accurately talk of
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jobs as having nothing to do with their inner sense of self.
Sociologist Robert Kahn suggests that a si
deliberately take on high paying but boring jobs i

ificant number of workers
order to support their real
interests. In essence they are saying, “I don’t like what I do, but it allows me to
do what I like.”16 This is quite a compromise. And| yet, sociologists tell us that
the personal meaning of work is as important as its|economic and social mean-
ing.17 As Sullivan points out, work is not just a course of livelihood. It is also
one of the most significant contributing factors to ohe’s inner life. Work plays a
crucial and perhaps unparalleled psychological rol ' in the formation of human
character.

Satisfaction with life is directly related to satisfaction on the job. In fact,

the quality of our lives is largely dependent on the!quality of the work we do.

Those who are unhappy with their jobs are also like y to be unhappy with life in
general.

How people work and what they produce ‘affects what they think and
how they perceive their own sense of freedom an independence.18 Both the
process and the product of our work help us to kno!w who and what we are. In
other words, given what you do, you cannot avoid bqgng who you are. 19 Sullivan
makes clear that each person, having chosen a job, shapes its content, and to a
greater or lesser extent the content of the job shapes’the person. Not only are we
affected by what we do but also we tend to becomé what we do.20 A person’s
activities determine self-identity. )

In Western culture paid employment is, rightly or wrongly, the main
activity by which we define and assess ourselves an others.2! In their own eyes
and in the eyes of their contemporaries, modern humjan beings are what they do.
The kind of work they do and what they accomplish dr acquire through work pro-
vides a basic key to their identity.22 In light of this “dark” side of work, how do
we move back into the light? How do we return frofn “bad” work to that which
is good? How do we find a sense of satisfaction and fulfillment in our work?
How do we recapture a sense of inner self in the woJkplace? Perhaps the answer
lies in recapturing a sense of vocation and calling.

Vocation i
The development of the doctrine of vocatior! was a distinctive and influ-
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ential feature of the Lutheran and Reformed wings of the Protestant Reformation.
According to this doctrine all relational spheres — domestic, economic, political,
and cultural — are religiously and morally meaningful as divinely given avenues
through which people respond obediently to the call of God to serve their neigh-
bor in love.23The term “vocation” derives from the Latin vocare meaning “to
call.” This call sanctifies all of life, inviting Christians to offer every aspect of
life as their divine worship. By identifying farming and other such jobs or roles
as vocations or callings, the reformers rejected the sacred/secular dichotomy.
They saw an inherent dignity in everyday activities. All of life was infused with
religious meaning, for all aspects of life are holy.

Terms for vocation and calling permeate the Old and New Testaments.
Kalein and its variants mean either “to name,” on the one hand, or “to invite” or
“to summon” on the other. The two meanings are not entirely separate, for in the
Bible one’s name frequently sums up the divinely given purpose or identity to
which God calls that person.

The Hebrew term gahal refers to the people God has called together for
service. The Septuagint translates this term into the Greek ekklesia, which in the
New Testament means “church.” Ekklesia means to be called out and therefore
defines the Church as the assembly of *“called out ones.” Israel and the Church
are a people called out of the world by God to serve God in the world.

God calls first of all a people, Israel and the Church. Individuals have
their calling within the corporate calling. Put in general terms, the purpose of
God’s call is for the people of God to worship God, and to participate in God’s
creative and redemptive purposes for the world; to enjoy, hope for, pray for, and
work toward God’s shalom.24 This is what it means for believers to be in Christ
and to follow Him.

A Call

Martin Clark defines call as being “God’s personal guidance through
which He enlightens us in regard to His plan for our lives.”25 The emphasis in
this definition is “plan for our lives,” dealing with the issues of direction and des-
tination.

In many respects a synonymous term for calling might be purpose. If
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|
not synonymous, then they are at least first cousins{ What is the purpose of your
I exist? The whole issue of

life? Purpose deals with the question why? Why d
“call” fits squarely into this context of identity.

are two aspects to finding significance. The first angwers the fundamental ques-

Pat Morley, in his excellent book The Man !'n the Mirror, notes that there
tion, “Who am I?” The other answers life’s se::%d big question, “Why do I
exist?’26 We derive meaning and identity from upderstanding who we are in

Christ. It is a position we occupy. On the other han j, God has a purpose for our

lives — a mission, a destiny — which is why we exist. It is the direction in which
God wants us to be moving.

MacMillan very helpfully explains that we !can find the purposes of God
for people on three levels that can be pictured as ooncentric circles. The outer-
most circle is God’s ultimate purpose; ultimate in that it encompasses the entire
scope of history including past, present and future (}saiah 46:10). It is played out
from Genesis 1:1 to Revelation 22:21, and every person — believer and unbe-
liever alike — will play his or her part on the stage of God’s ultimate purpose.

The middle <ircle is God’s universal pugpose — universal because it
applies to all Christians. The Bible makes it clear tHat all Christ-followers are to
devote themselves to prayer, love one another, study and apply God’s Word to
their lives, share the gospel, and be salt and light. 'ﬂ'hey do these things so that
they might “walk in a manner worthy of the Lord, to please Him in all respects,
bearing fruit in every good work and increasing in the knowledge of God”
(Colossians 1:10). The Puritans referred to this as general calling.

In the innermost circle is God’s unique purpose for each individual
believer, unique in that each of us is handcrafted by.the Creator for some special
purpose. In Galatians 1:15 the apostle Paul notes that the story of the Gentile
church didn’t start on the Damascus Road, but rather many years earlier when
God set him apart in his mother’s womb to be the dpostle to the Gentiles.

God told Jeremiah that He knew and consecrated him in the womb of
his mother to be a prophet to the nations (Jeremiah {:5). David acknowledges as
much in Psalm 139:13, 16, which we could each re¢ord in our own journals as a
testimony of truth. One of the most fulfilling challefiges for Christians is discov-
ering God’s unique purpose for our lives.
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Finding our unique purpose is, to a great extent, a pilgrimage, a journey
of exploration. It comes over time as God reveals insights as to why you —as a
unique individual — are here. It comes as we pray asking God to reveal His pur-
pose for us (Matthew 6:7-8), study His Word, and reflect on the influences and
forces He has brought to bear in and on our lives.

Also, when it comes to a unique purpose, we must take into special
account the way God crafted us; that is, the gifts, interests, and temperaments He
designed into our lives just as He did into the lives of David, Jeremiah, and Paul.
Doug Sherman and William Hendricks contend in Your Work Matters to God,
“You will make your greatest contribution when your work corresponds to the
way God has designed you.”27 That should clearly be our goal: finding work that
corresponds to our God-given design and suits our unique purpose.

In contrast to vocation and calling, a “career” is the pursuit of progres-
sive achievement, especially in public, professional, or business life. A driving
question is, “Where do I best fit in the job market?” Choices are based largely on
the money, promotions, and status we might get.

A “calling” is actually any strong inner impulse towards a source of
action, especially when accompanied by divine influence. A calling focuses more
on what you can give than on what you can get. It focuses on serving and con-
tributing. It is spiritually based instead of self-secking. It hinges on seeking
God’s will, purpose and plan for your life. Its rewards are intrinsic rather than
extrinsic.

Truly God is the divine Caller; He takes the initiative. But though it is
God who calls, He uses mediators to communicate that call to its recipients with
few exceptions. God sent prophets, for example, to call an unfaithful Israel back
to fidelity to God. Jesus of Nazareth was the mediator of God’s call to the first
twelve disciples.

It is rare in biblical history that God dramatically intervenes in the life
of someone and instructs specifically what to do, where to work, or where to go.
In most cases, the specific “call” each of us receives is not given in a burst of
lightning or a Damascus Road experience. God does “call” us to specific careers,
but usualiy not in a loud voice.

Instead, God uses our background, abilities, experiences, and passions



Work 37

to help us find meaningful work. We must be willing to follow His leading
through both subjective and objective criteria, using both reasonable self-assess-
ment and the wise counsel of others who know us. .

Suggestions for Discovery ;

How can a person discover God’s unique plan for his or her life?
What can a person do to position himself to live oni of a sense of vocation and
calling?
One thing that is helpful and necessary isl to be intentional about dis-
covering and understanding your God-given LIFE gifts:

— Where your interests lie

- The things that energize you

— Your own, unique “natural bent”

It is also important to identify and undersiand your God-given SPIRI-
TUAL gifts. After doing so, make a commitment {o use these gifts wisely and
fruitfully, to the glory of God.

A third suggestion is to identify and come to understand your PER-
SONALITY TYPE. This is your “essential nature.” It includes your natural pref-
erences for how you approach life; how you are enexgized; how you take in infor-
mation; how you make decisions; and how you oriént your life.

Yet another vitally important consideratfon is your core VALUES.
These are the things that are intrinsically importagt to you and the things that
define your fundamental character, that influence ﬁhe decisions you make, that
provide an atmosphere in which you are most prod1.| ctive. After identifying your
values, however, it is important to check for areas df conflict as well as areas of

alignment. |
And finally, it is of great benefit to be clear about your PASSIONS.
These are things that bring you joy. Webster defines'passion as “a powerful emo-
tion: fervor, ardor, enthusiasm, zeal.” The word “gnthusiasm” comes from the
Greek phrase en theos, “with God.” When you enthusiastically pursue a passion
God has put in your heart, you are doing it with God. What a critical difference
that makes!

After making these discoveries, you are n]0w better prepared to identi-

H
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fy your MISSION. Prayerful reflection of your life gifts, spiritual gifts, person-
ality type, passions and values will help you see your God-appointed mission.

But perhaps nothing is more important than maintaining an ongoing
stance of awareness and openness to God’s voice and the nudging of His Spirit.
In his book The Call David Spangler shares some insights that are both poignant
and profound that I share in closing.

He reminds us that John once said something like this: “I don’t like to
prophesy because it focuses your attention in a specific direction, on a specific
event. Then, because you are looking in that direction, you will miss what hap-
pens in the other directions. I'd much rather you pay attention to the moment and
that you be poised and alert 360 degrees, in all directions. Things are happening
all around you all the time that are shaping your future. You can participate in
them, but only if you are aware of them.28He goes on to say that the same thing
can be said about the call for calls are all around us. But sometimes we just have
to be poised and alert and aware in all directions to listen and to perceive them.
We have to recognize that some calls come as whispers. Some calls come in very
ordinary ways. And if we want to hear the big call, we cannot ignore the little
ones. After all, the call that comes with a little “c” may be every bit as important,
and may in fact be the very foundation that allows us to receive the call with a
capital “Ccr29 1 pray that God will help each of us to choose good work over
“bad” work. May we passionately pursue good, God-honoring work — work that
comes out of a deep sense of vocation and calling. I pray that we will never be
content to follow anything less than His plan and purpose for our lives.

Tune your ears to listen and your heart and mind to be open. Be acute-
ly aware. Hear every little call, just in case there should be a big one. And 1 pray
that whatever your work might be, you will truly do it enthusiastically — with
Him/! That is the only way you will ever find true and lasting fulfillment.
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Reflections on Religiolis Freedom

Lars Lydholm

Religious freedom is acknowledged as a basic human right. It is part of
the United Nations Universal Declaration of Human Rights from 1948 where
article 18 states:

Everyone has the right to freedom of thought,

conscience and religion; this right idcludes free-

dom to change his religion or beli:pf, and free-

dom, either alone or in communityl with others

and in public or private, to manifest his religion

or belief in teaching, practice, \}orship and

observance. .
As a Danish citizen living in Europe I couldlalso quote The European
Convention on Human Rights which states in article 9:

Freedom of thought, conscience anli religion

1. Everyone has the right to freédoxﬁ of thought,
conscience and religion; this right ix‘lcludes free-
dom to change his religion or belfef and free-
dom, either alone or in community with others

Lars Lydholm is the head of communications and fund rdising for The Salvation Army
in Denmark. He has been a member of the International !Doctrine Council and a
teacher of theology at the University of Copenhagen.
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and in public or private, to manifest his religion
or belief, in worship, teaching, practice and
observance.

2. Freedom to manifest one’s religion or beliefs
shall be subject only to such limitations as are
prescribed by law and are necessary in a demo-
cratic society in the interests of public safety, for
the protection of public order, health or morals,
or for the protection of the rights and freedoms
of others.

The wording of the first part of the document is virtually identical to the
UN declaration but the second part of the article introduces an important ele-
ment. No freedom is unlimited or stands alone. Human rights are part of a sys-
tem of freedoms and duties. It is a basic fact of life, philosophy, and ethics that
respect of others and their rights and freedom requires limits to individual free-
doms.

Most countries have agreed on paper to acknowledge human rights and
thereby also religious freedom. But sadly, in many parts of the world there are
great problems concerning basic human rights including religious freedom. But
even in parts of the world where religious freedom is secured in the constitution
and de facto in practice there can still be discussions about religious freedom. It
is not only a question of freedom or no freedom. It is also a question of where it
begins and where it ends, and how it should be balanced along with other rights.

The following is not a systematic academic presentation of religious
freedom. It is a personal reflection on different aspects of and challenges to reli-
gious freedom that have come to my mind.

Theological Thoughts on Religious Freedom

Some years ago I was visiting The Salvation Army in Moscow. During
a Sunday service a Russian Salvationist offered to translate the sermon into
English for me, so I would have a chance to understand what was going on. The
preacher began to speak and after five minutes my translator turned to me and
said: “Now she is speaking about love.” Another five minutes went by and then
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the translator turned to me again and said: “Now she’s talking about God’s love!”
That was all I got from the translator. It was a 20 minute sermon in two sen-
tences. But in many ways it did say all that needs to:be said. When all is said and
done the message from Scripture is a message of lave — God’s love.

“God is love” is the main aspect and message of Christian faith.
Sometimes in today’s world that is misunderstood to mean “Love is God.” But
that is another subject. The message that “God is Idve” comes to us from many
parts of scripture. One example is:

Dear friends, let us love one another, for love
comes from God. Everyone who lobes has been
born of God and knows God. Whoever does not
love does not know God, because God is love
(1 John 4: 7-8) 1

The first pages of the Bible tell about God ds creator. Creation is a result
of God’s overwhelming and overflowing love. Right from the beginning we are
invited into fellowship with God. But love cannot bk forced. Love involves free-
dom. And freedom also includes freedom to choose. It is part of the theology of
creation that God in his love gave us freedom - a frfeedom that was later flawed
by sin (Genesis 2, 16 ff.). Theologically speaking we believe that our freedom is
only fully restored in Christ. But it is part of the theplogy of creation that we are
created in the image of God, and that human dignity involves our freedom to
choose. In that sense freedom is not a human creation but a gift of God. So it is
not up to us to give or withhold freedom. Freedom is one of God’s gracious acts
towards us and any attempt to undermine or withho?d it is basically an act of sin
contrary to the will of God.

God in his love invites us into his Kingdon] but he has given us the free-
dom to accept or reject the invitation. Theologically the issue of the relationship
between sin, grace and free will is extremely complex and complicated. It has
occupied major theologians like Augustine, Luther,[Erasmus, Calvin and others.
Salvation Army theology can in many ways be seert as an attempt of a summary
or condensation of classic Protestant Christianity. There are not that many
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“edges.” It is mainstream Christianity. But one of the places where there is an
“edge” is in the question of free will. Salvation Army theology has always been
opposed to any kind of Calvinistic inspired theology of predestination. The pos-
sibility of the freedom to choose to accept or reject the gospel is an inherent
theme in both doctrines six and nine of The Salvation Army. Doctrine six states:

We believe that the Lord Jesus Christ has by His
suffering and death made an atonement for the
whole world so that whosoever will may be
saved.

The important qualification “whosoever will” is of course first and fore-
most a statement aimed against any theology of predestination. But in my mind
it also presupposes an idea of freedom — a freedom to choose to accept or reject
God’s invitation in Jesus Christ. By the love of God we have been given freedom
and in that sense religious freedom is part and parcel of our creation.

The Salvation Army and Religious Freedom

1 am not aware of any official declaration on religious freedom from
The Salvation Army. It is not a theme in which we have invested a lot of theo-
logical or organizational energy. This does not mean that religious freedom is
not important to us in The Salvation Army. But sometimes the importance of
freedom is discovered when freedom is oppressed or denied.

Being a minority church in most if not all parts of the world, religious
freedom is an all-important presupposed necessity for us in The Salvation Army.
By religious freedom we mean the right to believe, the right to change one’s reli-
gion, the right not only to believe alone but also to believe and worship in com-
munity with others, and the right to teach and evangelize. Legally such freedom
means the right to be an independent legal entity with the right to enter into
agreements and contracts and to be able to rent or own property in our own right.
This aspect of freedom is essential.

But there is also another aspect of religious freedom that is extremely
important, especially to The Salvation Army because of our history and the way
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we work and organize ourselves. There is a growingftendency, at least in Western
Europe in countries where we take religious freedorh for granted and an unprob-
lematic “given”, to talk about religion as something that should take place and of
course be allowed in the private sphere. But that religion in the public sphere
should be minimized. I find this tendency and discussion both difficult and dan-
gerous. Religious freedom should also be a freedon to be present and act in the
public sphere. Religion is not only concered with obir private faith in God. Faith
has a public dimension. Religious freedom shourc: include free and visible

expressions of one’s faith in all dimensions of life.

The Salvation Army has a very publicl and visible tradition. The
Salvation Army was in many ways bom on the strgets and where it succeeds it
often lives and acts on the streets. The public apd visible tradition of The
Salvation Army includes many things — our uniform, open air meetings, bands
marching down the street, selling War Crys in the pubs, active and social work
in the community etc. Religious freedom therefore i§ not only the right to believe
whatever we want when we close our door. It is also the right to show and tell
the world.

The Salvation Army, currently active in over 100 countries all over the
world, experiences violations of what we think are basic human rights, including
religious freedom. Sometimes one can protest publitly while in other cases it is
considered best for the sake of local Salvationists to keep quiet and find more
pragmatic ways of solving problems and tensions. Some Salvationists around the
world live and work in very difficult circumstances,

I personally know of two recent cases fromiEurope where The Salvation
Army had some trouble being recognized and accepted as a church or denomi-
nation. A “mild” case took place in Poland. The Salvation Army was first denied
official registration as a Christian Church by the autHorities, but after a lot of hard
legal work, letters of support from the French President and a former Danish
prime minister, as well as support from key people ffom the Catholic Church, the
registration went through and The Salvation Army can officially work as a
church in Poland.

Another case that caused a lot of trouble 4nd legal difficulties was the
problem of re-registration for The Salvation Army L{nder the new law of religion




46 Worp & DEeeD

in Russia from 1997. The Salvation Army worked officially in Russia from 1913
to 1923 when it was dissolved as an “anti-Soviet organization.” The Salvation
Army resumed its activities in Russia in 1992. It was registered as a religious
organization in May 1992. On October 1, 1997 a new Law on Freedom of
Conscience and Religious Associations entered into force. It required a re-regis-
tration for all religious organizations. Moscow authorities turned down The
Salvation Army’s application in August 1999. Later on the same year an appeal
was turned down on the grounds that The Salvation Army was a paramilitary
organization.

The Salvation Army later succeeded in being accepted and registered
as a Centralised Religious Organisation by the federal authorities. But The
Salvation Army was still denied re-registration by authorities in Moscow and in
July 2001 it received official notice from the City of Moscow Department of
Justice that it had filed in court a case for liquidation of The Salvation Army in
the city. So The Salvation Army was allowed to work all over Russia except in
Moscow.

The Salvation Army lost appeals in court but in the end Russia’s
Constitutional Court ruled in its favor in Moscow, overturning previous decisions
by Moscow’s Ministry of Justice and four Moscow courts. In October 2006 and
a final verdict in January 2007 the Russian authorities lost the case that had been
appealed by The Salvation Army to The European Court of Human Rights in
Strasbourg.

But the conflict still has consequences. In the spring of 2005 two high-
ranking Salvation Army officers were denied visas and thereby invitations to
enter Russia to take part in Salvation Army congress celebrations. One of those
Salvation Army officers is my father, Commissioner Carl Lydholm. He was gen-
eral] secretary for The Salvation Army in Russia at the time when the new law of
religion came into force in 1997. The foreign minister in a letter of June 6, 2005
agreed that the reason for denial of visa by the Russian authorities (“in the inter-
ests of state security™) is very worrying in light of the principle of religious free-
dom. But no change of status has yet been granted by the Russian authorities. My
father still has a large stamp in his passport declaring him persona non grata in
Russia.
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Is Religious Freedom Still Relevant
This might seem a nearly blasphemous queftion. I don’t want to be rude.
] am well aware that there are hundreds and thousahds of tragic and humiliating

violations of religious freedom and basic human rights around the world. There

are annual reports and commissions documenting this fact beyond doubt. But at
the same time I have to admit that I am a Danish citizen living in a normally very
peaceful country with a stable democracy where wé usually think that the basic

human rights are in place. When I read my paper of watch the news it is not the
subject of religious freedom that is uppermost in my mind.

There is of course always the occasional hlmatic or brief mentioning of
a violation of religious freedom in China. But it is thy instinctive feeling that for
many years religious freedom was not something thHat many people — even those
working with human rights — invested a lot of intetfectual energy in.

Religious freedom was just something th:it of course should be there.
But I think in many ways that there has been a kindl of intellectual laziness sur-
rounding it. Not many people have asked: What dods it mean? Are there limits to
religious freedom? Should anything be allowed ot how should it be balanced
against other rights?

I think that in many ways the situation has:changed. Now religion, reli-
gious freedom and what that means is discussed mdre frequently on many levels
including legally and politically. I think this is due to many different factors
among which are the challenges from Islam and thdreby also the challenge from
people who do not divide the world into a secular dnd religious sphere. There is
also the problem of the opening of Eastern Europe with a lot of religious and mis-
sionary activities going on and an allegation of préselytism from the Orthodox
Church, not only against new religions but also aghinst the Catholic Church. In
recent years the question of security and the meastires that are used in the war
against terror are very important.

So the answer to my question, in my view; is yes — religious freedom is
still relevant and important to discuss. But at the same time I don’t think it is
unchallenged or unlimited. In the following I am brieﬂy going to mention and
discuss some dimensions and challenges that comejto my mind.
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Religious Freedom and Equality of Religion

Does religious freedom also mean that all religious groups and denom-
inations should be equal in every respect in society? The Danish constitution
makes it clear that there is religious liberty in Denmark. But it also states that the
Evangelical Lutheran Church is the Danish people’s church and that it as such
should be supported by the state. To be fair to the Lutheran Church T actually
believe that the state is making money out of this arrangement since the church
takes care of some basic tasks of registration that the state should otherwise pay
for. So there is freedom of religion (except for the Queen} but there is definitely
not equality between religions and denominations. Is this a problem of religious
freedom?

In principle I don’t think it is the most perfect and beautiful way to
organize things. What about those who don't want to believe in anything and also
have to register different events of life in the church? So in principle [ would say
that it is probably the best solution to separate state and church. But on the other
hand I don’t think as such that the lacking equality of religion in itself is a prob-
lem for religious freedom. In fact the state church is regulated in so many ways,
and is legally and politically controlled by parlizament, 5o in fact if there is a prob-
lem of religious freedom it is probably with the state church. For the rest of the
religious groups and denominations there is de facto no control — there is a high
level of autonomy for all religions except the state church,

For the last two years I have served on a committee that was commis-
sioned to write a report on “equal conditions” for the churches in Denmark. That
implied of course also investigating if, where and in what sense there might be
unequal conditions among the different denominations. The committee consists
of a chairman representing the Baptist Church, the Catholic bishop, a Lutheran
pastor, a professor of law, a former politician (who is also Catholic) and myself
as a Salvationist theologian.

In principle at least the Baptist chairman and I would support a separa-
tion between state and the church — but this is not the task given to us to report
on. But the interesting thing has been to follow - also in my own thought - a
development away from thinking that we should just secularize the different
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tasks the Lutheran Church has now on behalf of the state, and let the state do it.
In fact we have basically in many cases concludedlwith a three-string model —
not taking tasks away from the Lutheran Church But opening up and giving a
choice between a public neutral place of registratiuln, the Lutheran Church and
finally other denominations who can fulfill the administrative and legal require-
ments. One of thc main reasons for not just secularjzing all the tasks was to try

and resist a popular political trend that wants to cdnfine religion to the private
sphere.

i
Religious Freedom and the Question of Security

One of the main reasons that religion, religil:us freedom and discussions
on basic human rights have reappeared on the poIiti{:al agenda is the question of
security and “the war on terror.” Is there a price {o be paid for security? Are
human rights just a dream for old hippies still singihg “Love, peace and harmo-
ny”? The challenges of the present situation in the world and the dilemma
between freedom and security are not easily solved. But I have to admit that I am
not totally convinced that being tough on terror and spreading freedom and
democracy to the rest of the world through troops on the ground have made the
wotld a better and safer place to live.

Sometimes there seems to be the idea that people want security more
than freedom. But basically I think a “dirty deal” or trade-off between freedom
and security is an illusion. Both end up losing in sugh a deal. It is not an either-
or but really a question of trying to secure both. So I think that there is good rea-
son to stand up and defend religious freedom.

1 also thiok that there are many examples showing that religious liberty
is taken hostage for the sake of security. Political conflicts about religious liber-
ty are tumed into a question of security, just like the tase of Salvation Army offi-
cers being denied access and visas to Russia “in thelinterests of state security.”

Misuse of Religious Freedom

As I stated above ] think there is good reaspn to argue and defend reli-
gious freedom. But at the same time, I also think it Is important to acknowledge
that religious freedom is not just a free ride. Human rights are not just rights —in
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the philosophy behind them — they are also a system of duties. The right comes
with a duty. In my opinion this means that religious freedom is not without lim-
its. It also has to be balanced against other rights. I also believe that for church-
es and others defending religious freedom there is a necessity and duty to con-
stantly perform a theological critique of religion and its praxis.

Religion is both the best and the worst in the world. It can free people
and raise them up and bring forth the beauty and fullness of life. But it can also
cripple and enslave people, bringing forth the darkest sides of human existence.
So religious freedom cannot stand alone. It somehow has to be qualified or bal-
anced against other rights.

I have a sense that there in many ways there has been a difference in
understanding of religious freedom or liberty between the USA and Europe. It
seems that traditionally the American definition of religious freedom has been
broader than what has been the case in Europe. It is really a question of autono-
my. What kind of autonomy is implied in religious freedom? Religious freedom
should ensure people and groups to believe or not believe whatever they want.
But what areas of life and society are covered by the autonomy implied in reli-
gious freedom? Is the autonomy confined to areas of faith and worship? Or does
it also involve legal areas, usually family law, where the denomination has its
own institutions and rules? Is wearing a burka part of religious freedom? Should
society intervene to secure the rights of women or equality for homosexuals? The
question of religious freedom involves difficult discussions about autonomy.

Many years ago 1 was involved in the work and response from the
churches in Denmark to what we then called new religious movements.
Religious freedom was sometimes a difficult balance to keep. On the one hand
there was no doubt that there should be religious freedom and people should have
the freedom to believe whatever they want. But on the other hand in some of
these groups — not all of them — things were going on that were harming people
and were sometimes directly illegal. Another challenge was that there at the same
time were very tough anti-cult organizations using methods that would some-
times “kill the patient instead of curing the disease.”] think the lesson I learned
was that the same legal rules and requirements that applied to everybody else
should also apply to the new religious movements. But at the same time some of
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the organizations used religious freedom as a shield against critique. Religious
freedom is in my view not a freedom from critique.

Religious Freedom — a Freedom from Critique?

Religion belongs both to the public and private domain. I have already
stated that I am very critical of the view that religiop belongs only to the private
domain or sphere. But being present and active in the public domain also means
that you are open to the world and open to critique. There is a freedom to believe
but there is equally a freedom to criticize. Of course the critique should always
be as fair as possible. But religious freedom is pot freedom from critique.
Sometimes at least in the Danish society there is a harsh critique of Islam or at
least what are seen as extremist Islamic views. Thd critique can in some circles
nearly turn Islamophobic. But on the other hand there is in other circles a ten-
dency to see any critique as a suppression of religious freedom.

In Denmark we had what was called “karfikaturkrisen” (the caricature
crisis) two years ago, where a right wing newspapen published caricatures of the
Prophet Mohammed. There was some critique froth Muslims in Denmark, but
then after a few months the situation exploded ang suddenly the critique was
massive, worldwide and violent. Embassies were dttacked and burned. Danish
goods were boycotted. The Danish prime minister and the paper immediately —
before the conflict exploded — elevated the conflict;into a conflict of principles
between freedom of religion confronting freedom ofiexpression and liberty of the
press. It was suddenly clear to everybody in Denmatk and those in burned down
embassies that there can be a potential conflict cohcerning what we regard as
basic human rights.

The Threat to Religious Freedom — the State or the Refgious Establishment?

One of the last points I want to make is th#t there is another dimension
to religious freedom. Ironically I think that history }1as shown that the threat to
religious liberty does not always come from the sta;te but in many cases comes
from a majority church or religion — the religious e:stablishment. This of course
should not come as a surprise to us as Christians sin(ie our foundation is the story
of Jesus Christ who was rejected by the religious establishment. The Church has
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not always treated its reformers well. So the threat to religious freedom often
comes from other denominations and religious groups. The state is not always
the enemy — in fact it has sometimes done a better job protecting the religious
freedom of its people.

The threat to religious freedom from competing religious groups shows
that dialogue between different denominations and religions is important. The
dialogue is also difficult because it involves the question of truth.

The Necessity of Theological Critique

Some years ago in a keynote speech on Christology I said that much of
the traditional critique of religion had died away. In many ways pluralism had
become an ideology in these times of post-modernism. The traditional humanis-
tic critique of religion had gone into a post-modernistic coma. This was in many
ways a shame. The humanistic critique of religion (e.g., Feuerbach, Marx and
Freud) was not all bad. It did in many cases point to weakness and faults in the
way the Church proclaimed and lived the gospel of Christ.

Now in recent years one has to admit that there has absolutely been a
renaissance of atheistic and humanistic critique of religion. But I still miss the
“old guys.” In Richard Dawkins and others like him I just see a rude kind athe-
istic fundamentalism.

I would still like to maintain my main point from then that we need to
develop and maintain a theological and Christological critique of religion. In so
many cases humans have been caught up in faiths, religious systems and
demands that have crippled them and estranged them. It is a theological task to
be critical of the religious ‘praxis’ both in Christian churches and other religious
denominations. The ground for this is found in Christology. Jesus Christ always
defended the human — the person. So where the freedom and integrity of the indi-
vidual human is threatened it is precisely on the ground of Jesus’ life and mes-
sage that we have to be critical of religion.

Another aspect of Christology that might be helpful in a theological cri-
tique and in the dialogue between different denominations and religions is the
Christian concept of truth. The question of truth is different whether you view it
from Athens or from Jerusalem. In Christological terms “truth” is not so much an
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idea as it is a person. “I am the way and the truthjand the life” (John 14:6). In
many ways I think it is possible to argue that in Lﬁ New Testament truth is not
so much an intellectual category as it is a moral category. Truth is a way of life.
Truth is something you do (John 3:21, 1 John 1:6).1Because truth is modeled not
on an intellectual category but on a specific persdn, a specific story, a specific
life, namely the life and person of Jesus Christ.

Conclusion

Religious freedom is a fundamental human right. Theologically it is a
consequence of God’s love and therefore not a human creation but a gift of God.
Traditionally, The Salvation Army has not invested a lot of intellectual or orga-
nizational energy in the theme of religious freedom. But it is an all-important
presupposed necessity both in the public and private sphere of our lives. The
theme of religious freedom has gained new importance in recent years, for exam-
ple, in the discussions about the idea of freedom security. Religious freedom
needs to be defended but religious freedom is not gnlimited.

Religious freedom needs to be balanced against other rights. The idea

of religious freedom involves difficult discussionsjof what kind of autonomy is
implied in it. Religious freedom can also be misused. Religious freedom is
therefore not a freedom from critique. Since religii)n belongs both to the public
and private sphere of life and it can bring forth the best and worst in human life
there is a necessity for constant theological critique of religion and religious
praxis. In the theological critique between denominations and different religions
the question of truth is important and a challenge. Inspiration can here be found
in a Christological approach that points to the fact that truth in the New
Testament is less an intellectual category than a moral one, because truth is mod-
eled not so much on an idea as it is modeled on a specific person — namely Jesus
Christ.
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Mannoia, Kevin W. and Don Thorsen, eds. The Holiness
Manifesto. Grand Rapids, MI: Eerdmans, 5008.

Reviewed by General Paul A. Rader, The Balvation Army.

The Holiness Manifesto has garnered the Yest fruit from the labors of the
Wesleyan Holiness Study Project and made it accessible to us in a single volume.
The Project, conceived by Kevin Mannoia, formey Free Methodist Bishop and
current professor of ministry at Azusa Pacific University, brought together
Wesleyan scholars and leaders of Holiness denomiJ ations, including a number of
Salvationist scholars, for a series of symposia, bedinning in 2004. A document
entitled “The Holiness Manifesto” developed by the Study Group was first
published in February 2006. It was followed the next year by a further statement,
“Fresh Eyes on Holiness: Living Out the Holiness Manifesto.” Both documents
are included in this volume following a brief intrbduction by Mannoia, setting
out the origins and intention of the Study Group which produced them. Barry
Callen provides an insightful overview of “The Context: Past and Present.”

Callen highlights the embrace of the Pentecostal phenomenon within
the Wesleyan Holiness tradition as represented f)y the joint meetings of the
Wesleyan Theological Society and the Society for I:entecostal Studies beginning
already in 1998. The essays included in The Holihess Manifesto volume, most
of which were presented in meetings of the Stuéy Group, reflect a collegial
affirmation of the Pentecostal tradition which may‘trove off-putting to the more

paranoic anti-pentecostalists within the conservative Holiness camp. Still, the
1
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inclusion of Pentecostal scholars and their perspectives is not only refreshing and
realistic, it reflects the quest among many denominations for what Mannoia calls
a “generous, ‘centered-set’ theology.” If the “Pentecostalization” of world
Christianity does, in fact, bid fare to be one of “the most significant worldwide
trends of this century,” as Callen asserts, then it is past time to hear appreciatively
the sober voices of their scholarly community. Their inclusion here has to be one
of the particularly significant values of this volume. Still, it can be expected to
generate repercussions among Holiness people who concern themselves more
with rigidly defining the boundary markers of accepted holiness orthodoxy.l

It may be that Kevin Mannoia’s all too brief tenure as President of the
National Association of Evangelicals broadened his already generous ecumenical
sympathies, preparing him uniquely to take a leadership role in generating this
initiative. The Wesleyan Holiness Consortium, which has developed out of the
Study Project, was not intended to replace the Christian Holiness Partnership,
which, in any case, was falling into demise by 2006. The focus of the
Consortium is clearly different not only in its inclusiveness, but in its scholarly
orientation, evident in these essays.

Roger Green served on the International Spiritual Life Commission,
which issued its own “manifesto” and series of “calls” to Salvationists
worldwide in 1998, just 10 years ago. He highlights the Army’s call to Holiness
from that proclamation:

We call Salvationists worldwide to restate and live out the
doctrine of holiness in all its dimensions —~ personal, relational,
social and political — in the cultures and in the idioms of our
day while allowing for and indeed prizing such diversity of
experience and expression as is in accord with the Scriptures.

The work of the Wesleyan Holiness Study Group represented in this
volume is a remarkable, if unwitting, answer to that call. One would hope that
Salvationists around the world would avail themselves of this seminal series of
essays as a stimulus to their own reflection and response to the Army’s call.

The essays having been written by persons of diverse backgrounds and
denominational affiliations, some will resonate with given readers more than
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others. Each contribution is eminently worth reading and will reward careful
study. The brief statements of definition in the! appendix are also not to be
missed.This reviewer found particularly helpful Dgn Thorsen’s discussion of the
quest for both Holiness and Unity across the CHristian centuries in what he
names as “the greater Holiness tradition.” It expapds the horizons of a natrow,
sectarian and defensive understanding of Holines} and places it in the central
stream of Christian spirituality fed by a rich range bf tributaries.

Salvationists will appreciate William Kostlevy’s reminder of the social
impact of Holiness people and the movements they have launched. He and
others emphasize the missional implications for holiness in lived encounter with
an unholy world. Howard Snyder addresses Hdliness in Post modernity by
identifying five calls that are Kingdom-centered: the call to earth stewardship —
“to tread lightly and joyfully on the earth;” the call to covenant peoplehood; the
call to God’s reign — for “not everyone who is bort again sees the Kingdom of
God!”; the call to specific ministry; and the call to Holiness as Trinitarian love —
“the flaming heart of our concern and the heart of t:he Good News.”

The communal dimension of Holiness i§ a major focus of Jonathan
Raymond’s essay with its unique presentation of ag “ecology of Holiness.” For
Raymond, Holiness is not to be realized in isolation It is in the “shared journey”
that Christ is experienced.Through immersion lin a “social ecology of a
collectively consecrated and sanctified communfty” the image of Christ is
formed in us. Employing a helpful metaphor, Raymond assures us that when we
come to a fork in the road on the issue of crisis and!process, purity or maturity —
the Brenglian or the Couttsian emphases, we need not choose if we view the
working of the Spirit on our faith journey from a higher vantage point, like a GPS
backing off to give the wider view of our journey. Snyder observes that our
“growing in the Spirit is enlivened or activated by crisis points, more or less
perceptible, along the journey.” “It would be un-Wesleyan,” he continues, “as
well as unbiblical to lose the crisis/process nexus.”s Lt. Colonel Lyell Rader, Jr.
was a part of the first Study Project group but did rfot contribute an essay to this
collection. Recently he contributed an article on the Call to Holiness in a series
published in the United Kingdom Salvationist on tlle Spiritual Life Commission
Calls. He includes this choice summary statemeng: “Our feet are set, from the
beginning, on a holy journey marked by deep and:decisive events of cleansing
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and infiiling as we follow Him.”

Cheryl Bridges John concludes (and one is encouraged to note that there
are four women contributors to this volume), “In God’s holiness we are made
beautiful. This beauty is real and deep and reflects the divine image. God’s
‘radical makeover’ is not superficial. Rather, it cuts to the core of our very being,
altering our affections and healing the deep scars of sin. There is beauty in a holy
life and that beauty is rare today. But because holiness is rare does not mean it
is impossible.”

Readers of Word & Deed will profit immeasurably by a careful reading
of these richly nuanced expositions of the full possibilities of grace in Christian
Holiness for today. We look forward to a continuing flow of such quality
reflection on the great themes of the Holiness message emanating from the
ongoing work of the Wesleyan Holiness Study Project.

Notes

! The concem is not without reason. The divisive impact of the charismatic
renewal and the growing Pentecostal phenomenon on traditional Holiness
denominations, including the Army in some countries, is still well remembered.
The very dynamismn and pervasiveness of these movernents have been perceived
as threatening and sadly occasioned the demonizing of charismatic phenomena
while discounting their transformative effect in the lives of many touched by this
experience.
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Grigg, Viv, Companion to the Poor: Christ in the Urban Slums.
Monrovia, CA: MARC (Published with W‘brld Vision Resources),
2004 revised edition. '

Reviewed by Chima and Etema Adiele, Trinity Western
University

Companion to the Poor is an interesting tale of Viv. Grigg’s life experiences
of serving and living with the slum dwellers in a Manila squatter settlement of
Tatalon. It narrates a challenging account of Grigg’s personal experience and
projects a vision of what it means to introduce thé kingdom of the Lord Jesus
among the poor. The book describes vividly & combination of presence,
proclamation, church planting and community development. In brief, Grigg lays
out his clear objective of trying to bring balancelin the life of the poor. The
challenge was to find a way that did not treat peoplas’ spiritual needs in isolation
from their poverty. He wanted an evangelistic coméonent in his program.

Grigg walked through the squatter commuriity; he lived with the people.
He perceived a smell that was indescribable. Sickness was rife. Houses were
constructed from old sacks, metal and other garba e Children reached out their
hands in laughter to him but pulled back when they baw his tears. As he wept, his
heart cried out in anger: “Lord, how long can you permit the degradation and
destruction of your people? Why don’t you do sorhething?” Suddenly he knew
God’s answer: “I have done something. Two thousand years ago I stepped into
poverty in the person of my son. And I have dwelt fhere ever since in the person
of my sons and daughters. Today, I am calling for other sons and daughters to
enter into the poverty of the poor in order to bring iy kingdom to them.”

The author clearly states that Jesus would dwell today wherever there
was need. There in the slum of Manila, the Prince would become one of the
paupers. He supports his statement with a quotation:from 2 Corinthians 8: 9; “for
you know the grace of our Lord Jesus Christ, that thgugh he was rich, yet for your
sake he became poor that by his poverty you might become rich”. He further
indicates that Christ would be among the poorest ofjthe poor, preaching, healing,
and doing justice. I

Grigg points that Jesus set us a pattern foricross-cultural ministry when
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he became a man “and dwelt amongst us, full of grace and truth; we have beheld
his glory” (John 1:14).

The author makes an interesting observation about “culture shock.” He
defines culture shock as the result of tension between our prior experience and
our current status. The author experienced culture stress during the months he
studied language study among the poor of Lipa City. Culture shock is an
interesting phenomenon. According to Grigg, it takes place when cultural stress
is beyond man’s capacity to cope, causing man to react emotionally and
irrationally and revert to the immature reactions of childhood. In a sense, one
must become a child again by learning the simplest things of life.

Grigg’s book challenges the world community to re-examine its
strategies and design new approaches that that will establish Christ’s kingdom
among the poor. He points out that: “No culture is absolute. Only the scriptures
are. The Bible judges all cultures.” This statement is a very important biblical
standpoint.

Justice, according to the author, is not to live in equal destitution with
the destitute. However, justice for Christ is to live humbly, simply, without
excess, and share whatever he had with those around. Justice is not to have more
than what is required by our daily needs. Yet, at the same time, it is to enjoy all
the good things God has made. Saving souls and saving bodies/environment and
society go hand-in-hand. The author describes what “balanced personal justice”
means. He indicates that according to the apostle Paul, “There is great gain in
godliness with contentment, for we brought nothing into the world and we cannot
take anything out of the world; but if we have food and clothing, with these, we
shall be content” (I Timothy 6: 6- 8).

The element of perseverance is a key quality that he notes for
evangelism or planting churches in a foreign land among the poor. Origg was
often lonely in Tatalon and he felt Satan’s frequent attacks. He suffered from
fever that lasted several days. He experienced an unpleasant rash, and doubt and
discouragement sought to overwhelm him. He experienced the constant failure
that is a normal part of any ministry and of culture shock.

However, despite many obstacles that Grigg encountered in Tatalon, the
gospel moved so rapidly that within six months, more than 1,000 people had
turped to Christ. Couples were reunited, drunkards released, people healed, and
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demons were cast out. ,

Grigg lived a life of community with othts, especially Jun and Milleth
(missionaries). Their breakfast became a communibn meal where, together, they
knew the cup of suffering and the bread of the bJoken body of Christ, as they
uplifted one another. It was a suffering with joy. JLIn enthusiastically shared 2nd
Corinthians with his wife and Grigg. He reminded ;them that although Jesus was
rich, yet for our sakes he became poor, that throughthis poverty we might become
rich.

The author makes several positive referenges to William Booth, Francis
Xavier and other great men and women of God who have served the poor in
various ways. He notes some positive results from the missionary work. For
instance, half of the areas that were identified by the government as squatter
areas in Manila were in the process of being upgraded. Those areas have become
stable places of residence.

Companion to the Poor is interesting, challenging and well written.
Grigg writes lucidly. An average reader will enjoy tis book. He is an authority in
his field. The subject of the book is comprehensible. In addition to that, he is
narrating from his own life’s experiences. We recofnmend this book.
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Grigg, Viv. Cry of the Urban Poor: Reaching the Slums of Today'’s
Mega-Cities. Monrovia, CA: MARC (Published with World Vision
Resources), 2004 revised edition.

Reviewed by Chima and Etema Adiele

Viv Grigg is the International Director of Urban Leadership Foundation.
Viv Grigg’s prophetic ministry has involved him in pioneering churches in slums
of Manila, teams in South Asia and in the fevalas of Latin America. His work and
writings in Mission and church planting has and will continue to be beneficial to
Christian ministry from different countries. He is the author of Companion to the
Poor.

In his book Cry of the Urban Poor, Viv Grigg (hereinafter referred to as
Grigg or the author) explains the nature of slums in developing countries and
calls for action. He describes vividly the western church’s participation in
missions and also the response of Asian slums. He highlights the need for
evangelicals to learn about institutional oppression and suggests solutions.

Cry of the Urban Poor is detailed, coherent and richly written. It is
characterized by Grigg’s sharp passion for mission backed with solid, global
understanding both of the gospel and economics.

Grigg spells out what missionaries need in order to embark on missions in
the slums of Asia. He was specific on modalities of living in a slum as a
missionary. He gives examples of gospel proclamation and exposes readers to the
role of the Holy Spirit in the lives of the destitute.

The author’s concern is that the donors have given “bread to the poor and
had kept the bread of life for the middle class.” Thus, there is a need for the love
of God to be shared with the people - the bread of Life; Christ Himself. It is
therefore necessary for the body of Christ to devote substantive efforts to finding
men and women who are willing and able to initiate and establish kingdom
movements among the poor. According to the author:

. establishing the church is the primary objective in
developmental activity for those committed to the scriptures.
Kingdom perspectives see the development of the spiritual
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kingdom as the central element of societal transformation.
Economic, social and political developments are an outgrowth
of this spiritual kingdom.

Grigg observes that new mission strategies mfust focus on the crucial point
of spiritual warfare for the mega-cites. Within this road objective, mission to the
urban poor is the central target, as they are the ultimate victims of the oppression
and evil of the mega-cities and nation states. It thergfore becomes imperative that
workers among the poor be conversant with the fange of causes and types of
poverty.

Grigg’s book demonstrates excellent knowledge of international causes of
urban poverty. He acknowledges the efforts made Hy developing countries under
the umbrella of the “New Economic International Order.” This group expressed
its opposition to the prevailing international economic system as unfair and
oppressive to the poor developing countries.

The author re-examines the churches’ position in the lives of the poor and
the churches of the poor. He provides helpful statistics of church growth in the
slums of Asia, Latin America and Africa. He notes with some relief the dynamic
church-planting in areas of Latin America and expresses concern over the
absence of such a dynamic movement in Asia, He believes that a strong
movement of churches in major cities will lead td the transformation of slums
and squatter areas into better habitable homes.

Grigg also emphasizes the need for church-p;lanting and lays out different
models that will lead to achieving this goal. His suggestions are practical and
useful. In his opinion, effective missionaries are those who are wise enough to
earn an acceptance status in the community so that their voices will be heard.
Patterns of proclamation are also illustrated by the author. The importance of
seeking justice for the poor is clearly spelled out in the text.

Grigg defines church-planting as a continuous emergence of new leaders
and roles. These leaders and roles should be a form of re-structuring
relationships. Building relationships is even mdre important than building
churches. In a nutshell, the author’s message is that church is God’s primary
agent for social change.

Grigg’s book aims towards a high standard of literary quality. It contains
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clear table of contents, charts, tables, diagrams and statistical illustrations. For
example, he gives good statistical illustration of the growth of the squatter
population in selected cities. In addition, his chart gives an in-depth knowledge
of the percentage of the squatters in various cities around the world. His
illustrations clarify the text. Cry of the Urban Poor is accurate and current.
Grigg’s style is effective and his knowledge of the subject-matter is superb.

Grigg’s Cry of the Urban Poor will appeal to the audience for which it is
geared. We highly recommend it.
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Shaw Clifton, Never the Same Again: Encouragemeni for new and not-so—new
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Compilation, Christmas Through the Years: A War Cry Treasury, 1997

William Francis, Celebrate the Feasts of the Lord: The Christian Heritage of the
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1998

Shaw Clifton, Who Are These Salvationists? An Analysis for the 21st Century, 1999
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Check Yee, Good Morning China, 2005
Marlene Chase, Beside Still Waters: Great Prayers of the Bible for Today, 2005
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